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ANSARUDDIN
M a j l i s  A n s a r u l l a h  U K

In the name of Allah Most Gracious Ever Merciful



When the faithful came to know of the blessings 

of the month of Ramadhan and of fasting therein, 

they naturally became eager to derive as much 

benefit from it as possible and asked the Holy 
Prophet as to the particular attitude of God in this 

month i.e. whether He came nearer to His servants 

in respect of grace and mercy, and whether He 

accepted more prayers in Ramadhan and so on. 

The verse provides an answer to this question. 

The words, My servants, do not obviously refer to 

all people but to only such men as believe in God 

and are willing to obey Him, particularly Muslims 

who follow His commandments regarding 

prayers, fasting, etc. In fact atheists or, for that 

matter, rebellious people are never spoken of as 

“My servants” in the Quran.

 The clause, ‘I am near,’ does not and indeed 

cannot, refer to bodily nearness. The preceding 

verses told us that the command to fast was given 

with a view to purifying us, and that in giving 

it God desired our own welfare and meant no 

torture. The conception of such a loving God 

naturally creates the desire in the minds of all men 

to attain spiritual nearness to Him. Hence the 

present verse contains the glad tidings that access 

to God is not beyond human power nor is His 

nearness the monopoly of any particular people. 

The attainment of union with Him is within the 

reach of every man and woman, and the door of 

His mercy and grace is also open to all. The words, 

‘I answer the prayers of the supplicant,’ point to 

the fact that it is not only the true believers and 

the righteous, who have their prayers accepted by 

God but that God hears and accepts the prayers 

of all. As a matter of fact, the acceptance of prayer 

is an expression of God’s grace and mercy which 

encompass Muslims as weIl as non-Muslims. 

It would be unjust to think that God, Who is 

“the Lord of the worlds,” accepts the prayers of 

Muslims alone. It is natural, however, that He 

should show greater favour to those who obey 

Him and hold fast to truth and act righteously. 

He therefore listens more to their prayers than 

to those of others and He certainly rejects such 

prayers as are offered against His beloved ones. 

Nor does He accept such prayers as may lead to 

results that are detrimental to the cause of truth. 

But He is the Lord of all and listens to all.

 The clause, ‘so they should hearken to Me,’ 

means that they should believe in God (for 

without believing there can be no hearkening, 

and no response to His calls) and obey Him. God 

promises acceptance of prayers to 
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And when My servants ask thee about Me, say: I am near. I answer the prayer of the supplicant when he prays to 

Me. So they should hearken to Me and believe in Me, that they may follow the right way.(2:187)

Continued on page 11



Explanatory Note: If, on the one hand, 

the Muslims have been enjoined to be exemplars 

in obedience to the commands of their rulers 

and to hear their rulers and their commands 

with attentiveness and to implement them with 

wholeheartedness, they are, on the other hand, 

required to have the moral courage to advise the 

ruler and to reform his ways, if he takes to the 

wrong path and to oppressive ways and should 

thus help him to establish justice and equity in 

the land. Since counselling a wrongdoing and 

oppressive ruler calls for an extraordinary courage, 

and may be, at times, even risky, the Holy Prophet 

(pbu) has described it therefore as the highest form 

of jihad. The truth of the matter is that Islam has 

established such a wonderful equilibrium between 

the relations inter se of the ruler and the king and 

the subject, that it is impossible to improve upon 

its teachings. The first and foremost injunction of 
Islam is that irrespective of caste or creed, all the 

public offices should be assigned, from the Head 
of State down to the lowest grade, on the basis of 

merit. The Holy Quran says in this connection, “All 

public offices are public trust and Allah commands 
that these should be entrusted to the worthy and fit 
and the officers should administer with equity and 
justice.” [4:59] 

Secondly, Islam enjoins that people should obey 

their rulers wholeheartedly, hear their commands 

with attention and comply with enthusiasm. 

Thirdly, Islam lays down that, in the case of a ruler 

who goes off the track of justice, his subordinates 

should try to reform him, by tendering good advice 

in time, for such counselling being in the interests 

of public peace is, in no way, less estimable than the 

highest form of jihad. But, since, some subordinates 

are prone to take a wrong step in this direction on 

account of consideration of personal prestige, or in 

haste on account of an improper sense of rivalry or 

sense of personal grievance, therefore, as in the case 

of Pharaoh, God the Excellent, commanded Moses 

(peace of Allah be on him) to address the Pharaoh 

in polite language. Islam forbids disrespectful 

attitude or insubordinate language or rebellious 

attitude. On the contrary, as has been explained in 

another Hadith, it considers it better to be patient 

even in face of some tyrannies so that the peace 

of the country and its unity are not endangered 

and this is the only middle course along which 

foundations of real peace can securely be laid in 

this world. It is, however, a matter of deep regret 

that these days instead of giving good counsel to 

officers and keeping them to the path of justice 
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A Word of Truth to the Wrongdoing Ruler is the Best Form of Jihad
 Narrated by Ḥaḍrat Ṭariq bin Shihab, Allah be pleased with him: While the Prophet of Allah (peace and blessings of 
Allah be on him) was setting forth on a journey and putting his foot in the stirrup, a person enquired of him which form of 
jihad was the best, he said, “The word of truth to the wrongdoing ruler.” (Nasai) 

Darsul Hadith

Continued on page 26



Writings of the
Promised Messiah 

I regret to say, what has gone wrong with these 

clerics who oppose me? Why do they not closely 

study the Holy Qur’an and the Traditions of the 

Holy Prophet ? Don’t they know that 

all the important scholars and divines of the past 

foretold that the advent of the Promised Messiah 

would take place in the fourteenth century? The 

visions of all the recipients of revelation also 

point to the same period. It is clearly recorded 

in the book Hujaj-ulKiramah that the advent 

of the Promised Messiah would not exceed the 

fourteenth century. It was these very people, who 

oppose me today, that used to shout from pulpits 

that even the beasts prayed for safety from the 

thirteenth century and that that the fourteenth 

century would be auspicious. How strange that 

in the fourteenth century, in which the Promised 

Imam was to appear, an impostor should appear 

in his place and that he should be supported by 

hundreds of thousands of signs and God Almighty 

should help him to emerge successfully out of 

every contest and competition! Just pause and 

think before trying to answer. It is easy to blurt out 

something thoughtlessly, and so difficult to utter a 
word if one fears God. Another point also worthy 

of your attention is that God does not grant so 

long a reprieve to a liar and impostor as exceeds 

even the period of blessed grace granted to the 

Holy Prophet . I am now sixty-seven and 

it is more than twenty three years since the call 

to this office. Had I really been an impostor and 
a liar, God would not have stretched this period 

so long. Some people ask what is the good of my 

coming? Remember, the purpose of my coming is 

twofold: First, Islam is under attack from other 

religions, which, in a manner of speaking, are 

eating it up and have reduced it to the level of a 

small and weak orphan. God has sent me at this 

point in time to save Islam from the attacks of false 

religions, and to furnish incontrovertible proofs of 

its rationale and verities. These proofs, in addition 

to the scientific and intellectual arguments, lie 
in the heavenly signs and blessings which have 

always appeared in support of Islam. A look at 

the current reports by Christian missionaries 

would apprise you of the sort of strategies they 

intend to employ against Islam, and how vast is 

the circulation of each of their publications! In 

these circumstances, to establish the superiority 

of Islam was of the utmost importance. It is to 

achieve this end that God has sent me and I am 

sure Islam is bound to triumph. Signs of this 

triumph have already started to appear. For this 

triumph no sword or gun is needed, nor has God 

sent me armed with weapons. He who at this time 

thinks of resorting to such things would be a naive 

friend of Islam for the purpose of religion is to 

conquer the hearts which the sword just cannot 

do. I have explained a number of times that the 

Holy Prophet  was compelled to draw 

the sword only in exercise of the acknowledged 

right of self-defence and that too at a time when 

the atrocities inflicted on the Muslims had crossed 
all limits and the earth had literally become red 

with their blood. The purpose of my advent, in 

short, is to bring about the triumph of Islam over 

other religions. ( Lecture Ludhiana)

Need for Purification to Find the Truth
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On 25th March 2017, the Worldwide Head of the 
Ahmadiyya Muslim Community, the Fifth Khalifah 
(Caliph), His Holiness, Hazrat Mirza Masroor Ahmad

 delivered the keynote address at the 14th 
National Peace Symposium hosted by the Ahmadiyya 
Muslim Community UK. The event was held at the 
Baitul Futuh Mosque in London with an audience of 
more than 1000 people, from 30 countries, including 
over 600 non-Ahmadi guests comprising government 
ministers, ambassadors of state, Members of both Houses 
of Parliament and various other dignitaries and guests. 
During the event, His Holiness presented Ms Setsuko 
Thurlow, a Hiroshima bomb survivor and peace activist, 
with the Ahmadiyya Muslim Prize for the Advancement 
of Peace in recognition of her outstanding efforts in 
campaigning for nuclear disarmament..

 “Bismillahir Rahmanir Raheem (in the name 
of Allah, the Gracious, Ever Merciful).  All 
distinguished guests, Assalamo Alaikum Wa 
Rahmatullahe Wa Barakatohu – peace and 
blessings of Allah be upon you all.

First of all I would like to extend my deepest 
condolences to all those affected by Wednesday’s 
terror attack at Westminster. Our thoughts and 
prayers are with the people of London at this 
tragic time.

On behalf of the Ahmadiyya Muslim Community, 
I wish to make it categorically clear that we 
condemn all such acts of terrorism and we offer 
our heartfelt sympathies to the victims of this 
barbaric atrocity. In all parts of the world, the 
Ahmadiyya Muslim Community seeks to promote 
peace, and according with the teachings of Islam, 
raise its voice against these brutalities. This annual 
Peace Symposium is also an important part of this 
effort. I would like to thank all of our guests for 
joining us here tonight.
Members of the Ahmadiyya Muslim Community 

hold a sign: ‘Love for All, Hatred for None, 
attending a vigil in London to condemn the 
barbaric attacks at Westminster.
The front page of The Guardian of March 27th 
featured a group of Ahmadi Muslim women 
linking hands on Westminster Bridge both to 
condemn the attacks and show solidarity with the 
victims.

The Founder of the Ahmadiyya Muslim 
Community said that he had been sent by God 
Almighty in this era, in servitude to the Holy 
Prophet of Islam, Muhammad , in order 
to spread the two paramount objectives of Islamic 
teachings. The first is to bring mankind closer to 
God Almighty and secondly to draw the attention 
of humanity towards fulfilling the rights of one 
another. It is my belief that these two objectives 
are the bedrock for the establishment of genuine 
and long-lasting peace in the world.

As Muslims, we are fortunate that the Quran 
has told us that the fundamental purpose of 
our creation is the worship of God Almighty, 
preferably in congregation in mosques. Most 
regrettably and in complete violation of these 
peaceful objectives, certain Muslim groups 
or individuals have turned their mosques or 
madrassas into centres of extremism, preaching 
hatred and inciting others to commit terrorist 
acts, against both non-Muslims and Muslims who 
belong to different sects in Islam. Unsurprisingly, 
this has caused widespread fear in the Western 
world and created an impression that mosques are 
a source of conflict and disorder.

The heinous actions of so-called Muslim groups 
who commit terrorist attacks, has led to some in 
the West are calling for Islamic symbols, such as 
the minarets of mosques, to be banned
It has sparked calls, amongst certain parties and 
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Keynote Address By Hazrat Mirza Masroor Ahmad , Worldwide Head 

of The Ahmadiyya Muslim Community, At The 14th National Peace Symposium UK

GLOBAL CONFLICTS AND 
THE NEED FOR JUSTICE
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groups in the West, for mosques to be banned, or 
at the very least, for some restrictions to be placed 
upon Muslims. For example, there are calls to ban 
the hijab or for minarets and other Islamic symbols 
to be banned. Regrettably, some Muslims have 
given others the opportunity to raise allegations 
against the teachings of Islam. A Muslim is not 
only duty-bound to offer his prayers, but it is also 
incumbent upon him to take care of orphans and 
feed the poor otherwise our prayers will be in 
vain. This is categorically mentioned in the Holy 
Quran in chapter 107, verses three, four and five.
It is based upon these teachings that the Ahmadiyya 
Muslim Community is, with the Grace of Allah, 
running various humanitarian projects in order 
to alleviate the heartache and adversity borne 
by deprived people, irrespective of creed, caste 
or colour. We have established hospitals, schools 
and colleges that are providing healthcare and 
education to some of the most impoverished and 
remote parts of the world.

A volunteer for the Ahmadiyya Muslim 
Community fixes a water pump that had been 
broken for eight years in a remote village in 
Niger. The International Association of Ahmadi 
Architects and Engineers (IAAAE) is just one 
of many internal organisations that helps the 
impoverished and the destitute.

We seek no praise for these activities, our only 
desire is to help such people stand upon their 
own feet, so that they can fulfil their hopes and 
aspirations and hence live contentedly with dignity 
and freedom. In this way, rather than becoming 
frustrated and prone to extremism, they will grow 
to be responsible and faithful citizens of their 
nations. Where they will personally develop, they 
will also help their nation’s progress and inspire 
others to follow in their footsteps.

Similarly, fundamental to Islamic teachings, is 
that Muslims must live peacefully with all other 
members of society and never cause them any 
harm or distress. Despite this, many people 
associate Islam with violence and warfare, even 
though nothing could be further from the truth. 
No matter what terrorists may claim, under 
no circumstances are indiscriminate attacks or 
killings ever justified. Islam has enshrined the 
sanctity of human life. Chapter 5, verse 33 of the 
Holy Quran states:

“Whosoever killed a person…it shall be as if he 
killed all mankind; and whoso gave life to one, it 
shall be as if he had given life to all mankind.”
What a clear and categorical statement this is. 
Often people query why there were wars in early 
Islam. Similarly, they ask why terrorism is being 
perpetrated in Islam’s name. In order to answer 
this question, I always cite two verses of chapter 
22 of the Holy Quran, where permission for a 
defensive war was first given to the early Muslims. 
In chapter 22, verse 40, Allah the Almighty states:
“Permission to fight is given to those against whom 
war is made, because they have been wronged – 
and Allah indeed has the power to help them.”

The Holy Quran very clearly forbids hurting or 
killing any innocent person and says that killing 
one innocent person is like killing all of mankind. 
 In the subsequent verse, the Quran outlines the 
reasons for which the Holy Prophet of Islamsa 
was granted permission to engage in warfare. 
Chapter 22, verse 41 states:

“Those who have been driven out of their homes 
unjustly only because they said, ‘Our Lord is 
Allah’ – And if Allah did not repel some men 
by means of others, there would surely have 
been pulled down cloisters and churches and 
synagogues and mosques, where the name of 
Allah is oft commemorated. And Allah will surely 
help one who helps Him. Allah is indeed Powerful, 
Mighty.”

What do these verses prove? Certainly, they do 
not give Muslims the licence to inflict cruelties or 
to seek the blood of others. Instead they establish 
the duty of Muslims to protect other religions 
and to guarantee the right of all people to believe 
in whatever they desire, free from any form of 
compulsion or duress.

Hence, Islam is that religion which has forever 
enshrined the universal principles of freedom of 
religion, freedom of conscience and freedom of 
belief.

Islam clearly instructs Muslims to defend ALL 
places of worship and to uphold the freedom of 
religion of all peoples to believe in whatever they 
wish.

 Therefore, if today there are so-called Muslim 
groups or sects that are killing people, it can only 



7Ansaruddin  July - August 2017

be condemned in the strongest possible terms. 
Their barbaric acts are a complete violation of 
everything that Islam stands for. Let it be clear 
that such people have no knowledge of the faith 
they claim to follow.

For example, Mr Sven Mary, a lawyer 
representing one of the terrorists involved in the 
Brussels and Paris terrorist attacks, recently gave 
an interview to a French newspaper, in which he 
described his client as having no real knowledge 
of Islam. Indeed, when asked if he had ever read 
the Quran, his client readily admitted that he had 
not and had merely read an interpretation online.
Furthermore, a research paper published by the 
Royal Institute for International Relations in 
March 2016 also concluded that the terrorists who 
identified themselves as Muslims had little or no 
knowledge of its teachings. Regarding the profile 
of young Muslims who have been radicalised and 
perpetrated attacks in the West, the report states:
“Their acquaintance with religious thought is 
undoubtedly more shallow and superficial than 
their predecessors’, as is their acquaintance 
with international politics…Injustice was often 
a starting point with their predecessors’ journey 
towards extremism and terrorism. This has 
now largely been overshadowed by personal 
estrangement and motives as the primary engines 
of their journey.”

Furthermore, in an essay cited in The Washington 
Post, the Belgian counterterrorism official, Alain 
Grignard, said:

“Their revolt from society manifested itself 
through petty crime and delinquency. Many are 
essentially part of street gangs. What the Islamic 
State brought in its wake was a new strain of 
Islam which legitimised their radical approach.”
Thus, non-Muslim experts accept that the 
terrorists have established a “new strain” of Islam 
that can only be described as a reprehensible 
distortion of Islamic teachings. Those who have 
adopted this new strain, and are mercilessly 
killing, maiming and raping innocent people are, 
according to the Quran, guilty of murdering all of 
humanity.

On the other side, it is also apparent that amongst 
non-Muslims, there are certain individuals or 
groups who are fanning the flames of division and 
hostility and have made it their mission to unjustly 

defame and discredit the teachings of Islam. For 
example, in a column published just last week in 
Foreign Policy, the journalist Bethany Allen has 
written about a well-funded and sophisticated 
US-based network, whose only purpose is to 
incite Islamophobia and to stop all attempts to 
promote the peaceful teachings of Islam. The 
Foreign Policy article states:
“A well-funded network is trying to strip the 
right to speak away from American Muslims and 
fanning the politics of fear…America’s far-right, 
anti-Muslim ecosystem has adopted the same 
twisted interpretations of Islam that the Islamic 
State (ISIS) promotes.”
The author further writes that peaceful Muslims 
in the United States are the victims of:“…an 
increasingly empowered industry of Islamophobia 
that constricts the space for balanced and open 
dialogue, side-lining the very Muslims who are 
doing the most to promote peaceful, orthodox 
interpretations of Islam.”

She writes:
“The United States has powerful protections 
for speech and religious liberty…but a targeted 
network now seeks to deny Muslims that freedom 
and to treat Islam as a dangerous political 
ideology, rather than a religion — and to silence 
and discredit any Muslims who disagree.”

The article gives the example of a peaceful Muslim 
convert in the United States. As soon as he gave 
a university lecture highlighting Islam’s true 
teachings, a powerful lobby turned against him 
and tried to portray him as an apologist for murder, 
slavery and rape. His family were subjected to 
death and rape threats. The university where he 
worked was inundated with emails demanding 
that he was immediately fired. Thus, such cases 
prove that there is a concerted effort taking place 
to influence public opinion against Islam and to 
prevent its true teachings from reaching a wide 
audience.

Based on her research, the author concludes by 
saying:

“In the process, they are denying Islam the same 
functional rights that Christianity enjoys and 
silencing the very people best poised to reconcile 
Islam with modern American life, Which may be 
the very point.”
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Regrettably, we often hear politicians and leaders 
making needlessly inflammatory statements that 
are beholden not to the truth, but to their own 
political interests. For example, in a speech last 
year, when running for President, Dr Ben Carson, 
who is now a Cabinet member in the new US 
administration, described Islam not as a “religion” 
but as a “life organisation system.”

Furthermore, speaking about the Founder of 
Islam, Dr Carson said:

“What I would suggest is that everybody here take 
a few hours and read up on Islam. Read about 
Muhammad. Read about how he got his start in 
Mecca. Read about how he was seen by the people 
in Mecca – not very favourably…How his uncle 
was influential and protected him. When his uncle 
died, he had to flee. He went north to Medina…
That’s where he put together his armies, and they 
began to massacre anybody who didn’t believe the 
same way they did.”

I agree with Dr Carson, only to the extent that I 
too suggest that people take the time to read about 
the true character of the Holy Prophet of Islam. 
If they study impartial texts, they will see for 
themselves that the Holy Prophet  was 
never involved in the “massacre” of non-Muslims 
and those claims are a complete affront to history. 
The truth is that, as a consequence of many years 
of sustained and bitter persecution, he and his 
followers were driven out of his hometown of 
Makkah and forced to migrate to Medina, where 
he lived peacefully alongside the local Jewish 
people and other tribes. However, the disbelievers 
of Makkah did not let the Muslims live in peace 
and instead aggressively pursued them to Medina 
and waged war, seeking to destroy Islam once and 
for all.

Mount Uhud where one of the defensive battles 
fought by the Holy Prophet and his Companions 
took place. The Holy Prophet only ever fought in 
defensive wars after a lengthy period of sustained 
and brutal persecution against the Muslims.
 It was at that critical juncture in Islam’s history 
that Allah the Almighty permitted the Muslims to 
engage in a defensive war. This permission was 
granted, as the verses of the Quran cited earlier 
attest, in order to establish the universal principle 
of freedom of belief.

Hence, the allegation that the Holy Prophet 
 was a belligerent leader or a warmonger 

is an injustice and cruelty of the very highest order 
and such false claims can only grieve the hearts 
of the millions of peaceful Muslims worldwide. 
History bears witness to the fact that with every 
fibre of his being, the Prophet of Islam sought 
peace and reconciliation.

In this respect, you do not have to take my word 
for it; rather, listen to what Ruth Cranston, a 
prominent 20th century author, wrote in the 1949 
book World Faith. Contrasting the defensive 
wars forced upon the Holy Prophet Muhammad 

, with the nuclear weapons used by the 
United States during World War Two, she wrote:
“Muhammad never instigated fighting and 
bloodshed. Every battle he fought was in rebuttal. 
He fought defensively in order to survive…And 
he fought with the weapons and in the fashion of 
his time…Certainly no Christian nation of 140 
million people who today dispatches 120,000 
helpless civilians with a single bomb, can look 
askance at a leader who at his worst killed a bare 
five or six hundred.”

Thankfully, amongst a climate where it has 
become the norm to brandish Islam as a religion of 
extremism and violence, there remain some non-
Muslim journalists and commentators who write 
with integrity and justice. For this, I commend 
them for swimming against the tide of falsehood 
and injustice that has become so commonplace. I 
would also like to highly commend our honourable 
Prime Minster for quoting some verses from 
the Holy Quran, in some of her addresses and 
speeches, condemning the accusations that were 
placed on Islamic teachings.

Here I should also commend an article by Julia 
Ioffe, published in Foreign Policy, in which 
she examined the history of different religions, 
including Islam. At the end she concluded by 
saying:

“No religion is inherently violent. No religion 
is inherently peaceful. Religion, any religion, 
is a matter of interpretation, and it is often in 
that interpretation that we see either beauty or 
ugliness.”
I appreciate this impartial conclusion. As we try 
to pass through these uncertain and precarious 
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times, it is my strong belief that criticising one 
another serves no purpose and can only increase 
division and animosity. Instead, the need of the 
hour is for us to knock down the barriers of fear 
that divide us. Rather than erecting walls that 
keep us apart, we should build bridges that bring 
us closer together.

Tragically, not a day passes without news filtering 
in of further atrocities and terrorist attacks. 
Undeniably, the world is becoming an increasingly 
perilous place for Muslims and non-Muslims 
alike. Hence, we must stand up against all forms 
of oppression, hatred and use all our capabilities to 
try and foster peace in the world. If we truly want 
peace then the world’s politicians, leaders, media 
and parties must act with wisdom and grace.

There have been many reports published that 
suggest that a significant number of Muslim 
youths have been radicalised because they felt a 
sense of grievance that their beliefs were being 
attacked and mocked in Western nations. In no 
way does this justify or excuse them and they 
remain culpable and responsible for their actions. 
Yet, common sense dictates that we should not 
pour petrol on an open flame. Rather, we should 
seek mutual understanding, respect the beliefs of 
others and try to find common ground.

In this regard, the Holy Quran has laid down a 
principle of great wisdom and value in chapter 3, 
verse 65 where it states:

“Come to a word equal between us and you.”
Here the Quran has laid down a golden principle 
in the cause of peace, whereby it states that people 
should focus on those things that unite them. In 
terms of the major religions, the unifying figure 
is God Almighty Himself, but this does not 
mean that a religious person can have nothing 
in common with a non-religious person. Thus, 
the Quran has taught us how to build a peaceful, 
multicultural society, where people of all faiths 
and beliefs are able to live side by side. The key 
ingredients are mutual respect and tolerance. 
Accordingly, at another place, the Quran has 
instructed that Muslims should not speak against 
the idols or deities of others, because in reaction, 
they would curse Allah and a cycle of perpetual 
grievance would result.

As you will be aware, the theme of tonight’s event 
is ‘Global Conflicts and the Need for Justice’, 
and I have said for many years that a lack of 
justice has plagued every segment of society and 
fuelled disorder. A lack of justice is also observed 
in the United Nations, to the extent that even 
those closely affiliated with the United Nations 
openly attest to its shortcomings and its failure to 
accomplish its primary objective of maintaining 
international peace and security. For example, 
in an article published by the New York Times, 
the former United Nations Assistant Secretary-
General, Anthony Banbury, wrote:

“I love the United Nations but it is failing. There 
is too much bureaucracy and little result. Too 
many decisions are made for political reasons, 
rather than following the values and objectives 
of the U.N or by facts on the ground…For the 
UN to continue and prosper it needs a complete 
overhaul and so an outside panel should examine 
the system and recommend changes.”

Similarly, during recent years, certain governments 
have made unjust and unwise foreign policy 
decisions that have had a very negative effect on 
the peace and stability of the world. A well-known 
columnist, Paul Krugman, recently wrote also in 
The New York Times, about the 2003 Iraq War:
“The Iraq war wasn’t an innocent mistake, a 
venture undertaken on the basis of intelligence that 
turned out to be wrong…The public justifications 
for the invasion were nothing but pretexts, and 
falsified pretexts at that.”

The reason I have given these examples is to 
illustrate that it is wrong to claim that Muslims are 
the sole cause of the increasing conflicts witnessed 
in the world. Whilst it is undeniable that certain 
Muslim countries are at the epicentre of today’s 
wars and cruelties, it cannot be said that the rest 
of the world is united and immune from disorder.
For example, there have been numerous reports 
or statements indicating heightened tensions 
between the United States and China and even 
the possibility of a war between them. Indeed, it 
was recently widely reported that a close advisor 
to President Trump had said that there was “no 
doubt” that a US-China war would take place in 
the next five to ten years. Similarly, in January, 
the South China Morning Post quoted a senior 
Chinese military official saying that a US-China 
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war was now not “just a slogan” but, was becoming 
a “practical reality.”

Likewise, tensions between Russia and the West 
continue to smoulder and threaten to escalate at 
any time. Indeed, as tensions continued to mount, 
Germany’s ex-Foreign Minister, Frank-Walter 
Steinmeier, took it upon himself to speak out 
against NATO military exercises near the Russian 
border. Speaking last June, he said:

“The one thing we shouldn’t do is inflame 
the situation with loud sabre-rattling and 
warmongering…Anyone who thinks a symbolic 
tank parade on the alliance’s eastern border 
will bring security is wrong. We will be well 
advised not to provide a pretext to renew an old 
confrontation.”

I agree with the statement of the ex-Foreign 
Minister that nations should not provoke one 
another or seek to assert their dominance, rather 
they should engage in diplomacy and try to resolve 
differences amicably and without needlessly 
threatening each other. Sadly, with the passing of 
time, it seems that we are losing our ability to listen 
and to tolerate opposing views and perspectives. 
Opening the channels of communication and 
facilitating dialogue is essential, otherwise the 
world’s malaise will only get deeper.

Anyway, I have cited various reports that suggest 
we are moving towards further warfare and 
bloodshed. Both at an international level and at 
a national level, we are seeing polarisation and 
a hardening of attitudes towards one another. 
Instead of pointing fingers and blaming one 
another, now is the time for solutions. In my 
opinion there is one ready-made solution that 
can have an instant impact and begin the process 
of healing the world. I refer to the international 
arms trade, which I believe has to be curbed and 
restricted.

We all know that in order to fuel their economies, 
Western nations are selling weapons abroad, 
including to those nations that are embroiled in 
warfare and armed conflicts. For example, just a 
few weeks ago, it was widely reported that the new 
US administration is signing off on a new arms deal 
for the sale of sophisticated and precision-guided 
missile technology to Saudi Arabia. Furthermore, 

a United Nations report published last year found 
that when it comes to the sale of arms, normal 
rules of law do not apply. It found that an array 
of companies, individuals and countries had long 
been contravening an international arms embargo 
on Libya and supplying arms to different factions 
there.

Hence, even where some limited rules apply, 
they are not being properly enforced. Whilst the 
primary interest of every nation should be the 
well-being of mankind and achieving peace, it is 
a sad truth that business interests and the pursuit 
of wealth invariably take priority over such 
concerns. Reflecting this narrow self-interest, a 
well-known CNN host recently said that curbing 
the arms trade could result in a loss of jobs 
amongst American defence companies. During a 
live interview, he said:

“There’s a lot of jobs at stake. Certainly, if a lot of 
these defence contractors stop selling war planes, 
other sophisticated equipment to Saudi Arabia, 
there’s going to be a significant loss of jobs, of 
revenue here in the United States.”

Furthermore, it is sometimes argued, that the 
sale of weapons may actually “encourage” peace, 
as weapons can act as a “deterrent.” In my 
opinion, this view is completely senseless and 
only encourages the further production and sale 
of extremely dangerous weapons. Indeed, it is 
such justifications that have caused the world to 
become embroiled in a never-ending arms race. 
For the sake of the good of mankind, governments 
should disregard fears that their economies will 
suffer if the arms trade is curbed. Instead, they 
should think about the type of world they wish to 
bequeath to those that follow them.

Many of the weapons being used in Muslim 
countries, and even by terrorist groups such as 
Daesh, have been produced in the West or Eastern 
Europe and so it is time for proper sanctions to be 
put in place which are effectively implemented. 
If this one step is taken, I sincerely believe it can 
have a very significant impact in a short frame 
of time. Otherwise the alternative does not bear 
thinking about.

Continued on page 26
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“His servants” but He also expects that His 

creatures should believe in Him and obey His 

commandments. This will make their prayers all 

the more entitled to acceptance. 

The words, ‘and believe in Me’, do not here refer 

to a belief in the existence of God; for this idea 

is included in the preceding clause, they should 

hearken to Me, is being impossible that one should 

hearken to God and obey His commandments 

without believing in His existence. The words, 

‘believe in Me,’ therefore refer here to belief in the 

power of God to accept prayer and belief in the 

fact that if appealed to, He will certainly come to 

our help. 

The final clause, ‘that they may follow the right 
way’, means that if men would act upon the 

guidance contained in this commandment they 

would (1) attain God’s nearness, and (2) find God 
inclined to accept their prayers more and more. 

But as with all other things, there are limitations 

and conditions attached to the acceptance of 

prayers also, to some of which the verse under 

comment refers. They may be briefly stated as 
folIows: 

(1) One should be a servant of God, accepting His 

dominion over him and worshipping Him alone, 

as the words, ‘My servants’, indicate. 

(2) One should call on God alone for help and 

turn to no other being or thing opposed to Him, 

as the words, ‘when he prays to Me’, show. There 

are indeed many who, while seemingly praying 

to God, put their real trust in other things or 

sometimes even turn to false deities for help. Such 

men cannot expect their prayers to be accepted. 

(3) One should hearken to God’s call ,i.e., not only 

believe in Him but also obey His commandments, 

accepting His Messengers and acting righteously 

in accordance with His Law, as the words, hearken 

to Me, point out. 

(4) One should have firm belief in the fact that 
God not only has the power to accept one’s 

prayers but would actually accept them believe 

in Me, signify. There are indeed many who pray 

for a time and then get tired of it. These really do 

not believe; for if they had believed, they would 

willingly have waited. Says, the Holy Prophet

: “God would accept one’s prayer if only 

one did not show impatience, by saying, ‘I have 

prayed and I have not been answered” (Muslim). 

(5) The prayers of those who are rebellious against 

God, rejecting His commandments and opposing 

His will, are not accepted, particularly such prayers 

in which something against His will or something 

likely to injure the cause of His beloved ones is 

solicited. Says God: “The prayer of the rebellious 

ones is nothing but wasted” (40: 51). 

A saying of the Holy Prophet  very 

beautifully explains the philosophy of prayer. 

He is reported to have said. “Every Muslim who 

prays to God and whose prayer does not consist 

in anything which is a sin i.e. anything against 

God’s will or against His commandments or 

against His way, or anything which involves an 

injustice or unkindness to a relative, will have his 

prayer accepted. But the acceptance of prayer 

may take three forms: (a) either God will grant to 

the supplicant his request in this very life; or (b) 

He will store the thing for him in the next; or (c) 

He will ward off a like evil from him” (Bukhari).

 

The Holy Founder  of the Ahmadiyya Movement 

 says: “God treats His servants like friends. 

A friend would sometimes accept the request of 

his friend and would sometimes expect him to 

accept his will. So does God. But even when God 

seemingly rejects the prayer of a believer, He is 

very often acting in his interests” (Haqiqat, p. 19).

Continuation from Page 2



Political peace has to be carefully examined at the 
national and international level. As far as national 
politics is concerned the foremost issue is which 
political system is good or bad for man. Again, 
we need to discover whether it is the failure of 
political systems and their inherent defects which 
are responsible for the miseries and dissatisfaction 
of a people or is it something else. Is the system 
to be blamed or those who run it? Can immoral 
selfish, greedy, or corrupt political leadership 
which rises to power by democratic means be 
really good and beneficial for society as against 
benign dictatorship, for instance? In order to 
establish and guarantee international peace, 
Islam has a word of advice for the contemporary 
politicians. Islam lays extraordinary stress on 
introducing absolute morality to all spheres of 
human activity—politics being no exception. 

No Outright Condemnation of Any Political System 
We begin with the observation that no political 
system is mentioned in Islam as the only valid 
system against all others. There is no doubt the 
Holy Quran speaks of a democratic system where 
the rulers can be elected by the people, but it 
is not the only system recommended by Islam. 
Nor can it be the fundamental prerogative of 
a universal religion to choose a single system of 
government without due regard to the fact that it 
is not practically possible for a single system to be 
applicable to all regions and societies of the world. 
Democracy has not developed enough even in 
the most advanced nations of the world to reach 
the stage of polity which is the ultimate political 
vision of democracy. With the rise of capitalism 
and the building of extremely powerful machinery 
in capitalist countries, truly democratic elections 
cannot be held anywhere. Add to this the growing 
problem of corruption, and the coming into being 

of the Mafia and other pressure groups. One 
can safely conclude that democracy is not in safe 
hands even in the most democratic countries of 
the world. Then, how can it be suitable in the 
third world? So to say that Western democracy 
can prevail in African, Asian or South American 
countries or the so-called Islamic countries of the 
world would be tantamount to making a hollow 
and unrealistic claim. 

As far as I am concerned, Islamic teachings do 
not reject any political system of the world, but 
Islam leaves it to the choice of the people and 
historically established traditions prevailing in 
any country. What Islam emphasises is not the 
form of government but how the government 
should discharge itself. 

Provided a system of rule conforms to the Islamic 
ideal in the discharge of the trust owed to the 
subjects, different systems of government, such as 
feudal lordship, monarchy, democracy, etc., can 
be accommodated under Islam. 

Monarchy
Monarchy is mentioned repeatedly in the Holy 
Quran without being condemned as an institution. 
A Prophet of Israel reminds the Israelites of 
Talut: 
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Their Prophet said to them: Allah has appointed for 
you Talut as a king. They demurred, saying: How can 
he have sovereignty over us while we are better entitled 
to sovereignty than he, and he has not even been granted 
abundance of wealth? He answered; Surely Allah has 
granted him superiority over you and has given him a 
large portion of knowledge and strength. And Allah 
bestows sovereignty upon whom He pleases. Allah is Lord 
of vast bounty, All-Knowing. 

Monarchy is also mentioned in the broader sense 
of the people being the monarch themselves: 

Call to mind when Moses said to his people: O my people, 
recall the favour that Allah bestowed upon you when He 
appointed Prophets among you and made you kings, and 
gave you that which He had not given to any other of the 
peoples.(5:21)

Again, sovereignties created or expanded by 
conquest in general do not enjoy a good reputation 
as we find in the verse about the Queen of Sheba 
advising her counsel. The Queen of Sheba’s 
decision is set out as follows:

 She said; surely, when mighty kings invade a country, 
they despoil it and humiliate its leading people. And that 
has been their way. (27:35)

Kings can be good or bad, of course, just as 
democratically elected prime ministers and 
presidents can also be good or bad. But the 
Holy Quran mentions a category of kings who 
were appointed by God. They are of the type, 
such as King Solomon (as), who was not only a 
king as understood by the Jews and Christians, 
but also a prophet of God according to the Holy 
Quran. This demonstrates that sometimes the 
offices of prophet hood and sovereignty combine 
in one person and they are sovereigns directly 
commissioned by God. 

Another type of sovereignty through the authority 
of a prophet is mentioned in the Holy Quran. The 
following verse illustrates this fact: 

O ye who believe, obey Allah and obey His Messenger 
and those who are in authority among you. Then if you 
differ in anything among yourselves, refer it to Allah 
and His Messenger if you are believers in Allah and His 
Messenger and the Last Day. That is the best and most 
commendable in the end. (4:60) 

We have chosen this verse not only to enumerate 
the categories of sovereignty but to emphasise 
that according to the Holy Quran, sometimes 
democratic choices are not necessarily always the 
right ones. It is quite likely that the overwhelming 
majority of people fail to recognise the essential 
qualities of great leadership in a person and 
protest against his election if he is imposed upon 
them. By all political criteria, his appointment 
would be decried as dictatorial. The choice may 
be against popular will but is certainly not against 
public interest. The inherent weakness in the 
democratic form of elections is that the masses 
make their choice on superficial impressions and 
latest assessment and are incapable of judging 
for themselves the sound qualities of leadership 
which are best suited for their ultimate benefit. 
It seems that in the history of God’s favoured 
people, there have been times when their political 
survival required Divine intervention. At such 
times, God takes the choice of a king, sovereign 
or leader into His own hands. It should not be 
inferred from this that all monarchs or leaders are 
divinely chosen by God or sanctified as such. This 
misconception which has been common in the 
medieval Christian system is not shared by the 
Holy Quran. For instance, King Richard laments: 
Not all the waters of rough rude seas can wash the 
balm of an anointed King.

Defining Democracy 
The concept of democracy, despite its Greek 
origins, is based on Abraham Lincoln’s brief 
definition of government of the people, by the 
people, for the people. It is a very interesting cliché 
indeed but seldom applied in totality anywhere in 
the world. 
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The third part of this definition for the people is 
very vague and rife with dangers. What can be 
declared to be for the people with full confidence? 
In a system of majority rule, it can very often 
happen that what is considered to be for the 
people is merely for the majority and not for the 
remaining minority. 
In a democratic system, it is also possible for 
vital decisions to be taken solely on the basis 
of absolute majority. Yet, when you further 
dissect and analyse the facts and figures, you 
discover that it was in reality a minority decision, 
democratically passed, and imposed on the 
majority. One of the numerous possibilities is that 
the ruling party is voted into power on a first past 
the post basis having obtained a minor majority 
in most constituencies. Again, if the turnout on 
polling day is rather low, it becomes dubious if 
the ruling party does in fact enjoy the support of 
the majority. Even if the party emerges with an 
overall majority of the electorate, many things 
may happen during the term of its tenure. Public 
opinion may change drastically so that the sitting 
government is no longer a true representative of 
the majority. After all, a gradual process of change 
of heart by the electorate manifests itself at each 
change of government. 

Even if the government remains popular with its 
voters, it is not unlikely that when certain key 
decisions are made, a considerable number of 
the ruling party’s members do not agree at heart 
with the majority but may have voted out of party 
loyalty. If the difference is in the strength of the 
ruling party over the opposition party or parties, 
then, more often than not, the so-called majority 
decision would in reality be a minority decision 
imposed on the people. 

It is also noteworthy that the concept of what is 
seen as good for the people changes from time 
to time. If decisions are not taken on absolute 
principles but what one considers to be good for 
the people, or at least what the party considers to 
be good, it may lead to a constant shift in policy 
from time to time. What appears good today may 
be bad tomorrow and good the day after. 

For the man in the street, this can be a tricky 
situation. The experimentation of communism on 
such a large scale for over half a century was after 
all based on the same slogan of for the people. Not 
all socialist states were dictatorial. 

It should also be noted that the line separating the 
socialist states from the democratic ones, as far as 
government by the people is concerned, is very 
thin and sometimes non-existent. How can one 
condemn all world governments elected in socialist 
countries as having been brought to power not 
by the people? Of course, in a totalitarian state, 
it is possible to dictate the choice of candidates 
to the electorate in such a manner as leaves them 
little room to elect any alternates. Yet similar and 
other high-handed tactics can also be employed, 
save for a few exceptions in the Western world, in 
countries with a democratic system of government. 
In fact, democracy in most parts of the world is not 
given a free hand and the elections are seldom by 
the people. With election-rigging, horse trading, 
rule of fear through police tactics and other 
similar corrupt measures, the spirit and substance 
of democracy in the world are attenuated with 
adulteration so that there is little of democracy left 
in the end. 

Islamic Definition of Democracy 
According to the Holy Quran, people have a free 
choice to adopt any system of rule which suits 
them. Democracy, sovereignty, tribal or feudal 
systems are valid provided they are accepted by the 
people as the traditional heritage of their society. 
However, it seems that democracy is preferred 
and highly commended in the Holy Quran. The 
Muslims are advised to have a democratic system 
though not exactly on the pattern of Western style 
democracy.

Islam does not present a hollow definition of 
democracy anywhere in the Holy Quran. It only 
deals with principles of vital significance and 
leaves the rest to the people. Follow and benefit, 
or stray and be destroyed.

Two Pillars of Islamic Concept of Democracy 
There are only two pillars to the Islamic concept 
of democracy. These are: 1) Democratic process 
of elections must be based on trust and integrity. 
Islam teaches that whenever you exercise your 
vote, do it with the consciousness that God is 
watching over you and will hold you responsible 
for your decision. Vote for those who are most 
capable of discharging their national trust and 
are in themselves trustworthy. Implicit in this 
teaching is the requirement that the ones entitled 
to vote, must exercise their voting right unless 
there are circumstances beyond their control or 
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impediments exist in the exercise of that right. 
2) Governments must function on the principle 
of absolute justice. The second pillar of Islamic 
democracy is that whenever you make decisions; 
make them on the principle of absolute justice. Be 
the matter political, religious, social or economic, 
justice may never be compromised. After the 
formation of government, voting within the party 
should also always remain oriented towards 
justice. Hence no partisan interest or political 
consideration should be permitted to influence the 
process of decision-making. In the long run, every 
decision taken in this spirit is bound to be truly of 
the people, by the people and for the people. 

Mutual Consultation Preferred 
The substance of democracy is very clearly 
discussed in the Holy Quran and as far as the advice 
to Muslims is concerned, though monarchy has 
never been ruled out as an irreligious and ungodly 
institution, democracy is most certainly preferred 
to all other forms of government. Describing the 
ideal Muslim society, the Holy Quran declares: 

Whatever you have been given is only a temporary 
provision of this life, but that which is with Allah is better 
and more lasting for those who believe and put their trust 
in their Lord; and those who eschew the graver sin and 
indecencies, and when they are wroth they forgive; and 
those who hearken to their Lord, and observe Prayer and 
whose affairs are administered by mutual consultation, 
and who spend out of whatever We have provided for 
them; and those who, when a wrong is done them, defend 
themselves.(42:37-40)

The Arabic words amruhum shura bainahum 
(whose affairs are administered by mutual 
consultation) relate to the political life of the 
Muslim society, clearly indicating that in matters 
of government, its decisions are made through 
mutual consultation, which, of course, reminds 

one of the first part of the definition of democracy 
i.e. government of the people. The common will of 
the people becomes the ruling will of the people 
through mutual consultation. 

The second part of the definition of democracy 
relates to by the people. This is clearly referred to 
in the following part of the verse:

Allah commands you to make over the trusts to those best 
fitted to discharge them. (4:59) 

This means that whenever you express your will to 
choose your rulers, always place the trust where it 
rightfully belongs. The right of the people to choose 
their rulers is of course mentioned but incidentally. 
The real emphasis is on how one should exercise 
this right. The Muslims are reminded that it is not 
just a question of their personal will which they 
can exercise in any way that they please, but far 
more than that, it is a question of national trust. 
In matters of trust, you are not left with many 
choices. You must discharge the trust with all 
honesty, integrity and a spirit of selflessness. The 
trust must repose where it truly belongs.

Many Muslim scholars quote this verse simply 
to indicate that Islam propounds the system 
and theory of democracy as understood in the 
Western political philosophy, but it is only partly 
true. The system of consultation mentioned in the 
Holy Quran has no room for the party politics of 
the contemporary Western democracies nor does 
it give licence to the style and spirit of political 
debates in democratically elected parliaments and 
houses of representatives. As we have discussed 
this aspect in detail, no more is necessary here. 

It should also be noted with regards to the second 
part of the definition of democracy that according 
to this concept of mutual consultation, the right 
to vote belongs to the voters almost absolutely 
without any provisos or conditions infringing 
this right. According to the established norms of 
democracy, the voter can cast his vote in favour 
of a puppet, or spoil or toss his ballot paper in a 
dustbin instead of the ballot box. He will remain 
irreproachable, nor can he be censured for 
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violating any principles of democracy. 
According to the Quranic definition, however, a 
voter is not the absolute master of his vote, but a 
trustee. As a trustee, he must discharge his trust 
fairly and squarely and place it where he feels it 
truly belongs. He must be vigilant and aware that 
he will be held responsible for his act in the sight 
of God. 

In view of this Islamic concept, if a political party 
has nominated a candidate who an individual 
party member considers will fail to discharge his 
national trust, that member should quit the party 
rather than vote for someone who does not merit 
the trust. Loyalty to a party is not allowed to 
interfere in his choice. 

Again, a trust must be discharged in good faith. 
Therefore, every voter must participate fully in 
exercising his vote during the elections unless he 
is unable to do so. Otherwise, he will have failed 
in the discharge of his own trust. The concept of 
abstention or refraining from exercising the vote, 
as happens in the USA where reportedly almost 
half the electorate actually bothers to vote, has no 
room in the Islamic concept of democracy. 

The Confusion as to the True Nature 

of Islamic Government
It is becoming popular among Muslim political 
thinkers of the contemporary age to claim that 
Islam stands for democracy. According to their 
political philosophy, God being the ultimate 
authority, sovereignty belongs to Him. Divine 
Authority Absolute sovereignty belongs to God. 
The Holy Quran sums up His domain in the 
following verse: 

Then exalted be Allah, the True King. There is no god but 
He, the Lord of the Glorious Throne.(23:117) 

The fundamental principle, that ultimately all 
rights to govern belong to God and He is the Lord 
of Sovereignty, is mentioned in different ways in 
the Holy Quran of which the above verse is but 
one example. In the running of political affairs, 
God’s sovereignty is expressed in two ways: 

1) The Law (Shariah) as derived from the Holy 

Quran, the conduct of the Holy Prophet  
of Islam and also from the established traditions 
attributed to him by early Muslims are supreme. 
They bear essential guidelines for legislation 
and no democratically elected government can 
interfere with the express Will of God. 

2) No legislative process would be valid 
in contradiction of the aforesaid principle. 
Unfortunately, however, there is no unanimity 
among the scholars of various sects of Islam as to 
what are the clear cut Laws (Shariah). On this, 
all the scholars are agreed that legislation is the 
prerogative of God and that He has expressed His 
Will through the Quranic revelation to the Holy 
Founder  of Islam. 

Regarding the manner in which Muslim 
governments should be run, the popular idea is that 
in the day to day administrative matters, affairs 
and measures, the government, as representatives 
of the people, becomes instrumental in the 
expression of God’s Will. As sovereignty belongs 
to the people by way of delegated power, therefore, 
such a system is democratic. 

Mullahism 
This is the rigid view of the so-called orthodoxy 
who would come to an understanding with the 
modern democratic tendencies of the Muslim 
populace only on the condition that the Mullah 
(Clergy) be granted the ultimate right to judge 
the validity of democratic decisions on the basis 
of Shariah.
 
If accepted, this demand would be tantamount to 
placing ultimate legislative authority not in the 
hands of God but in the hands of the orthodox or 
some other school of clergy. When you consider 
the awesome power placed in their hands in the 
background of fundamental differences prevailing 
among the Muslim clergy itself regarding their 
understanding of what is and what is not Shariah, 
the consequences appear horrendous. There 
are so many schools of jurisprudence among 
the orthodoxy. Even within each school of 
jurisprudence, the clergy is not always unanimous 
on every edict. Again, their position regarding 
what the actual Will of God as expressed in 
Islamic Shariah is has been changing in different 
periods of history.
This presents a complex problem to the 
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contemporary world of Islam which still seems 
to be in search of its true identity. It is gradually 
becoming more apparent to Muslim intellectuals 
that the only meeting point amongst the clergy is 
their uncompromising demand for the enforcement 
of Shariah. 

The Iranian revolution has further whetted the 
appetite of the Mullah in countries where Sunni 
Muslims are a majority. According to them, 
if Khomeini can succeed, why must they fail? 
Beyond this lies their fantasia—the land of their 
dreams. 

The masses are confused. Would you prefer 
the Word of God and that of the Holy Prophet 

 of Islam or would you rather have men 
under a godless and fearless society to guide and 
shape your political manifestos? This question is 
extremely difficult for a common person, who finds 
himself in a state of bewilderment and confusion. 
The masses in many Muslim countries adore Islam 
and would readily die for the Will of God and the 
honour of the Holy Prophet  of Islam. 
Yet there is something within the whole scenario, 
which leaves them confused, disturbed and very 
uneasy. Despite their love of God and that of the 
Holy Prophet , it invokes many a bloody 
memory of governments in the past, which were 
either under the influence of Mullahs or exploited 
Mullahism to their political advantage.

As for the Muslim politicians, they seem to 
be divided and indecisive. Some cannot resist 
exploiting this situation by siding with the Mullah 
and patronising them. They cherish the secret 
hope, however, that at the time of elections, it will 
not be the mullah but they who will be elected as 
stalwart champions of Shariah. The masses would 
prefer to trust them more as guardians of Shariah 
than the mullah. Life would be easier and more 
down to earth in their hands than under the stiff 
and uncompromising control of the ‘custodians of 
heaven’. Most scrupulous amongst the politicians 
are the foresighted ones who consider this to be 
a dangerous game. Alas! They are fast turning 
into a minority. Politics and hypocrisy and truth 
and scruples, or for that matter any noble virtue, 
do not seem to go hand in hand. By and large, 
the intellectuals are inclined ever more towards 
democracy. They love Islam but are afraid of 
theocratic rule. They view democracy not as an 

alternative to Islam, but genuinely believe that as 
a political philosophy, it is the Holy Quran itself, 
which propounds democracy: 

Those who hearken to their Lord, and observe Prayer, and 
whose affairs are decided by mutual consultation, and 
who spend out of what we have provided for them. 42:39)

And consult them in matters of administration; and when 
thou art determined, then put thy trust wholly in Allah. 
Surely, Allah loves those who put their trust in Him. 
(3:160)

 As a net result of this tug of war between various 
factions, young Muslim countries, like Pakistan, 
find themselves in rigmarole of confusion and 
contradiction. The electorate is temperamentally 
averse to the return of the Mullah to the 
constituent assemblies in any sizeable number. 
Even at the height of Shariah fever, hardly five 
to ten percent of the mullahs succeed in winning 
elections. Yet, having committed themselves to 
the Law of God in return for additional support 
from the Mullah, the politicians find themselves 
in a very unenviable position. Deep within, 
they are fully convinced that the acceptance of 
Shariah is in reality paradoxical to the principle of 
legislature through a democratically elected house 
of representatives. 

If the authority for legislation lies with God, 
which a Muslim cannot deny, then, as a logical 
consequence, it is the divines and the Mullahs 
who possess the prerogative of understanding and 
defining the law of Shariah. In this scenario, the 
whole exercise of electing legislative bodies would 
become futile and meaningless. After all, members 
of Parliament are not required to sign only on the 
dotted lines where the mullah so indicates. 
It is rather tragic that neither the politician nor 
the intellectual has ever genuinely attempted to 
understand the form or forms of government, 
which the Holy Quran really propounds or 
recognises.
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The following address was delivered on 28th September, 
1979, at the Zurich Mosque, Switzerland, by Muhammad 
Zafrulla Khan who was an eminent statesman who 
served as Foreign Minister of Pakistan, President of the 
General Assembly’s seventeenth session of the United 
Nations and Judge and President of the International 
Court of Justice at the Hague, Holland.

I am deeply grateful to the conveners of this 
Conference for the great honour they have done 
me in calling me to address the Conference on the 
Islamic Concept of the State.

In Islam, the basic concept is that sovereignty over 
the universe belongs to God, but that mankind, 
God’s vicegerents, are vested with authority in 
certain spheres, as a trust, for which they are 
answerable and accountable to God. The Holy 
Prophet has said: Every one of you is a steward, 
and every one of you is accountable for that which 
is committed to his care.

As God’s sovereignty extends over the universe, 
the ultimate ideal of a state in Islam is a universal 
federation, or confederation of autonomous 
states, associated together for upholding freedom 
of conscience, for the maintenance of peace, and 
for cooperation in promoting human welfare 
throughout the world. In pursuit of this ideal, the 
Islamic State, established by the Holy Prophet, 
spread rapidly westward through Egypt and 
North Africa to Spain, and eastward through Iraq, 
Iran, and Central Asia to the confines of China. 
It instituted a single citizenship entailing overall 
allegiance to a single head of state, the Khalifa, 
who was guardian of the Pax Islamica and was 
responsible for the welfare of all sections of the 
vast populations united and inspired by common 
ideals. With the decline of moral and spiritual 
values, the ideal was neglected. The central 
authority weakened progressively until allegiance 
to the Khalifa was reduced to a mere formality 
and local rulers became independent.

A study of the 
Holy Quran 
reveals that it 
contemplates 
two types of 
states, having 
the same ideals and objectives, but differing with 
regard to the scope of the authority of the state 
and the manner of its establishment. The ideal 
again is a state in which the head of state exercises 
authority in both secular and spiritual spheres. 
The Holy Quran says:

Allah has promised to those among you who 
believe and act righteously, that He will surely 
make them Successors in the earth, as He made 
Successors from among those who were before 
them; and that He will surely establish for them 
their religion, which He has chosen for them; and 
that He will surely grant them security and peace 
in place of their fear. They will worship Me, and 
will not associate anything with Me. Then whoso 
disobeys thereafter, they will be the rebellious 
ones. (24:56)

The office of Khalifa is elective. He may be elected 
directly or, as happened in the case of Umar, the 
Second Khalifa of the Holy Prophet 
, he may be nominated by his predecessor, the 
nomination being subject to approval by the 
people after the death of the nominating Khalifa.

The Khalifa holds office for life. He is not permitted 
to abdicate, and cannot be called upon to do so. 
He must devote his whole time, all his faculties, 
and his full capacity to the service of the people. 
He is bound by the ordinances of Divine law and 
by the principles on which they are based. He 
must carry them out both in the letter and in the 
spirit, and see that they are put into effect within 
the state in the most beneficent manner possible.
The Khalifa must decide questions of policy 
and all major questions of administration after 
consultation with the chosen representatives of the 
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people, both for the purpose of informing himself, 
in arriving at a decision, with regard to the matter in 
hand, and also in order to train the representatives 
in the conduct of public affairs (3:160). Indeed, 
the administration of public affairs through 
appropriate consultation of competent persons is 
mentioned as a characteristic of Muslims (42:39). 
On the part of the people, cooperation with, and 
obedience to, those set in authority and entrusted 
with the conduct of public affairs is a duty which is 
as obligatory as the duty of obedience owed to God 
and to His Messenger (4:60).

The institution of Khilafat thus partakes of both a 
secular and religious character. The Khalifa is the 
chosen representative of the people, and he has 
promise of Divine support so long as the institution 
maintains the character with which the Quran 
invests it, and does not merely bear the title, as has 
unfortunately so often happened in the history of 
the Muslim peoples.

The other type of state is that in which also the 
head of state is a representative of the people, with 
duties and responsibilities corresponding to that of 
the Khalifa; but with regard to his tenure of office, 
the scope of his authority, and the limitations upon 
it, he is bound by the provisions of the Constitution 
in conformity with which he is elected to office 
and which he must uphold. In his case, also, the 
emphasis is upon his role as a representative of the 
people. The Holy Quran says:

Allah commands you to entrust authority into the 
hands of those who are best fitted to discharge it. 
(4:59)

It is thus clear that sovereignty in this context 
is vested in the people. They are commanded to 
entrust it to those who are best fitted to discharge 
the responsibilities attached to it. The exercise of the 
franchise for the purpose of electing representatives 
for the discharge of the various responsibilities of 
the state is thus elevated to a sacred trust. The verse 
continues: And when you are called upon to judge 
between, or exercise authority over the people, you 
must do so equitably and with justice. These two 
obligations, the one laid upon the people to choose 
their representative wisely, and the other laid upon 
those who are chosen to exercise their authority 
equitably and with justice, are the very essence of 
good administration. The verse concludes: Surely, 

excellent is that with which Allah admonishes you. 
Allah is All-Hearing, All-Seeing. This implies that 
the Muslims might, from time to time, be tempted 
to depart from these two fundamental principles, 
and to try other experiments, but they are warned 
that what Allah has admonished them with is 
alone the most excellent and the most beneficent 
method by which these responsibilities might be 
discharged. Allah would watch the discharge of 
these responsibilities, and those upon whom they 
are laid would be accountable to Him.

The head of a Muslim state is immune against 
judicial action in respect of the discharge of 
his public duties, but in respect of obligations 
undertaken by him in his private capacity as a 
citizen, he enjoys no privilege, and is subject to the 
same judicial process that is applicable to all other 
citizens.

The duties of the Islamic State are no different from 
those of any other enlightened state or ruler, but 
they must be conceived and discharged in the spirit 
which Islam seeks to infuse into all institutions. 
This is concisely expressed in the admonition of 
the Holy Prophet . Every one of you is 
a steward, and is responsible and accountable for 
that which is committed to his care. The sovereign 
is responsible and accountable for his people, 
every man is responsible and answerable for the 
members of his family, every woman is responsible 
and answerable for her home and children, and 
every servant is responsible and answerable for the 
property of his master that is in his charge.

Islam regards the state as a shepherd put in charge 
of a flock, and as a shepherd is bound to protect 
and look after the flock and provide for all its needs 
– keeping the sheep from straying, guarding them 
from the prowling wolf, feeding and housing them, 
protecting them against pestilence and disease – so 
it is the duty of the Islamic State to safeguard the 
people against dissension, disorder, disturbance, 
and oppression; to secure them from attacks 
from outside, and to make provision for all their 
intellectual and material needs. A principal duty of 
the Islamic State is to safeguard the security of the 
state, and to maintain its defense arrangements in 
proper condition (3:201).

Islam pioneered the first effective concept of 
the welfare state. The dignity of labour was 
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emphasised. The Holy Prophet , on one 
occasion, held the calloused hands of a labourer 
between his own soft palms, and massaging them 
gently, observed: These hands are very dear 
to God. Islam laid down that it was the duty of 
the Muslim State to ensure the provision of the 
average necessities of life for all its citizens. This 
is regarded as the minimum requirement of a 
beneficent social organisation (20:119-120).

On one occasion, Umar, during his tenure of 
the office of Khalifa, discovered by chance that 
outside Medina a woman and her three children 
had been left without proper provisions for two 
days, because she lacked the means therefor. 
He returned immediately to Medina where he 
collected flour, butter, meat, and dates in a large bag 
and summoned a servant for assistance in lifting 
the bag onto his back. The servant protested and 
offered to carry the bundle himself. Umar declined 
his offer, observing: No doubt you can carry this 
bundle for me just now, but who will carry my 
burden on the Day of Judgment? He then carried 
the provisions to the woman, who blessed him for 
his kindness, and exclaimed: You are far more fit 
to be Khalifa than Umar. He knows not how the 
people fare. Well, mother, perhaps Umar is not so 
bad, said the Khalifa, gently, smiling.

The duty of the Islamic State to make provision 
for the intellectual development of the people was 
early emphasised by the Holy Prophet . 
He was himself so anxious concerning it that after 
the Battle of Badr he announced that any Meccan 
prisoner of war who was literate could earn his 
freedom by instructing ten Muslim children in the 
elements of reading and writing. This duty was 
so well discharged by his immediate Successors 
that within a brief period the camel drivers of the 
desert, despised by Iran and Byzantium, became 
the teachers of the world and the torch-bearers of 
enlightenment.

Provision was made for the administration 
of justice at a very high level as soon as the 
Prophet was entrusted with the duties of Chief 
Executive in Medina. Umar was appointed one 
of the judges, and the Prophet himself often 
performed that function. The Quran lays down as 
a condition of belief in Islam that a Muslim must 
accept the obligation of judicial determination 
of disputes, find no demur in his heart against 

the final judgment that may be handed down, 
and carry it out fully (4:66). In addition to the 
safeguards inherent in the orderly process of 
the administration of justice, a very emphatic 
admonition was pronounced by the Prophet. He 
said that a party which obtained a judgment in 
its favour should not consider itself as having a 
valid right to the subject matter of the judgment if 
in fact it was not entitled to such right. The mere 
fact of a judgment in its favour would not shield 
it against the consequences of the wrong that it 
would be guilty of in appropriating that to which 
in fact it was not entitled. He added that if such 
a party wrongly appropriated anything under 
the colour of the judgment, it only took home a 
quantity of fire.

Judges must carry out their duties with strict 
impartiality and justice. No party should attempt 
to corrupt the course of justice through bribery 
(2:189) or by presenting false evidence (25:73). A 
more emphatic and comprehensive injunction is:
O ye who believe, be strict in observing justice, 
and bear witness for the sake of Allah, even though 
it be against your own selves, or against parents 
and kindred. Whether they be rich or poor, Allah 
is more regardful of them than you can be. Guard 
yourselves against being led astray by low desires, 
so that you may be able to act equitably. If you 
control the truth, or evade it, then remember that 
Allah is well aware of that which you do. (4:136)
Hostility towards a people should not incite a 
Muslim, or the Muslim community, or the Muslim 
State, to act unjustly or inequitably towards them:
O ye who believe be steadfast in the cause of Allah, 
and bear witness in equity, and let not a people’s 
hostility towards you incite you to act otherwise 
than with justice. Be always just, that it is closest 
to righteousness. Fear Allah, Surely, Allah is well 
aware of that which you do. (5:9)

Within this broad framework, a Muslim State 
is free to make such regulations and adopt such 
measures as it may deem suitable and appropriate 
to its requirements and to the needs of the people. 
The Holy Quran discourages the tendency to seek 
regulation of everything by Divine command, 
pointing out that such regulation would be 
restrictive and prove burdensome (5:102).

As already mentioned, the subjects of a Muslim 
State are under obligation to render full obedience 
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to the authorities of the state; as is said:
O ye who believe, obey Allah and obey His 
Messenger and those who are in authority among 
you. (4:60)

The rights, duties and obligations of such non-
Muslim subjects of an Islamic State who have 
submitted to the authority of the state by virtue 
of a treaty or covenant are regulated by the terms 
of the treaty or covenant, as the case may be. In 
other cases, so far as rights and duties in spheres 
other than religion are concerned, there should 
be no discrimination whatsoever. In the sphere 
of religion, in all cases, there is complete liberty 
and freedom of conscience and belief. This is 
emphatically affirmed by the Holy Quran, which 
says:

There shall be no compulsion in matters of faith. 
Guidance has been clearly distinguished from 
error. (2:257)

Again:
The truth is from your Lord, so let him who will, 
believe; and let him who will, disbelieve. (18:30)

Further:
There have come to you clear proofs from your 
Lord, whoever will, therefore, see and recognise 
the truth, it will be for the good of his own soul 
and whoever will remain blind to it shall only 
harm himself. (6:105)

The Prophet  suffered keen anguish when 
his people appeared impervious to all reason and 
argument, to the various signs set before them, as 
to every method of explanation and illustration 
employed in the Holy Quran. So extreme was his 
anguish that God repeatedly comforted him:

Haply thou will grieve thyself to death by 
sorrowing after them if they believe not in this 
Discourse. (18:7) Haply thou wilt grieve thyself 
to death that they are not believers. (26:4)

Let not thy soul waste away in sighing after them. 
Surely, Allah knows what they do. (35:9)

It is explained that complete freedom in the 
matter of conscience and belief is essential for 
the fulfillment of the Divine purpose. It would be 
easy for God to compel belief as much as He has 

power even over the consciences of people, but 
He leaves them free to decide for themselves, as 
is said:

If thy Lord had enforced His will, surely all who 
are on earth would have believed together. Wilt 
thou, then, force people to become believers? 
(10:100)

Clear directions have been given with regard to 
the manner in which the message of Islam is to be 
conveyed to mankind. Say:

This is my way: I call unto Allah on the basis 
of understanding, I and those who follow me. 
(12:109)

It was the duty of the Prophet and of each one 
of his Companions, as indeed it is the duty of 
every Muslim all the time, to invite people to 
the acceptance of truth, both by precept and by 
example; but the precept and the example must be 
such as to preclude the remotest suspicion of any 
pressure or coercion, as is said:

Call unto the way of thy Lord with wisdom and 
kindly exhortation, and reason with them in the 
way that is best. Surely thy Lord knows best who 
has strayed from His way; and He knows best 
those who are rightly guided. (16:126)

In an Islamic State, all fundamental rights, 
including the profession, practice and propagation 
of their respective faiths, are guaranteed for 
Muslim and non-Muslim alike.

The very name of faith, Islam, derives from a root 
which means peace and submission, that is to 
say, the attainment of peace through submission 
to the will of God, by conformity to Divine law 
and guidance. In the Islamic concept, Divine law 
includes all laws governing and regulating the 
universe.

Among the attributes of God, the Quran mentions 
that He is the Source of Peace and the Bestower 
of Security (59:24). The establishment of peace 
and the maintenance of security must, therefore, 
be the constant objectives of man. Peace and 
order are deemed essential for material, moral and 
spiritual progress.
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Every pursuit and activity which has a tendency 
to disturb the peace is severely condemned. The 
Quran says:

Do not promote disorder in the earth after peace 
has been established. (7:57)Do not go about 
committing iniquity in the earth and causing 
disorder. (29:37)

They seek to create disorder, and Allah loves not 
those who create disorder. (5:65)

Seek not to create disorder in the earth. Verily, 
God loves not those who seek to create disorder. 
(28:78)

There are those who talk glibly and plausibly on 
all subjects and call to God to witness as to the 
sincerity of their motives and intentions, yet they 
constantly promote dissension by their persistence 
in magnifying differences and disputes, and when 
they happen to wield authority they run about 
in the land seeking to create disorder, which 
destroys harvests and entails severe sufferings 
and hardships upon people. Allah loves not such 
conduct. (2:205-206)

When the Prophet  announced his 
mission to the people of Mecca, who had known 
him as an honest, upright, and faithful comrade, 
the announcement was received with incredulity. 
His persistence in the assertion of his claim and 
in calling men to the worship of One God, and 
to a moral and spiritual revolution in their lives, 
at first drew only ridicule. When here and there 
his call began to evoke a favourable response, the 
ridicule turned into harassment. During the ten 
long years the Prophet  and his small 
but slowly increasing band of Companions were 
subjected to cruel and merciless persecution. 
They bore it all with patience and dignity under 
the most difficult conditions. Neither abuse nor 
persecution could provoke them into conduct 
unbecoming orderly, law-abiding citizens. Except 
for a vehement repudiation of idol-worship and 
persistence in proclaiming and upholding the unity 
of God, neither the Prophet  himself nor 
any member of the small Muslim community in 
Mecca ever attempted to defy the authority of the 
Assembly of Elders, or the rules and conventions 
regulating the conduct and behaviour of the 
citizens of Mecca. When the persecution became 

un-endable, the Prophet , rather than risk 
a state of civil of disorder in the town, counselled 
that such Muslims as could afford it should leave 
Mecca and seek asylum in the neighbouring state 
of Abyssinia, across the Red Sea. Later, other 
Muslims, including the Prophet  himself, 
migrated to Medina. The Meccan period of the 
Prophet’s  ministry is an outstanding 
example of the upholding of law and order by a 
hard-pressed and sorely persecuted group, whose 
membership was constantly growing and whose 
strength was progressively increasing.

In the domain of international relations, religion 
and inter-religious relations occupy an important 
position. Unfortunately, comparatively little 
attention is paid today to this aspect of human 
relations. It is assumed that religion is a private 
matter for each individual and, therefore, should 
have no direct connection with the political, 
social, or economic aspects of life which affects 
the relations not only of individuals, but also of 
groups, communities, and nations with each other. 
This assumption is not justified. Religion is a vital 
factor in the field of human relations and there is 
good ground for hope that it might progressively 
become more effective in promoting unity and 
accord, rather than continue to be a source of 
friction and conflict. It is important, therefore, 
to ascertain what attitude Islam adopts towards 
other faiths and their followers.

The Quran teaches that God has sent His revelation 
to all peoples from time to time and that no section 
of mankind has been left without Divine guidance 
(35:25-26). Several of the Prophets of the Old 
Testament are mentioned by name in the Holy 
Quran, and so also is Jesus , who with other 
Prophets is honoured and revered by the Muslims 
(2:187). Indeed, the Quran requires belief in the 
truth and righteousness of all the Prophets and in 
the revelations that were vouchsafed to them by 
God. The Torah and the revelation that came to 
Jesus  are repeatedly mentioned as sources 
of guidance and light. (5:45-47)

Thus Islam seeks to bring about reconciliation 
between the followers of different faiths and to 
establish a basis of respect and honour among 
them. It holds out to them the hand of cooperation 
and friendship on a basis of righteousness, as the 
Holy Quran says:
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Surely, those who have believed, and the Jews, 
and the Sabaens, and the Christians, whoso 
believes in God and the Last Day, and acts 
righteously, on them shall come no fear nor shall 
they grieve. (5:70)

They are all invited to unite on the basic ecumenical 
principle which all of them profess to believe in:
Say: O people of the Book, let us agree on a word 
that is common between you and us, in that we 
worship none but Allah and that we associate no 
partner with Him, and that some of us take not 
others for lords beside God. (3:65)

Islam draws attention to factors which tend to 
disturb or destroy peace and order, and deprecates 
them. Some of these may be briefly considered.

Domination of one group by another in the 
domestic sphere, or of one people by another 
in the international sphere, is a potent cause of 
disturbance of peace, and is strongly condemned. 
God does not approve of the division of His 
creatures into groups for the purpose of domination 
of some by others, and whenever such attempt 
is made, God’s purpose works for the uplift of 
those who are dominated or oppressed. In this 
connection, the Holy Quran cites the instance of 
Pharaoh and his treatment of the people of Israel 
as an example. It says:

Pharaoh behaved arrogantly in the land and 
divided the people thereof into sections; he sought 
to weaken one section, slaying their male children, 
and sparing their female children. Certainly he 
was of the workers of corruption. We desired to 
show favour unto those who had been reduced 
into the position of subordinates in the land, and 
to make them leaders, and to make them inheritors 
of Our favours, and to establish them in the land. 
(28:5-7)

Pharaoh’s end and that of his nobles and courtiers 
became a terrible lesson for all succeeding 
generations (10:91-93).

Economic exploitation of one people or country 
by another inevitably leads to domination by the 
exploiters and develops into a threat to peace. The 
Quran prohibits such exploitation and points out 
that an economy based on the exploitation of other 

peoples and their resources cannot be beneficial 
in its consequences, nor can it endure. Only such 
economic development is beneficial and enduring 
as is based on the exploitation of a people’s own 
resources and on equitable sharing with others 
of the bounties which God has provided for each 
people; as is said:

Do not raise thine eyes covetously after that which 
We have bestowed on some groups, to enjoy for a 
period, of the ornaments of this life, that We may 
try them thereby; the provision bestowed upon 
thee by thy Lord is better and more enduring. 
(20:132)

Even when a strong and powerful state avoids 
domination or exploitation of weaker states or 
peoples, its behaviour and attitude towards them, 
if they savour of arrogance or contempt, will 
cause irritation and resentment which could result 
in the disturbance of good relations and imperil 
the maintenance of peace. The Quran admonishes 
against such behaviour, pointing out that the 
strength or weakness of a people is no indication 
or measure of its superiority or inferiority. It 
emphasises that, in the process of the rise and fall 
of nations, a people that is weak today may become 
strong tomorrow, and memories of conduct that 
occasioned resentment or engendered ill-will 
would rankle and would lead to disturbance of 
good relations (41:12).

Another source of international conflict is the 
divergence between proclaimed intentions and 
policies and actual practice and conduct, which 
is bound to cause irritation and distrust. Doubts 
concerning motives and designs are bound to 
be raised in respect of a state whose conduct 
is inconsistent with its undertakings and its 
proclaimed policies and aims. Such conduct could 
bring about a situation serious enough to endanger 
international relations. The Quran insists on 
complete conformity of conduct to declarations 
and professions of intent. It says:

O ye who believe, why do you say that which you 
do not; most displeasing is it in the sight of Allah 
that you should say that which you do not. (61:3-
4)

On the other hand, it warns against indulgence 
in undue suspicion of other people’s motives and 
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against seeking to discover pretexts for differences 
and disarrangements, as this might result in much 
harm; as is said:

O ye who believe, avoid suspicion, for suspicion 
in some cases might do great harm. (49:13)

Experience has shown that a too-ready credence 
of rumours, and their wide publicity, may cause 
grave repercussions in the sphere of international 
relations. These rumours may have their origin 
in deliberate mischief, or may be the products 
of a too active imagination, but the harm done 
might be serious. The Quran warns Muslims to 
be extremely careful in this respect. They are told 
to apply a rigorous test to everything that may 
emanate from a source not completely dependable 
and trustworthy, for carelessness in this respect 
may not only give rise to tension but entail grave 
consequences. It says:

O ye who believe, if news comes to you from an 
untrustworthy source, examine it carefully, lest 
you do harm to a people in ignorance and then be 
sorry for what you did. (47:9)

The tendency to broadcast all manner of news, 
even such as might have the effect of disturbing 
people’s minds and agitating public opinion, is 
deprecated. There is the warning:

When there comes to them a matter bearing upon 
security or causing fear, they publish it widely; 
whereas if they were to refer it to the Prophet and 
to those in authority among them, those of them 
whose business it is to investigate such matters 
would ascertain the truth of it. Were it not for the 
grace of God upon you, and His mercy, you would 
certainly have gone astray, but for a few. (4:48)

The verse does not disapprove merely the 
publishing of an irresponsible rumour or a piece 
of false news. Rather, it emphasises that news 
which affects public security, or is likely to disturb 
the public mind, or agitate public opinion, should 
be referred to the proper authorities for them to 
determine whether immediate publication is or is 
not desirable in the public interest.

The Quran is very insistent upon the due 
observance and performance of treaty obligations 
(5:2, 17:35). As everything that a Muslim does or 

undertakes is done and undertaken in the name of 
Allah, these obligations have, as it were, a sacred 
character. That is why it is said:

Fulfil the covenant of Allah when you make 
a covenant; and break not your pledges after 
making them firm, while you have made Allah 
your surety. Certainly, Allah knows that which 
you do. (16:92)

One element that often leads to differences 
and disputes concerning the meaning and the 
carrying into effect of treaty obligations is 
the type of language that may be employed in 
expressing the obligations undertaken by the 
parties. Ambiguity of language which, instead of 
settling differences and promoting accord, gives 
rise to disputes and controversy with regard to 
its meaning and construction should be avoided. 
Such language in the end leads the parties to 
suspect each other’s sincerity and integrity of 
purpose. The Quran, therefore, insists that plain 
words and straightforward language must always 
be employed for giving expression to agreements 
that may be arrived at. It is stated that if this 
course is followed, God will bless the conduct of 
the parties with beneficence and will eliminate the 
consequences of their defaults:

O ye who believe, fear Allah and use the 
straightforward word. He will bless your works 
for you and cover up your defaults. Whoso obeys 
Allah and His Messenger, shall surely attain a 
mighty success. (33:71-72)

The emphasis is upon use of language which 
should not be open to conflicting interpretations 
and thus give rise to differences and disputes.

The objectives of Islam in the international 
sphere is an association of strong and stable states 
devoted to the maintenance of peace, freedom 
of conscience, and promotion of human welfare. 
The object of all treaties, therefore, should be to 
further these purposes, and a treaty should not 
be entered into with the intent of weakening or 
of taking advantage of the weakness of the other 
party. Subversive methods and exploitation of 
other peoples carried on under cover of treaties 
and covenants are, therefore, strongly condemned:
Be not like unto her who, after having made it 
strong, breaks her yarn into pieces. You make 
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your covenants a means of deceit between you, for 
fear lest one people become more powerful than 
another …… Make not your covenants a means 
of attaining ulterior purposes; else your foot will 
slip after it has been firmly established, and you 
will encounter evil consequences. (16:93-95)

Treaties should bind people together in beneficent 
cooperation and should make them stronger. If 
made a means of deceit, they would divide and 
disrupt peoples, and all effort and labour spent on 
them would be wasted, resulting only in loss.

There is a strong admonition that obligations 
undertaken by treaty or covenant should not be 
evaded or repudiated under the temptation of 
securing some ulterior advantage (16:96). The 
performance of obligations undertaken is a moral 
and spiritual duty which secures permanent 
benefit, whereas any advantage gained through 
evasion or default in the performance of an 
obligation will be only temporary and will in the 
end do harm. This is reinforced with the reminder:
That which you have shall pass away, but that 
which is with Allah is lasting. We will certainly give 
those who are steadfast their reward according to 
the best of their works. (16:97)

Circumstances may arise, however, under which 
the conduct of one party to a treaty might make 
it difficult or impossible for the other party to 
continue its adherence to the terms of the treaty. 
If it should be clearly established that the other 
party to the treaty is determined upon repudiation 
or breach, a Muslim state may repudiate the treaty, 
but only after due notice and upon terms which 
would ensure that no prejudice or disadvantage 
would be occasioned to the other party by such a 
repudiation. In other words, so long as an actual 
breach of the treaty has not taken place, one party 
to a treaty is not permitted to enter upon military 
preparations against the other party – even when 
bad faith is suspected – except after due notice that 
from a specified date the one party will no longer be 
bound by the treaty on account of the threatened 
or clearly intended contravention or breach by 
the other party. This would permit appropriate 
action for the removal of any misunderstanding 
that might have arisen or for the renewal of the 
treaty or for the conclusion of a new one if this 
should be found advisable and feasible. In any 
case, such notice would safeguard the other party 

against surprise and put it in a position to make 
the necessary adjustments consequent upon the 
abrogation of the treaty. (8:59)

It is a duty laid upon Muslims to bring about 
peaceful settlement and adjustment of difficulties 
and disputes (49:11). If two Muslim states fail to 
settle their differences become acute enough to 
constitute a threat to the maintenance of peace 
between them, it becomes the duty of other Muslim 
states to exercise their good offices to bring about 
a settlement on an equitable basis. Should one of 
the parties to the dispute be unwilling to avail itself 
of the good offices of the neutral states, or, having 
done so, be unwilling to accept and carry out the 
terms of the settlement proposed, the neutral states 
must all combine to consider and adopt measures 
to compel the submission of the recalcitrant 
state. For this purpose, recourse may be had to 
the use of force if necessary. When proposing a 
settlement, the intervening states should keep 
in view only the original dispute or difference 
between the parties. Matters unconnected with 
the dispute should not be raised or discussed in the 
context of the settlement. When both parties are 
finally ready to accept the settlement, it should be 
carried into effect without delay. The intervening 
states should not raise extraneous matters, such 
as an indemnity or compensation for the trouble 
occasioned to them, or for the expenses incurred 
by them in connection with any action found 
necessary to procure acceptance or enforcement 
of the settlement; nor should the intervening 
states seek any advantage for themselves out of 
the settlement. An award made or a settlement 
proposed by the intervening states in such a 
case is described as the command of Allah, and 
refusal to accept it or to carry it out is described 
as transgression (49:10).

The Holy Quran lays down the general principles:
The recompense of an injury is a penalty in 
proportion thereto; but whoso forgives and effects 
a reform thereby has his reward with Allah. 
Surely, He loves not the wrongdoers. (42:41)

The Quran specifies very few offences, and for the 
rest leaves it to a Muslim state to define offences 
and prescribe penalties therefor. Murder is one of 
the offences specified concerning which it is laid 
down:
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O ye who believe, equitable retribution in the 
matter of the slain is prescribed for you; exact 
it from the freeman if he is the offender, from 
the slave if he is the offender, from the woman 
if she is the offender. If the offender is granted 
some remission by the heir of the slain person, 
the agreed penalty should be equitably exacted 
and should be handsomely discharged. This is 
an alleviation from you and a mercy. Whoso 
transgresses thereafter, for him there is a grievous 
chastisement. There is safeguarding of life for you 
in the law of retribution, O men of understanding, 
that you may have security. (2:179-180)

Other offences specifically mentioned in the Holy 
Quran are adultery (24:3), calumniation of chaste 
women (24:5), and theft (5:39). The penalty of 
adultery is a hundred stripes, and of calumniation 
eighty stripes. Till these penalties were prescribed 
by the Quran, the Holy Prophet followed the 
Torah and imposed the penalty of death by stoning 
in the case of adultery. One hundred stripes were 
substituted in accordance with the verse just 
mentioned.

The penalty for theft or robbery is cutting off the 
hand of the offender. In practice this penalty was 
imposed only in extreme cases, in which there 
were no extenuating circumstances. It has been 
suggested that though the primary meaning of the 
expression employed by the Quran in this context 
is cutting off the hand, the secondary meaning, in 
accord with Arabic idiom, be restricting the activity 
of the offender, that is to say, imprisonment.

Some of these penalties may sound harsh, but 
when wisely administered, experience has 
demonstrated their beneficence.

Our last word is: All praise belongs to Allah, Lord 
of the worlds.

I do not need to elaborate, because the articles I 
have cited speak for themselves and point in the 
direction of another large-scale war. No country 
or group should be under the illusion that they are 
safe, because when wars start they evolve rapidly 
and often unexpectedly.

If we look back to the Second World War, there 
were nations who were determined not to take 
part, but were eventually dragged into it, whilst 
alliances and blocs continued to shift and change. 
Today, several countries have acquired nuclear 
weapons, and if even just one such weapon is 
ever used, the consequences will be unimaginable 
and will live on long after we are gone. Rather 
than leaving behind a legacy of prosperity for our 
coming generations, we will be guilty of leaving 
behind only sorrow and despair. Our gift to the 
world will be a generation of disabled children, 
born with defects and intellectual disabilities. 
Who knows if their parents will even survive to 
care and nurture them?

Hence, we must always remember that if we seek 
to pursue our own interests at all costs, the rights 
of others will be usurped and this can only lead to 
conflict, wars and misery. We must all reflect and 
understand the precipice upon which we stand. 
We must recognise the purpose of our creation.
As I said at the beginning, the Founder of the 
Ahmadiyya Muslim Community came to forge a 
bond between man and His Creator and to unite 
mankind and so from the depths of my heart, I 
pray that the world comes to its senses before it 
is too late.

My message to the world is to look at tomorrow, 
and not just to today.

Let us leave behind a legacy of hope and opportunity 
for our children, rather than burdening them with 
the horrific consequences of our sins.

With these words, I pray that God grants sense 
to the people of the world and that the heavy 
clouds that loom above us give way to a bright 
and prosperous future.

May Allah have mercy upon mankind, Ameen. 
Thank you to all the guests, thank you very muc

Continuation from Page 10

and equity, quite a few people would corrupt them 

by means of false flattery or by the still dirtier 
means of bribe and unmerited recommendations 

and thus persist in destroying their sense of justice. 

The Holy Prophet  has cursed both, the 

one who gives bribe and the one who accepts it 

and has observed in another Hadith, “The one who 

gives bribe and the one who takes it both are the 

fuel of fire.” Would those Islamic countries get rid 
of this curse.

Continuation from Page 3
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Syllabus for National and Regional Ijtema 2017

1. Tilawat Competition
Sura An Naba , Al Mulk any three Verses

2. Hifz e Quran
Sura An Naba & Al Mulk Learn by heart

 3. Poem Competition
 Dure Sameen, Kalam Mahmood, Kalam Tahir only three verses without repetition

7. Quiz Competition

Period of 3rd Khalifa (1965-1982 ) 
syllabus is available in question answer mode 

5. Extempore speech

6. Essay Writing Competition 

Anyone of the topics given above (minimum 2 thousand words)

Note:  1.   Only those Ansar who achieved 1st, 2nd or 3rd position at regional Ijtema 
         will be allowed to participate in academic competitions at National Ijtema.

              2.   All competitions will be held simultaneously.

Dure Sameen  page: 59
اتقل �ا�و�ر  گ  �ن �ج �ا�ج  ےہ  رح�ام  ےئل  ےک  �دںی  ایخل  �د�ووتس  �اے  اک  اہج�د  �د�و  ر  وھچ��  �ا�ج 
رک وھکل  وت  �دوھکی  ںیم  اخب�ری  ںیہن  ہی  ایک  ربخ  یک  ُع �الْحَ�رْ�ج  �یَ�نَ مت  وہ  وھبےتل   ویکں 

�اوتل�ا اگ  �دے  رک  اک  وگنجں  ٰیسیع حیسم  یفطصم  وکنین  دیس  ےہ  اکچ  ف�رام 
اگ �ااھٹےئ  ہ�نرتمی  � تخس  ےس  اکف�ر�وں  �وہ  اگ  اجےئ  وک  ڑل�ایئ  وج  یھب  ےک  نس  مکح   ہی 

ےہ وکیئ  �الہ  �ارگ  وک  وسےنچ  ےہ  اکیف  ےہ  وگیئ  شیپ  ہی  ےس  وط�ر  ےک  زجعمہ  �اک 

Kalam e Mahmood
ےھجم افش  وت  �دے  رت�ا  وہں  قشع  امیب�ر  ےھجم  �د�ا  �ن ریمے  �دے  شخب  ےس  رکم   �اےنپ 

ےھجم اضق  اےئ  �� ج�ج  � اےئ  �� یہ  رپ  �اسالم  �روہں  رپ  �دنی  �ایس  ےہ  �دم  ںیم  �دم  ہک  ک  ج�ت �  �ج

ےھجم وس�ا  ریتے  وکیئ  ںیہن  رظن  ت�ا  ا� �� �د�ا  �ن �اے  یہ  ریتی  ےہ  د�ا�ت  �ن ر  ون�ا�ن سک   ےب 

ےھجم �رامنہ  ی�ا  �د� ےہ  س�ا  ٰیسیع ؑ حیسم  یک  �ا� یھب  ہی  ےہ  ےک  رکم  �و  لضف  ریتے  جملہ  م�ن�
 

ےھجم مال  ھچک  س�ج  ہک  اجونں  وت  ےلم  ہی  رگ  ڑھگی  ہ�ر  � اگ�ر  بلط  ںیم  وہں  اک  �راض  ریتی 

Dure Sameen  page:  89اس�ت� دمحم  ال  �� وکہچ  اثن�ر  اخمک  �اس�ت  دمحم  امجل  دف�اےئ  �دمل  �و  �اس�ت اجںن  دمحم  جالل  � دن�اےئ  اکمںن  ہ�ر  � �د�ر  وہ�ش  وگب�ش  دینشم  �و  بلق  نیعب  ی�دم  �اس�ت �د� ررحبِ امکِل دمحم  �ن رطقہۂ  یک  � �دمہ  �د�ا  �ن نلق  � �ج ہک  �ر�و�اں  ہمشچ  �اس�ت �اںی  دمحم  رالل  �ن ا�ج  ر�� نم ، �ن ا�ج  �� �وںی  س�ت  دمحمی  رہم  اشت  ر�� م ، �ن
ش ت� ا� �� �اںی 

Kalam e Tahir

1. Veracity of Promised Messiah علیہ السالم from The Holy Quran 
2. Veracity of Promised Messiah علیہ السالم from Hadith
3  Need of Khilafat
4. Ways of doing Tabligh in western society
5. Importance of Congregational Prayers
6.Importance of reading Promised Messiah’s Books

4. Prepared Speech English
Speech time 4 minutes
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C H A R T E R E D  A C C O U N T A N T S

S A R M A D  G L O B A L

Q U A L I F I E D 

C H A R T E R E D  A C C O U N T A N T S 

W I T H  B I G 4  E X P E R I E N C E

FREE  T ELEPHONE  /  EMAIL  &  WHATSAPP  SUPPORT 
 

• Company Incorporation / Registered Office Address

• Personal Income Tax Return investigations

• Rental Income Tax Returns

• UK State Pension Entitlement Review

• Advise on fil l ing Gaps in UK State Pension 

• UK State Pension / (Contracted Out ) Tracing

•  Private UK Pension Tracing 

• Assets Review for Inheritance Tax

• Appealing - Past years HMRC Penalties

• Preparation / Filing of prior year tax returns

• Duplicate - Payslips / P60s

SARMAD KHAN  |  ACA , FCCA

OFFICE  115 LONDON ROAD, MORDEN,  SURRE Y SM4 5HP -  UK

CELL +4 4 (0)7903 416 966

TEL  +4 4 (0)208 646 3666    FAX  +4 4 (0)208 082 5002

EMAIL  INFO@SARMADGLOBAL .COM   WEB  WWW.SARMADGLOBAL .COM
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Majlis Ansarullah Cardiff held a Tabligh 
programme and ‘Eid Dinner’ on 16th July 2017 
at Park Inn Hotel Cardiff. A total number of 109 
non-Ahmadi guests attended the dinner, including 
Paul Dear, Head of Equality on behalf of Welsh 
Government, Mohammad Asghar, Welsh 
Assembly Member, Councillor Philips Stevens 
Mayor  and Mayoress of Caldicot, Councillor 
David Fouweather Mayor and Mayoress of 
Newport, Sergeant Ashley Jones President 
SCLT (Senior Citizen Lesion Team) Charity from 
Super-mare police. Five police and community 
officers from Cardiff and South Wales Police also 
attended the event. Mr Philip Kaye, Honourary 
Council General of Israel in Wales and Mr Gurmit 
Singh, Randhwa President Sikh Community also 
attended with his wife. Councillor Adrian Robson 
leader of the opposition Cardiff Council was also 
among the attendees. Alexander Willie MYP 
(Member Youth Parliament) attended the event 
for the second time. Eight councillors including 
Lynda Thorne, Cabinet Member of Cardiff 
Council for housing and communities was also 
among the guests.

The programme was chaired by Dr Mansoor Saqi, 
Naib Sadr Majlis Ansarullah UK. A welcome 
address was given by Munawar Mughal, Nazim 
Ala South West followed by a one minute silent 
held for Grenfell Tower victims and other incidents 
that have happened recently in UK. This was 
followed by an introductory presentation about 
our Jamaat. The Mayor of Caldicot, Cllr Philips 
Stevens in his speech appreciated the charitable 
work which Ansarullah are doing, especially 
through Charity Walk for  Peace.

Cllr David Fourweather Mayor of Newport, 
said that it was his first time attending one of 
Ahmadiyya Community events and stated that that 
we are doing excellent work for the community at 
large and really spreading the message of love and 
peace. 

Gurmit Singh Randhawa appreciated the Jamaat 

event which brought together many people under 
one roof for a good cause towards humanity. 
Sergeant Ashley Jones, President of SCLT 
Charity, in his speech expressed that without 
Ansarullah’s support, the charity might not have 
been able to achieve UNPSA (United Nation 
Public Sector Award) award in June 2017. Cllr 
Lynda Thorne in her speech said that she was 
pleased to attend the Eid Dinner and expressed 
her good wishes. Philip Kay, Con Gen Of Israel 
for Wales said that he was delighted to attend the 
event.

Dr Mansoor Saqi, Naib Sadr Majlis Ansarullah 
UK in his concluding address thanked all guests.  
A cheque of £500 each was presented to the 
Mayor of Caldicot and The Mayor of Newport’s 
nominated charities.

A Quran exhibition was also on display in 18 
languages particularly the Welsh translation of 
selected verses of the Holy Quran and sayings of 
the Holy Prophet . 

Feedback from the guests:

• Cllr Adrian Robson – ‘Pleased to be invited 
to the AMEA Cardiff Eid Dinner. Interesting to 
learn more about the work the association does.’

• Alexander Willis MYP – ‘Today I enjoyed 
taking part in the Eid Dinner celebrations in 
Cardiff. Thank you for the invitation, it was great 
seeing you all again.’

• Liza Elms – ‘Event thoroughly enjoyed. You 
carry out superb work.’

• Sue White – ‘Love for all hatred for none 
inspiring message from Ahmadiyya Eid Dinner 
Cardiff excellent peace event.’ 

Report by: 
Munawar Mughal, Nazim Ala South West Region

Report: Eid Dinner held on 16th July 2017, Cardiff
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Ahmadiyya Muslim Elders Association UK’s 

Putney chapter organised a vigil in Claygate.

Mr Rafi Bhatti, National Vice President of AMEA 
UK and Mr Mahmood Ahmad Regional President 

welcomed Councillor Rachael Lake, the Mayor of 

Elmbridge Borough Council and Mark Sugden, 

Chairperson of Parish Council of Claygate.

Members of Ahmadiyya Muslim Elders 

Association along with their families including 

children gathered at the junction of Hare Lane 

and The Parade in Claygate. Many local people 

visited and appreciated them for their efforts. 

Mr Rafi Bhatti said, “The Ahmadiyya Muslim 
Elders Association unequivocally condemns, in 

the strongest possible terms, terrorist attacks in 

London and Manchester. All acts of terrorism 

and extremism are vile criminal acts that are 

completely unjustifiable.” 
He further said, “We express our deepest 

sympathy and condolences to the families of the 

victims and pray for a full and speedy recovery 

of those injured. We also commend the excellent 

work of emergency services, who responded in a 

matter of minutes. We are proud of them.”

The Mayor of Elmbridge thanked the community 

for standing together and playing their part 

to condemn the terrorist attacks and to show 

solidarity with the victims. She said that Britain 

had seen bomb blasts a few decades ago and now 

it is emerging again so we should stand together.

Speaking about the latest attack on worshipers 

in Finsbury Park Mosque, Mr Mahmood Ahmad 

said, “This was a calculated and heinous attack 

on peaceful Muslims going about their Ramadan 

prayers in the middle of the night. We commend 

the response of the emergency services that 

arrived at the scene in a matter of minutes.’’

“We are facing a time of great uncertainty and are 

facing an unprecedented challenge to our national 

security and, as such, we call on the government, 

security services and the entire public to remain 

extremely vigilant at all times. We must all work 

together to ensure that we defeat the extremist 

ideologies that have caused such destruction and 

grief in recent years.”

“In Britain, we live in a remarkable country 

amongst incredibly diverse and compassionate 

people. It is clear that we are passing through 

volatile times and therefore we need to stay united 

as a country and not let extremists destroy the 

very fabric of society.” 

Report by Ahmad Ahsan

Majlis Ansarullah Carshalton 

Tabligh Eid Party 

Carshalton Majlis held an Eid Milan party on 

the 1st of July 2017, which was attended by all 

members of Carshalton Jamaat along with 11 

guests. 

Zaeem Carshalton, Omer Farooq, described why 

Muslims fast during the month of Ramadan and 

celebrate Eid. He also presented a video about 

the history of Ahmadiyyat and our charity work 

to establish peace and harmony in the community. 

Guests were alsopresented with information and 

literature about Islam Ahmadiyyat.

Report by: Mubarak  Niazi 

Mayor of Elm Bridge joins Ahmadiyya Muslims 
Elders Association in Solidarity
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Majlis Ansarullah Dewsbury and Spen Valley 
held an Eid Party on 3 July 2017.

Among the guests were the Chief Constable 
of West Yorkshire Police - Dee Collins and the 
Deputy Mayor of Kirklees - Councillor Gwen 
Lowe.

The function was held at a local school - St Johns 
Infants School and attended by 65 guests.  Most of 
the guests were teachers, charity and community 
workers and members of local church groups. 
Following an introduction to the charitable works 
of Ahmadiyya Muslim Elders Association by 

Mr Arif Ahmad, the Deputy Mayor thanked the 
Ahmadiyya Muslim Community for their world-
wide humanitarian work and praised them for 
promoting peace and harmony in society.  In light 
of the recent terror attacks Chief Constable Dee 
Collins advised everyone to remain vigilant and 
to work together to protect each other and the 
communities that they live in.  She was especially 
pleased that the Eid Party was being held in a 
school as she stated that it was children who 
could learn to work together and help each other 
so that future generations could stay safe and live 
peacefully together.

Mrs Lynn Hill, Head Teacher at St Johns Infants 
School gave a brief history of the school and stated 
that she was proud that the school was being used 
to promote peace in the local community. She 
thanked members of Ahmadiyya Muslim Elders 
Association for arranging the party which was the 
third such function in the last few years.

In recognition of the exceptional work done by 
police in very difficult circumstances, a donation 
of £500 to the West Yorkshire Police Benevolent 
Fund was made from Charity Walk for Peace on 
behalf of Ahmadiyya Muslim Elders Association.  
An English translation of the Holy Quran was 
also presented as a gift to Chief Constable Dee 
Collins.

Tabligh Day Majlis Fazal Mosque
On 9th July, 2017 Majlis Fazal Mosque arranged 
a Tabligh Day and participated in London 10K 
Race event sponsored and Organized by Virgin 
Sports in Westminster. 

 The Organizer requested us to support their event 
by taking responsibility of Medals/drinking water 
distribution to the runners arriving on finish line. 

A total number of 23 Ansar brothers took part 
in this event and performed an excellent duty. 
The organizers were very happy on the support 
provided by the Ahmadiyya Muslim Association 
volunteers.

Zaeeme Ala Fazal Region

Majlis Ansarullah Dewsbury and Spen Valley Tabligh Eid party
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Majlis Ansarullah Liverpool organised a successful 
Eid dinner on Saturday on 15th July 2017 in 
Liverpool Mosque.  33 guests from different faiths 
and professions attended this event. Councillor 
Anna Rothery represented Mayor of Liverpool, 

Joanne Mathews. Community Coordinator of 
Liverpool City Council also attended this event. 
 
The programme was chaired by Arif Ahmad, 
Regional Coordinator of Ahmadiyya Muslim 
Elders Association, UK. Irfan Ahmad Sb 

described the importance of the Eid festival 
followed by a short speech by Joanne Matthews, 
Community Coordinator of Liverpool City 
Council. Councillor Anna Rothery appreciated 
the Ahmadiyya Muslim Jamaat’s activities.  

A short video was presented to introduce the 
Ahmadiyya Muslim Association and our charitable 
activities.

A cheque was presented to the representatives 
of Make-A-Wish and the Whitechapel Centre 
during this event from Charity Walk For Peace 
on behalf of Majlis Ansarullah UK.
 
After the event food was distributed in boxes 
to 30 neighbours who were also given copies of 
Pathway to Peace and Life of Muhammad.
 

Qamarul Akhter Khan, Zaeem Ansarullah Liverpool  

Tabligh Eid Dinner Majlis Ansarullah Liverpool

TABLIGH EID PARTY 
Majlis Ansarullah Baitul Futuh South
Majlis Ansarullah Baitul Futuh South arranged 
a successful Eid Party. 36 guests from the 
neighbourhood attended this event along with 3 
local Councillors. Participants were told about 
Islam and its peaceful teachings and also about 
Eid.
Report by Zarif Ahmed

Majlis Ansarullah Balham 
Solidarity Event

The Mayor of London had called different 
communities in London to get together to 
show sympathy and pay respects to all the 
families who were affected in the terror attack 
on London Bridge. Many Ahmadis from the 
Balham region gathered at London Bridge 
to show solidarity and promote a message of 
peace and harmony.

Shahid Mahboob, Zaeem Halqa Balham 
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Majlis Ansarullah Roehampton 
Tabligh Eid Party

On 9th July 2017, Roehampton Majlis arranged 
an Eid party and invited neighbours and local 
residents. 
The programme started with recitation of the 

Holy Quran followed by an introduction to Islam 
Ahmadiyyat and our efforts to promote cohesion 
in the community. It was attended by 60non 
Ahmadi guests.
Report by Zaeem e Ala Muqami 
Report by Zaeeme Ala
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Report on Tabligh solidarity 
event Majlis Ansarullah Kingston
Majlis Ansarullah Masroor Region organised 
a solidarity event against recent terrorist 
incidents at Kingston Bantell Centre on 12th 
June 17.

Around 100 Ansar brothers along with their 
amilies attended the event. We were joined 
later by 350-400 local people that we stand 
together against terrorism.

The gathering was addressed by Kingston 
interfaith Local church representatives, 
followed by Deputy Mayor and Naib Sadr 
Majlis Ansarullah UK. 

Naeem Ahmad Siddiq by Report 

Tabligh Eid Party Majlis 
Ansarullah Cheam

Majlis Cheam organised an Eid party on 9th 
July 2017 which was attended by 35 guests 
from our neighbourhood. The event started 
with a recitation of the Holy Quran followed 
by an introduction of the Jamaat and the 
significance of Eid festivals in Islam.

Eid Celebration Majlis Malden Manor

Majlis Ansarullah Malden Manor arranged an Eid celebration party on 9th June 2017. 

The event was well attended by local neighbours and Maulana Naseem Bajwa Sb introduced the Jamaat  
and our efforts to establish peace and harmony in the community by our services to humanity. He also 
described the importance of Eid festivals in Islam. The event lasted for 3 hours and the guests were 
presented with Jamaat literature on various topics.

Majlis Ansarullah Manchester 
West organised to visit 4 local schools:
 

St George Primary school
Wellcare Boys High school
Davyhulme Primary school
Buil Hill High school
 

During our visit to the above schools, 
we had the opportunity to introduce 

Islam to the students and teachers, 
which was followed by a brief 
discussion and a question and answer 
session. Some of the above schools are 
under church control and their heads 
were also presented with a gift of the 
Holy Quran.

Report by Muhammad Kashif

Tabligh Report from Manchester West Majlis
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A meeting was organised with Hounslow Race and 
Equalities Council on the 18th July 2017 during 
their charity general meeting, which was held in the 
Banks Room at West Thames College, Isleworth, 
Middlesex. The charity provides services which 
are designed to support individuals, communities 
and organisations in addressing and improving 
equality practices and combating discrimination.
Haider Hameed introduced the Ahmadiyya 
Muslim Elders Association and its charitable 
efforts.  
Various councillors attended as well as a healthy 
representation from the diverse community. 

Hanif Khan, an Ahmadi councillor, also attended 
the event in his official capacity. The event was 
attended by 40 people.
A cheque worth £600 was presented to the 
chairman along with a gift of the ‘Holy Quran’, ‘The 
Pathway to Peace’ and the ‘Life of Muhammad 

’’.
All guests were also provided with a gift parcel 
containing the books ‘Pathway to Peace’ and the 
‘Life of Muhammad ’’.  
 
Report by Haider Hameed, Regional Nazim e Ala 
Middlesex Region

CWFP Cheque Presentation Ceremony Middlesex Region
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Majlis Ansarullah North East 
Regional Ijtema 

The Ijtema started with Tilawat by Mohammed 
Amin and English translation by Hamood Anwar. 
The attendance at the opening session was 85 
Ansar. The Ijtema was officially inaugurated by 
the Regional Nazim, Dr Muzaffer Chaudhary. 
The Regional Amir, Bilal Atkinson then gave the 
opening address. 
The second session was reserved for academic 
competitions including Tilawat, Hifz-e-Quran, 
Azan, Nazam, prepared speech and extempore 
speech (Urdu and English). A Taleem paper was 
distributed to all Ansar to complete (in English or 
Urdu).
The next session started with sports competitions 
facilitated by Dr Samiul Ahmed. The events 
included table tennis, arm wrestling, 100 metres 
sprint and basketball net shooting. Simultaneously, 
a team quiz competition chaired by Dr Mohammed 
Iqbal was held. 
The final session was chaired by Naib Sadr Majlis 
Ansarullah, Khalid Mahmood Sb. Prize distribution 
followed, after which the Nazim-e-Ala Ijtema 
Rashid Amini Sahib gave the Ijtema report. Naib 
Sadr Sb Ansarullah gave a final address in which 
he reminded Ansar about their responsibilities and 
improvements required in the region.

North East Ijtema Organising 
Committee Members 2017

1. Regional Nazim Dr Muzaffar Chaudhary
2. Nazim-e-Ala Ijtema Mr Rashid Amini
3. Registration In charge Mr Hamood Anwar
 (Assistants) Hud Anwar  
 and Sarmad Anwar
4. Academics Mr Munir Ahmed
5. Sports In charge Dr Samiul Ahmad
6. Prizes In charge Dr Abid Ahmad
7. Quiz Competition In charge
 Dr Mohammed Iqbal
8. Morning Set Up Mr Shahzad Qaiser
 Mr Mubashir Khan
9. Ziafat/ Hospitality In charge
 Mr Muhammad Anwar  
 Nadeem
10. Photography Mr Faisal Mubarak
11. Discipline Mr Bashir Mahmood
12. Sami Basri Mr Abdul Rauf
13. Judges Muhammad Shoaib
 Nayyer 

 Mr Bilal Atkinson
 Ghulam Rubani
 Maulana Hassan Selby
 Rafiq Javed
 Malik Munawar

By Dr Abid Ahmad, Nazim Ishaat, North East



MAJALIS & REGIONAL
ACTIVITY REPORTS

July & August
2017

Majlis Ansarullah 

PUTNEY EID PARTY

On 9th July 2017, Putney Majlis arranged an Eid 
party and invited neighbours and local residents. 
The programme started with recitation of the 
Holy Quran followed by an introduction to Islam 
Ahmadiyyat and our efforts to promote cohesion 
in the community. It was attended by 35 Non 
Ahmadi guests

Report by Zaeem e Ala Muqami

Majlis Ansarullah Southfield 
Tabligh Eid Party

On 9th July 2017, Southfield Majlis arranged an 
Eid party and invited the neighbours and local 
residents. The programme started with recitation 
of the Holy Quran followed by an introduction 
to Islam Ahmadiyyat and our efforts to promote 
cohesion in the community. It was attended by 20 
guests.

Report by Zaeem e Ala Muqami

Tabligh Stall at Village Fair: Report 
from Majlis Ansarullah Mosque East

On 1st May 2017 Majlis Mosque East organized 
a village fair Tabligh and food stall in Oxshot 
Village. Around 600 local people visited our stalls 
including the fire brigade, paramedics and other 
government departments.

The Local mayor was one of the visitors to the stalls. 
8 Ansar brothers from Mosque East participated 
in organising the event. 5 participants came from 
the region to support. Although the weather was 
not pleasant, the event went well and ran between 
8am and 5pm. £150 worth of income from the 
food stall was donated to charity

Regional Family Tarbiyyat Forum: 
Majlis Ansarulah North West Region

Majlis Ansarullah Northwest region organised a 
Regional Family Tarbiyyat forum with a theme 
of Tarbiyyat-e-Aulaad and Obedience to Nizam-
e-Jamaat on Sunday 11th June 2017.

The programme started with recitation of the 
Holy Quran. Regional Nazim e Ala Majlis 
Ansaullah North West Region, Muhammad 
Kashif welcomed the participants.  Maulana 
Zaheer Khan, Qaid Tarbiyyat, and Regional 
Missionary Muhammad Khursheed spoke on 
how to upbringing of children, particularly while 
living in the UK and how to prepare them to 
follow the Nizam-e-Jamaat.  This was followed 
by Question and Answer Session. The event was 
highly successful and attended by more than 500 
members including Ansar and their families.
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Majlis Ansarullah Sutton and Carshalton 

organised a Solidarity Event at Baitul Ehsan on 

15th June 2017 following Manchester & London 

Bridge atrocities. It was attended by around 8 

British non-Ahmadi guests along with MP Paul 

Scully, Cllr Richard Clifton, the former Mayor of 

Sutton. 33 Ansar participated in this event.

Regional Nazim-a-Aala BF Region expressed 

his sorrow and grief over the recent Grenfell fire 
incident in west London. He reiterated that as 

loyal and proud citizens of UK we stand shoulder 

to shoulder with all citizens and condemn the 

cowardly terrorist attacks in Manchester and 

London Bridge. Such heinous crimes using the 

name of religion are efforts to divide communities.

  He offered his condolences to the families of the 

victims of the Manchester and London Bridge 

attacks and reiterated to do everything within the 

power of our community to root out this evil from 

our society. 

 

Nasir Mahmood, Naib Nazim Tabligh

Majlis Sutton and Carshalton: Tabligh Solidarity event

Tabligh Activities: Majlis Tolworth

Majlis Tolworth set up a Tabligh stall at the annual 

Shepperton village fair, with approximately 300 

people visiting and looking at our display of books, 

leaflets and other materials. Almost 100 visitors 
engaged in one-to-one discussion with Ansar on 

a variety of topics and commended the activities. 

The fair is organised by the local village authorities, 

with around 6,000 people visiting most of whom 

did pass by and saw the stall with banners and 

Tabligh pop ups.

Amir Ayaz, Zaeem Tolworth Majlis
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East Region Peace Vigil

Islamabad Region Tabligh Stalls

Manchester Eid Party

Majlis Putney Heath Eid Dinner

Peterbrough Tabligh Event
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Members of the Majlis Balham organised a very 
successful Charity Walk for Peace with Hillbrook 
School in Balham on July 19th 2017.

The walk followed on from Majlis Ansarullah 
Balham’s work with Hillbrook School over the 
past 4 years where they have helped to arrange 
food stalls at various school events and occasions, 
which in turn has helped raise funds for the school 
through match funding.

The Hillbrook School Charity Walk for Peace was 
themed for the Year 6 students so they may gather 
some memories and enter in the life of high school 
with the message of peace and harmony. Students 
from Year 6 were also tasked with writing poems 
about peace and over 30 poems were written from 
58 students.

The School invited various local dignities 
including the Mayor of Wandsworth and MPs to 
honour the event. 

The walk was proceeded by an introduction to 
the walk itself by the Vice Chairman of Charity 

Walk for Peace, Mr. Rafi Ahmad Bhatti. He told 
students that Islam is a religion of peace and 
terrorism has no link with Islam.

The students then undertook a light 1 mile walk 
in the school ground and were awarded medals on 
completion.

Lunch was provided by Majlis Ansarullah Balham 
to both students and teachers.

The Head Teacher of the school had this to say:

 “It’s a pleasure to support the Charity today. It 
has been a real pleasure for the school to always 
support the charity and we enjoy doing these 

things. It’s good for the children to have examples 
of thinking about others. It’s a pleasure to support 
the charity walk for peace and it’s generosity and 
support for the school as it’s been a wonderful 
relationship and we are really proud to be support 
it.”

The Deputy Head Teacher, Simon Gallon, had 
this to say:

“I am very pleased to be part of this walk today 
in school. It is very interesting in ensuring that 
we are an inclusive community and I’m aware 
that the charity that are promoting peace are the 
values that they hold close to them so I’m pleased 
to be part of this today.

Majlis Ansarullah Balham
Charity Walk For Peace

Hillbrook Primary School, Tooting
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Members of the Majlis Ansarullah Islamabad have 

teamed up with East Hampshire District Council 

to organise its very own Charity Walk for Peace 

on 9th of September 2017 in Bentley Village.

The walk will be 4 miles from Bentley Station 

through Ship Wrights way to Alice Holt Forest 

Centre and then back to Bentley Station. 

On 20th July Councillors Laetitia Pienaar and 

Councillor Julie Butler from East Hampshire 

District Council and Committee members for 

the regional committee of the CWFP, invited Dr 

Rizwan Ullah Khan (Regional Nazim e Ala), 

Luqman Choudhry (Naib Nazim e Ala) and Rafi 

Ahmad Bhatti (Naib Sadr) to promote the walk in 

their full court session. 

Speaking on the occasion Mr Rafi Ahmad 
highlighted the achievements of the Charity Walk 

for Peace to date. Videos were shown of the walks 

held and included a piece from the Honourable 

Mayor of Newham who praised the efforts 

of Ahmadiyya Muslim Elders Association for 

helping less privileged members of society.  

At the end of the session honourable councillors 

were encouraged to share their thoughts and ask 

questions about the region walk. 

Ex Leader of EHDC Honourable Cllr Ferrous 

Cowper admiring the efforts of the Ahmadiyya 

Muslim Association said that he has a long 

standing relation with AMA UK and mentioned 

that every single member of the organisation 

shines like a star wherever he is. 

He also mentioned “Love for All Hatred for None 

is need of the time” and assured his full support 

towards regional charity walk. 

Cllr Julie Butler, EHDC’s Portfolio Holder for 

Customer Relations, said:

“In East Hampshire, we are lucky to live in such 

tight-knit and tolerant communities. But it is no 

longer just enough to live that way – we must also 

demonstrate to the world that these are our values 

so that others may follow our lead. That’s why the 

Ahmadiyya Muslim Elders Association Charity 

Walk for Peace is so important and why we are 

happy to support it.”
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East Hampshire District Council
Charity Walk for Peace
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Majlis Ansarullah Manchester West organised 

a successful Tabligh Eid Dinner with local 

community Saturday on 15th July 2017 in 

Salford. 25 non Ahmadi guests from different 

faiths and professions attended this even including 

Councillor Petter Conor Ceremonial Mayor of 

Salford.

Program  was chaired by Muhammad Kashif, 

Regional Nazim e Ala. Event started with 

recitation of Holy Quran by Hafiz Arsalan 
Sahib. Regional Missionary then spoke on Eid 

celebration and Islamic teachings in general about 

peace and harmony. Vote of thanks was given by 

Dr Ijaz Ahmad Sahib.

Councillor Petter Conor Ceremonial Mayor of 

Salford appreciated the efforts of Councillor 

Petter Conor Ceremonial Mayor of Salford 

Councillor Petter Conor Ceremonial Mayor of 

Salford Ahmadia Muslim Elders Association 

efforts to promote peace and harmony in society 

and putting forward the correct teachings of 

Aslam.  

A short video presentation about Ahmadiyya 

Muslim Association and charitable activities 

was also shown to guests. Literature about Islam 

Ahmadiyyat was also distributed.

Rana Mansour Ahmad

Zaeem Majlis

Manchester west
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Majlis Ansarullah Manchester West Tabligh Eid Dinner

A change in the rate of Chanda Ijtema Ansarullah, UK
Following a recommendation from Majlis Ansarulla Shura 2016, Hadhrat Khalifatul Massih V

 has graciously approved a change in the rate of annual Chanda Ijtema.

Chanda for annual Ijtema, due to be paid once a year, has been fixed at a rate of 2.5 % of a monthly 
income or at least £15, whichever is greater in amount.

In order to make it easier to calculate, following example should be kept in mind that 
you require to change your contributions if your monthly Chanda Ansarulah is more than £6 per 
month or £72 per annum. You will be required to pay £15 annually if your Chanda Ansarullah is 

lower than the above figure.

It is requested that Ansar keep this amendment in mind while paying annual 

Chanda for Ansarullah Ijtema.
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�اامتجاع�ت لنشین  �و  �رلنجی  ج�ر�اےئ  � جس  � سل�ی
 

۔ رکںی  اام�دہ  �� ےئل  ےک  ومشتیل  ںیم  اج�ت  اقمہلب  �اںن  وک  �ااصن�ر  ۔  ےہ  شیپ  اصن�ج  ےئل  ےک  اج�ت  اقمہلب  یملع  �و�اےل  وہےن  دقعنم  رپ  ومہعق  ےک  �اامتجاع�ت  لنشین  �و   �رلنجی 

وہں یک  احلص  رنشی  وپ�ن نیت  پہلی  � ںیم  �اامتجاع�ت  �رلنجی  ےن  وہنجں  ےگ  ںیکس  ےل  ہصح  �ااصن�ر  �ویہ  ںیم  �اامتجع  لنشین  ۔  ف�رامںیئ  اعت�وںن  ںیم  ایت�ری   زین 

رکمی اںن  ق�ر�� ال�و�ت  �ت ی�ا�تاقمہلب  ا� �� نیت  رصف  ۔  �اکلمل  وس�رہت  �اابنلء ۔  وس�رہت 
 

اںن ق�ر�� ظفح  اقمہلب 
رکی : ی�ا�د  � ج�این  ر� �ن ۔  �اکلمل  وس�رہت  �اابنلء ۔  وس�رہت 

مظن   اقمہلب 
انسںیئ  : ےک  رکت�ا�ر  ریغب  �ااعش�ر  نیت  ےس  وکیئ  ےک  ہ�ر  ط�ا� ومحم�د ، کالم  �د�رنیمث ، کالم  ےئگ  �دےیئ  ںیم  جس  � سل�ی

�ا�ر�د�و �ادبلہہی  یف  رقتری    اقمہلب 

ر وک�ۂ�ن   اقمہلب 

ےہ �دایتس�ج  رپ  ی��  س�ا�ۂ� �وبی  ںیم  وص�ر�ت  یک  �ووج�ا�ج  وس�ال  ش�اہثل - اصن�ج  � التف  �ن �د�و�ر 

ونیسی ومضمںن   اقمہلب 

 

�اافل�ظ ر�ا�ر  ہ�ن مک 2� ر  �ا�ن اقمہل )مک  رپ  یک  �ا� یسک  ےس  ںیم  ن�ا�ت  ونع�ا� ج�اال  �   دنم�رہج 

ربمن 89 ہحفص  �د�رنیمث  اف�ریس 
�اس�ت دمحم  ال  �� وکہچ  اثن�ر  اخمک  �اس�ت  دمحم  امجل  دف�اےئ  �دمل  �و  �اس�ت اجںن  دمحم  جالل  � دن�اےئ  اکمںن  ہ�ر  � �د�ر  وہ�ش  وگب�ش  دینشم  �و  بلق  نیعب  ی�دم  �اس�ت �د� ررحبِ امکِل دمحم  �ن رطقہۂ  یک  � �دمہ  �د�ا  �ن نلق  � �ج ہک  �ر�و�اں  ہمشچ  �اس�ت �اںی  دمحم  رالل  �ن ا�ج  ر�� نم ، �ن ا�ج  �� �وںی  س�ت  دمحمی  رہم  اشت  ر�� م ، �ن

ش ت� ا� �� �اںی 

ہ�ر ط�ا� کالم 
اہس�رے ےک  اتس�ر�وں  ےہ  قلعم  اچدن  �اک  اہس�رے  ےک  رش�ا�ر�وں  ےک  مغ  �و  �نَ ںیم  نسح   ےہ 

اہس�رے ےک  ر�ا�ر�وں  م�ن ےہ  ت�ا  اج� ےئج  مغ  �اک  وگ�رِ انمت  رس  ےہ  ر�اں  رل�ن س�ا  ہلعش   �اک 
اہس�رے ےک  اہس�ر�وں  ےک  �اوگنمں  ریمی  �اے  ےہ  ایگ  ر  وت�� �دل  اک  �ادیم�وں  ےک  �ر�وھٹ   وت 

اہس�رے ےک  اکھب�ری ، اگہنگ�ر�وں  ےک  ششخب  ولگ  ھچک  ےھت  �روھک�اےل  ےک  ن�ا�د�ا�ر�وں  � ںیم  ن�ا�د�ا�ری  � 
اہس�رےے ےک  اچب�ر�وں  ںیم  مغ  اچ�ریئگ  ےب  ےھت  �دیھک  ےنتک  رگم  ےھت  رھپےت  ج�اےتٹن  � ُسکھ 

 

ےھجم افش  وت  �دے  رت�ا  وہں  قشع  امیب�ر  ےھجم  �د�ا  �ن ریمے  �دے  شخب  ےس  رکم   �اےنپ 
ےھجم اضق  اےئ  �� ج�ج  � اےئ  �� یہ  رپ  �اسالم  �روہں  رپ  �دنی  �ایس  ےہ  �دم  ںیم  �دم  ہک  ک  ج�ت �  �ج

ےھجم وس�ا  ریتے  وکیئ  ںیہن  رظن  ت�ا  ا� �� �د�ا  �ن �اے  یہ  ریتی  ےہ  د�ا�ت  �ن ر  ون�ا�ن سک   ےب 

ےھجم �رامنہ  ی�ا  �د� ےہ  س�ا  ٰیسیع ؑ حیسم  یک  �ا� یھب  ہی  ےہ  ےک  رکم  �و  لضف  ریتے  جملہ  م�ن�
 

ھجم مال  ھچک  س�ج  ہک  اجونں  وت  ےلم  ہی  رگ  ڑھگی  ہ�ر  � اگ�ر  بلط  ںیم  وہں  اک  �راض  ریتی 

�د�رنیمث
اتقل �ا�و�ر  گ  �ن �ج �ا�ج  ےہ  رح�ام  ےئل  ےک  ایخل      �دںی  �د�ووتس  �اے  اک  اہج�د  �د�و  ر  وھچ�� �ا�ج 

رک وھکل  وت  �دوھکی  ںیم  اخب�ری  ںیہن  ہی  ربخ       ایک  یک  ُع �الْحَ�رْ�ج  �یَ�نَ مت  وہ  وھبےتل   ویکں 

�اوتل�ا اگ  �دے  رک  اک  وگنجں  ٰیسیع              حیسم  یفطصم  وکنین  دیس  ےہ  اکچ  ف�رام 
اگ �ااھٹےئ  ہ�نرتمی  � تخس  ےس  اکف�ر�وں  اگ      �وہ  اجےئ  وک  ڑل�ایئ  وج  یھب  ےک  نس  مکح   ہی 

ےہ وکیئ  �الہ  �ارگ  وک  وسےنچ  ےہ  ےہ      اکیف  وگیئ  شیپ  ہی  ےس  وط�ر  ےک  زجعمہ   �اک 

ومحم�د  کالم 

دشہ �ا�ر�د�و - ایت�ر  رقتری   اقمہلب 

  
اںن ق�ر�� �ر�وےئ  ر  وموع�د ؑ �ا�ن حیسم  رضح�ت              دص�اق�ت 

  
ی�ش دح� �ر�وےئ  ر  وموع�د ؑ �ا�ن حیسم  رضح�ت   دص�اق�ت 

   

رض�و�ر�ت یک  التف  �ن
د�ر�اعئ   �ن ےک  غیلبت  ںیم  اعمرشہ   رغمیب 

                         

اعمرش�ت نسح  ےس  �ر�ااق�ر�ج  �ا�و   �اہیلہ 
        

�اتیمہ یک  ج�اامجع�ت  � ر  امن�ن
ےہ                                    رتہب  ےس  ومنم  زمک�و�ر  ومنم  دنم   تحص 

�ارلوسل          �اوعیط  �و  �اہلل     �اوعیط 
�اتیمہ                                                       وموع�دؑ یک  حیسم  رضح�ت  بتک  اطمہعل 

.1

.2

.3

.4

.5

.6

.7

.8

.9


	July-Aug 17-English_Final
	Eng-July-aug17_cover2
	July-Aug 17-English_Final

