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M a j l i s  A n s a r u l l a h  U K

In the name of Allah Most Gracious Ever Merciful

ANSARUDDIN



The commandment relating to fasting enjoined 

Muslims to refrain from lawful eating and 

drinking within specified periods with a view to 
attain piety and righteousness. This was thus the 

most opportune time to remind the people that 

unlawful eating i.e. unlawful acquisition of wealth, 

must be all the more scrupulously avoided. 

Indeed, one of the greatest evils prevailing in 

the world is the practice of devouring other 

men’s property by means of falsehood, fraud and 

litigation. Many a sin is nothing but an offshoot 

of this evil. Islam condemns the practice of taking 

another man’s property without his knowledge or 

consent. Similarly, it is unlawful to appropriate 

another person’s possessions by means of false 

litigation. If a man takes possession of a property 

that does not belong to him by right, it will prove 

the ruin of him, even if a court of justice should 

decree property as his. Says the Holy Prophet: 

“Beware I  am but a man like you and it sometimes 

happens that a litigant comes to me and he is more 

eloquent than his opponent, and I, after listening 

to his arguments, may give my decision in his 

favour. But if the property is really not his, my 

decision will not make it his in the sight of God; in 

that case it is nothing but a piece of burning fire; 

so let him put this fire into his belly if he likes, or 
let him leave it” (Budkhari).

The verse cuts at the root of the evil that has made 

its appearance in the present age even among 

those who lay claim to culture and enlightenment. 

People generally do not deem it worth-while to 

consider what right is. All that is seen is how the 

judge decides. When a judge awards a property 

to a man, he eagerly takes possession of it without 

the slightest compunction, even if it happens not 

to belong to him by right. It never occurs to him 

that in the sight of God he is no less a usurper than 

he who forcibly seizes another man’s property. 

Incidentally the verse also forcefully condemns the 

practice of the giving and taking of bribe which 

unfortunately, is so rampant nowadays. In many 

countries justice has actually to be bought. What 

is still worse is that through this evil practice the 

door of justice is often closed to a rightful owner. 

The practice is to be found even in some advanced 

western countries and is said to be prevalent in 

certain parts of the New World. The Holy Prophet 

 has condemned it in the strongest of 

terms saying: “The taker and giver of a bribe are 

alike, and both stand accursed” (Trimidhi)
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“And do not devour your wealth among yourselves through falsehood, and offer it not as bribe to the 

authorities that you may knowingly devour a part of the wealth of other people with injustice”. (2:189)

Darsul Quran



The Holy Prophet is the Last Law-Giver 

Narrated by Hadhrat Abu Hurairah, Allah be 
pleased with him: The Prophet of Allah  
said: “I am the last Prophet and this mosque of 
mine (at Medina) is the last mosque.” (Muslim)

Explanatory Notes: In this pleasing Hadith, our 
Lord, the Holy Prophet  says: He is the last 
prophet and no such reformer dare come after him 
as would terminate his prophetic dispensation and, 
instead, initiate another dispensation. If one came 
along, he would necessarily be of his own following, 
his disciple, and as a servant of his Shariah, within 
the fold of his Prophethood and not beyond its pale. 
In order to clarify its purport, our Master  
added the words “And this mosque of mine is the last 
mosque.” It is clear that, by these words, it was not 
meant, nor subsequent events support the sense that 
there would never be built another mosque in the 
world. On the contrary, it meant that there would 
not be a mosque in opposition to his mosque and 
that, all mosques hence-forth, shall be constructed in 
line with and in imitation of his mosque, as its copies 
and as its reflections. 

Similarly, 

 
(i.e., I am verily the last of prophets) means that there 
can be no prophet, in future, independent of allegiance 
to him and with a rival Prophethood and with a religion 
other than his. On the contrary, whosoever comes 
along, would be his servant, his disciple, his subject, 
his reflection and so to say, a part of his person. And 
this is the deep philosophy underlying the designation 
of Khataman-Nabiyyin (Seal of the Prophets) given 
to the Holy Prophet   in a verse of the Quran. 
Ponder well the point that, if the sense underlying the 
saying, “My this mosque is the last mosque,” remains 
intact in spite of tens of thousands of mosques having 
been built in Muslim countries, besides his mosque 

at Medina, how can then the grant of Prophethood 
to a servant, a disciple, and a subject of his from 
among his followers, militate against the idea of 
Khatm-i-Nabuwwat (finality of prophethood) or 
against the spirit of the Hadith, “I am verily the last 
of Prophets”? This Hadith, therefore, definitely 
means that he was the last law-bearing Prophet and 
that no Prophet would come after him, independent 
of his bondage and with a Shariat other than that 
of Islam and that his mosque (of Medina) was the 
last and there shall be no mosque in rivalry to it. 
A little reflection will show that it is not consistent 
with exalted status of the Holy Prophet   
that he should be regarded as the terminator of the 
free-flowing former favours. On the contrary, his 
glory demands that all the diverse streams should 
be stopped and issue forth afresh from his vast 
river. And this is the wholesome explanation that 
the leading Divines of Islam and great reformers 
have been putting forward in every age. Here are 
some of them.

1. The chief of mystics Hadhrat Shaikh Akbar 
Muḥayyuddin Ibni Arabi (A.H. 560 to A.H. 638) 
says: “The Prophethood that ceased with the coming 
of the Prophet of Allah—peace of Allah and His 
mercy be on him—is the law-bearing Prophethood.” 
(al-Futuhat al-Makkiyyah, Vol. II, p. 3) 

2. Hadhrat Imam Abdul-Wahhab Shirani, a reputed 
Imam (died A.H. 976) observes: “Prophethood as 
such did not cease with the advent of the Prophet of 
Allah   but only law bearing Prophethood 
came to a close.” (AlYaw ā qīt wal-Jaw āhir, Vol. I, p. 22) 

3. Hadhrat Shaikh Aḥmad Sirhindi, Mujaddid Alf-
Thani, (died A.H. 1034), a leading and reputed 
reformer of Islam says: “It is in no way repugnant to 
the sense of Khataman-Nabiyyin that the followers of 
the Prophet of Allah should attain to the excellences 
of Prophethood, by virtue of their allegiance to 
him, as their heritage.        Continued on page 11
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Writings of the
Promised Messiah 

As I am the Promised Messiah and God has 

openly manifested heavenly signs in my support, 

everyone who in, the estimation of God, has been 

sufficiently warned regarding my advent as the 
Promised Messiah and has become aware of my 

claim will be accountable to God, for no one can 

turn away with impunity from those who have 

been sent by Him. This sin is not against me but 

against the Holy Prophet   for whose 

support I have been sent. He, who does not accept 

me, disobeys not me but him   who had 

prophesied my coming. I hold the same belief with 

regard to believing in the Holy Prophet   

as well. He, who has heard the call of the Holy 

Prophet   and has been made aware of his 

advent and who, in the estimation of God, has been 

sufficiently apprised of his Prophethood, if such a 
one dies a disbeliever he would be condemned to 

eternal perdition. 

[Haqiqat-ul-Wahi, Ruhani Khaza’in, vol.22, pp. 184-185] 

In Brahin-e-Ahmadiyyah, God Almighty has 

named me “Isa”, and has told me that He and 

His Messenger   had prophesied my 

advent. But as a body of Muslims was firmly of 
the faith—and I too believed—that Jesus   

would descend from heaven, I was not inclined to 

construe God’s revelation literally but interpreted 

it differently and continued in the belief which I 

shared with the common Muslims and even set 

it forth in Brahin-e-Ahmadiyyah. Thereafter, 

Divine revelations descended upon me like 

torrential rain, affirming that I am the Promised 
Messiah who was to come. At the same time 

hundreds of signs appeared, and both heaven and 

earth rose to affirm my truthfulness. The bright 
signs of God compelled me to believe that I am the 

Messiah that was to come in the latter days. This 

was despite the fact that my earlier belief was that 

which I had set down in Brahin-e-Ahmadiyyah. 

Not relying entirely upon the revelation that was 

vouchsafed to me, I sought adjudication from 

the Holy Qur’an and I was convinced by several 

conclusive verses that Jesus son of Mary  

had indeed died, and that the last Khalifah would 

appear from among the Muslims under the title of 

the Promised Messiah. As there is no darkness left 

after the dawn of day, in the same way, hundreds 

of signs, heavenly testimonies, several conclusive 

verses of the Holy Qur’an, and a number of clear 

and categorical Ahadith compelled me to believe 

that I am the Promised Messiah. I had no desire 

for such a thing and it was enough for me that 

God should be pleased with me. I led a life of 

seclusion and no one was aware of my existence, 

nor did I desire that people should recognize me, 

but it was God Who pulled me out of my solitude. 

I had wished to live and die in seclusion, but He 

decreed that He would make me known with 

honour throughout the world. If you want to 

know, then ask God why He did so. 
                                                Continued on page 11

Denial amounts to disobedience of 
the Holy Prophet  
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NEED TO ESTABLISH JUSTICE
Allah has enjoined Muslims to establish justice in 

every matter, but today we see that general Muslim 

population and scholars are not abiding by this 

teaching. For example, people tell lies in court [i.e. 

perjury] in domestic matters to get their rights. This 

is how corruption spreads in society and justice is 

overlooked. The claim of Muslims is that we are the 

best of nations [Khair-e-Ummat], but this can only 

be the case if we follow the teachings of Islam. As 

such, irrespective of the situation, the testimony of a 

believer must always be based on truth and should 

be given for the sake of Allah. And this can only 

happen when a person has true faith in God. And he 

is even willing to testify against himself, his parents 

and his family.

It is sad to see that, from time to time, injustice even 

takes place amongst us in the matters of Qaza and 

business dealings. Even those who possess religious 

knowledge are sometimes guilty of this. We should 

remember that God cannot be deceived and all our 

actions will be brought before us on the Day of 

Judgment. The Promised Messiah   has set 

high standards for us. It is mentioned that in his days 

of young age, the Promised Messiah   gave 

testimony against his own father in a court case. This 

was despite the fact that the lawyer had told him he 

would lose if he gave that testimony. After having 

lost the case, the Promised Messiah   left the 

court with such jubilance, as if he had won the case.

We should keep such examples before us. Some 

people evade taxes by hiding their income and 

become a source of disgrace after getting caught. God 

is the best of Sustainers If we act according to His 

teachings. Some people lie in matrimonial matters. 

Some people try to disgrace their ex-husband or 

ex-wife after divorce. Such matters are against the 

standards of justice expected of Ahmadi Muslims.

We should never wrong anyone due to differences of 

religion. A true believer is one who upholds justice 

and peace in every matter. 

The injustices of Muslims 

are highlighted a lot in the 

western media that how Muslims are killing each 

other and how Muslim rulers are oppressing their 

own people. Some Muslims even commit atrocities 

when they come to western countries. They justify 

such wrongful actions by saying they are taking 

revenge from the western people, when in fact the 

real culprits are the Muslim leaders who are behind 

the oppression. For example, drone attacks and 

bombings were done with the agreement of local 

Muslim leaders. This type of thinking only creates 

further enmities. And it is against the teaching of the 

Holy Quran, which states that the enmity of a nation 

should not incite you to be unjust towards them. 

Unfortunately, the Muslim clerics of today have 

misguided the Muslim masses. It is our responsibility 

to explain the true teachings of Islam and the true 

character of the Holy Prophet  .

Once the Holy Prophet   sent some 

Muslims to spy on the enemies during the time 

of war. In the sacred area around Kaaba, some 

people saw these Muslims and being afraid of being 

exposed, Muslims killed two of the people. People 

came to the Holy Prophet   to complain 

about the murders. The Holy Prophet   

did not say that you have also been oppressing us 

and so these killings are justified; rather he said that 
you have been wronged, and gave blood-money as 

per the custom of that time. And the Holy Prophet 

  severely reprimanded those Muslims.

Such are the standards which we must follow. The 

Promised Messiah   was sent to re-establish 

such standards among Muslims. We cannot do true 

Tabligh without first establishing such standards of 
justice amongst us. Otherwise, the world would tell 

us to mend our own affairs. May Allah enable us to 

follow his teachings and may he enable us to become 

a role model for others in establishing justice. Ameen.
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FRIDAY SERMON 
10th November 2017

Hadrat Mirza Masroor Ahmad, 
Khalifatul-Masih V 
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Social Peace
By Hadhrat Mirza Tahir Ahmad 
(Khalifatul Masih 1V)

Contemporary Social Order

Unfortunately, religious influence on moral 
behaviour is fast being lost in society. To 
aggravate the situation further, a strong urge for 
liberation from religious obligations is in motion 
and gaining momentum almost everywhere in 
the contemporary world. Yet, there is also panic 
borne out of the growing lack of security and 
disorderliness in social behaviour running parallel 
to the trends to disregard religious and ethical 
codes. Belief in a living God, Who has shaped not 
only the destiny of human beings but Who also 
has a right to determine the patterns of their day 
to day life is rapidly eroding.
The Holy Quran summarises this condition as:

اِس ْيِدي النَّ
َ
ا َكَسَبْت أ َ َبْحِر �بِ

ْ
ِّ َوال �بَ

ْ
ي ال ِ

َفَساُد �ف
ْ
َر ال َ َ  �ف

ِجُعوَن ْ ُهْم �يَ َعلَّ
َ
ُلوا ل ِذي َعِ

َّ
م َبْعَض ال ُ ِلُيِذي�قَ

Disorder has inundated land and sea. (30:42)

Christianity, being the predominant religion of the 
West, had, until the turn of this century, a strong 
and effective hold on the moral behaviour of its 
adherents in the West. Alas, not so any more.

Instead a civilization has evolved due to the 
interplay of scientific socialism, rapid scientific 
development and material progress, forcing 
Christianity to beat a retreat, step by step, and 
adopt a progressively diminishing role in moulding 
social behaviour.

Moral behaviour, therefore, in the West today is 
as little or as much Christian in its character as 
the moral behaviour in most Muslim countries 
is Islamic. The same, unfortunately, is the state 
of social and moral behaviour elsewhere in the 
world.

There are so many Buddhists and Confucianists 
and Hindus in the world today but, unfortunately 
very little of Buddhism, Confucianism or 

Hinduism can be 
observed.
Water  water 
everywhere but not 
a drop to drink.

If religious or traditional codes of ethics are 
wanting in a society, morality will lose all 
relevance to a generation, which no longer blindly 
accepts its traditional heritage as sound and valid. 
Such a generation is bound to pass through a 
critical transitional period of emptiness. This in 
turn would generate a new urge for inquiry. The 
process of inquiry may or may not lead to the 
discovery of a better and more satisfying code of 
conduct. It may, on the other hand, end up in total 
chaos or a state of moral anarchy. Unfortunately, 
as I see things, it is the latter option, which seems 
to be the choice of modern society.

A wind of change is blowing across societies of 
the world, be they eastern or western, religious or 
secular. It is an evil wind, which is polluting the 
entire world climate.

The modern world seems to be far more aware 
and conscious of the rising level of pollution in the 
material atmosphere than the rapidly rising level 
of pollution in our social environment.

The Holy Quran, obviously speaking of such an 
age, declares:

ي ُخْسٍ �فِ
َ
نَساَن ل ِإنَّ اْلإِ

ِقّ َ لْ اِت َوَتَواَصْوا �بِ اِلَ ُلوا الصَّ فَ آَمُنوا َوَعِ ِذ�ي
َّ
 ِإلَّ ال

ِ �بْ لصَّ َوَتَواَصْوا �بِ
We bring to witness that age when man as a whole would 
be in a state of loss, except for those few who believe and 

do good deeds and exhort others with truth to accept truth, 

and admonish others with patience to be patient.(103-2-4)

Exploitation, duplicity, hypocrisy, selfishness, 
oppression, greed, the mad pursuit of pleasure, 
indiscipline, corruption, theft, robbery, violation 

Part  1
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of human rights, fraud, treachery, lack of 
responsibility, and want of mutual respect and 
trust have become the hallmark of the modern 
societies. The thin veneer of civilization can no 
longer hide the ugliness, which is becoming more 
and more apparent. However, it would be wrong 
to say that these threatening signs of human 
failings were absent in past ages. In fact, many 
civilizations in the past had also suffered the 
same maladies before their chapters in the book 
of human history were finally closed. It would be 
wrong to single out any one particular region of 
the world, which had been beset by moral evils.

Societies are beginning to crumble everywhere 
alike. As against the countries governed by 
totalitarian philosophies, the rising consciousness 
of individual liberty in the so-called free world is in 
itself becoming a lop-sided trend, which is largely 
responsible for growing social misbehaviour.

In the countries governed by totalitarian 
philosophies, this progressive rise of consciousness 
of individual freedom is at present engaged in a 
grim battle of liberation of the individual from 
complete totalitarian control. Unless there is a 
counter-revolutionary upsurge in the powerful 
extreme left of the armed forces, this trend for 
greater freedom has every likelihood of winning 
the battle very soon. What may happen afterwards 
does not augur well for the moral prospects of 
emancipated youths in the erstwhile communist 
countries.

Almost two generations have grown to adulthood 
in the void of a godless society, with nothing to 
guide and discipline moral behaviour. Apart 
from the lack of an in-built code of moral values 
vested in religious ideologies, the danger of vain, 
playful pleasure-seeking and irresponsible trends 
flooding from the West on the youth in the
USSR and Eastern Europe, can produce 
devastating effects on their moral behaviour in 
years to come.

At the same time, one cannot fail to note that 
the experience of living without religion for 
many decades has not only bequeathed ill to 
contemporary society but has also brought 
some clear advantages. The socialist revolution 
of Russia severed the ties of the socialist world 
not only with religion but with religious dogmas 

and views which themselves were corrupted and 
distorted. Be it Christianity or Islam, whatever 
sects the Christians or Muslims belonged, there 
was a medievalism about the concept of their 
respective religions which had created in many 
areas of belief, a parallax between religious 
doctrines and the realities of nature. Both could 
not be true at one and the same time. It took a 
special training of minds to view the discrepancies 
between the religious views and facts of nature 
and yet not feel disturbed. To live with paradoxes 
is, perhaps, not easy except when paradoxes are 
bred into a people, generation after generation. 
Gradually, the point is reached in time when 
religious communities can somehow live with 
paradoxes without noticing their presence.

Among other things, what the socialist revolution 
did to their people was to wash them clean 
of ideological dogmas and cure them of the 
strabismus and myopia.

This, in turn, has gifted them with a sort of 
innocence, which can only be achieved when 
there is total lack of hypocrisy. It is too early to 
say whether this state of innocence can be turned 
to their moral advantage in the difficult time of 
struggle ahead. But one thing is certain. They are 
far more amenable to receiving the Message of 
truth and accepting it without prejudices than any 
other people in the world today.

Alas! The same cannot be said about the rising 
trends of individualism in the so called ‘free’ people 
living in the world today. One can do practically 
anything by justifying freedom in the name of 
individual liberty. Being the leaders in this trend, 
America is largely and profoundly influencing not 
only the First World European countries but also 
the people of the Second and Third World. The 
echo of this distorted concept of individual liberty 
rendering one free from the discipline of moral life 
is being heard far across the ideological curtains 
of scientific socialism.

The gays, lesbians, drug addicts, skin-heads, 
punks and criminals of all sorts, all continue to 
grow in numbers and strength. Their audacity 
to defend their behaviour by simply asking their 
admonisher, ‘Why not?’, has become the ominous 
challenge to contemporary society.
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Two Climates of Social Order

The Holy Quran describes two social climates:

1. One in which evil is free to flourish, and
2. The other in which the growth of evil is 
    strongly inhibited.

If you take up Islamic moral teachings piecemeal, 
it would be very difficult for the Western mind 
to understand the philosophy of its message. This 
is because moral teachings must be studied as 
parts of a social climate. One must look at them 
in totality. You cannot understand the autumnal 
season just by looking at a fallen dry leaf or some 
foliage changing its colour. One has to visualise 
and feel the whole atmosphere and temperament 
of autumn to know what autumn is and what it 
does to plant life. Likewise, one swallow does not 
a summer make. Whereas autumn discourages 
life, spring encourages it. It is not just a change 
in temperature but a transformation in the whole 
atmosphere when the very wind seems to breathe 
life. Social systems are also like seasons with their 
own qualities and influences.

Vanity of a Materialistic 
Society and Its Ultimate 
Destination

Islam deals with this subject in exactly the same 
manner. First, let me describe a society, which, 
according to the Quran, is un-Islamic. 

 َوَتَفاُخٌر
ٌ
يَنة ٌو َوِز ْ ِعٌب َولَ

َ
ْنَيا ل َياُة الدُّ َ

ْ
ا ال َ َّ �ف

َ
وا أ  اْعَلُ

َب َ ب
ْ

ع
َ
ْيٍث أ

َ
َثِل غ ْوَلِد ۖ َكَ

أَ
ْمَواِل َواْل

أَ
ي اْل ِ

ٌ �ف ُ  َبْيَنُكْ َوَتَك�ث
اًما ۖ

َ
َّ َيُكوُن ُحط ُ ا �ث اُه ُمْصَفرًّ َ �قَ

َ
يُج ف ِ َّ �يَ ُ اَر َنَباُتُه �ث ُكفَّ

ْ
 ال

ِ َوِرْضَواٌن ۚ
َن اللَّ ِديٌد َوَمْغِفَرٌة ِمّ

َ
اٌب ش

َ
ِخَرِة َعذ

آ
ي اْل ِ

 َو�ف
ُغُروِر

ْ
ْنَيا ِإلَّ َمَتاُع ال َياُة الدُّ َ

ْ
َوَما ال

Know that the life of this world is only a sport and a 
pastime, and an adornment, and source of boasting 

among yourselves, and of rivalry in multiplying riches 

and children. It is like the rain, the vegetation produced 

whereby rejoices the tillers. Then it dries up and thou sees 

it turn yellow; then it becomes worthless stubble. And in 

the Hereafter there is severe punishment for the wicked 

and also forgiveness from Allah, and His pleasure for 

the righteous. And the life of this world is nothing but 

temporary enjoyment of delusive things. (57:21)
Again, referring to the vanity of material life, the 
Holy Quran has this to say:

ْمآُن
َّ

َسُبُه الظ ْ َ اٍب ِبِقيَعٍة �ي ْم َكَسَ ُ الُ ْعَ
َ
فَ َكَفُروا أ ِذ�ي

َّ
 َوال

َ ِعنَدُه ْيًئا َوَوَجَد اللَّ
َ

ْدُه ش بِ
َ ْ �ي ا َجاَءُه لَ

َ
ٰ ِإذ  َماًء َح�قَّ

َساِب ِ
ْ

يُع ال ُ َسِ اُه ِحَساَبُه ۗ َواللَّ
َّ
َوف

َ
ف

As to those who disbelieve, their deeds are like a mirage in 

a desert. The thirsty one thinks it to be water until, when 

he comes up to it, he finds it to be nothing. And he finds 
Allah near him, Who fully pays him his account; and 
Allah is swift in reckoning.(24:40)

The Holy Quran depicts this as a mirage which 
tantalises the thirsty person by ever running 
away from him until he becomes so exhausted 
that he can pursue it no more. That is when he 
is punished. He is made to realise that this is the 
goal of emptiness and void, which he had been 
following all along. Suddenly, the mirage stops 
running away and permits him to catch up only 
to make him understand the bitter meaning of 
pursuing nothingness. That is the punishment 
meted out to those who pursue the vanity of life, 
and that, according to the Holy Quran, is how all 
such societies end up.

As against this, religion advocates an ideology 
which declares that life on this earth is not the be-
all and end-all of things but that there is a life to 
come hereafter.

If we do not die a permanent death here but 
continue to survive in one form or another, as 
Islam and many other religions would have us 
believe; if life on earth cannot be taken separately 
from the life Hereafter; and if both lives must be 
understood as the continuation of the one to the 
other, then it will be extremely unwise to ignore 
the role of social influences on a person here on 
earth. Evil, immoral and unhealthy influences are 
bound to give birth to an unhealthy soul in the life 
to come.

Rejection of Life to Come

This is no place to discuss the Islamic philosophy 
about life after death in detail but let it suffice 
here to mention that, according to Islam, the way 
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we lead our lives here on earth influences our 
souls in a manner as sometimes, certain diseases 
of a pregnant mother influence her child in the 
embryonic stage. The child may be so congenitally 
handicapped that it may prove to be a hell for it 
to live with its disabilities among healthy children 
in a state of utter helplessness. The torment 
would become more bitter and profound with the 
maturity of its consciousness. This, in a nutshell, 
according to Islam, is how we shape our own 
heaven or hell.

In this context, it should have become clear that 
any social order, which promotes irresponsible, 
disorderly and evil behaviour, no matter how 
attractive or enticing it may seem to the casual 
observer, must be rejected.
It is all right for the believers to say things and 
make such claims as are other-worldly in nature. 
After all, who has returned from the so called other-
world to testify to such claims or stand witness 
against them? Why not be content with a bird in 
hand than to barter it for two in the bush? This is 
the materialistic answer to the Islamic philosophy 
regarding how society should be shaped and on 
what principles it should be based.

The Islamic philosophy encompasses the life 
here on earth and the life in the Hereafter as a 
continuous flow broken momentarily on death, 
which, in fact, is only a transformational stage of 
one life to another. As against this, the materialistic 
philosophy visualises life as only a short, accidental 
span of consciousness, which drowns into 
nothingness at the moment of death. Therefore, 
the social system has only to cater for the needs 
related to this short span of life. The individual is 
answerable to the society only as long as he lives 
and only for that aspect of life which is visible and 
detectable; that which is hidden in the form of his 
thoughts, intentions, plans, conspiracies and evil 
crimes subtly perpetrated, goes undetected and 
unquestioned.

Again, the crimes against society are only 
adjudged as crimes when it is established beyond 
a reasonable shadow of doubt that a crime had 
been committed. There is the possibility of the 
miscarriage of justice. In such a social order, the 
dispensation of justice is not only superficial and 
limited but also becomes conducive to offences 
against society. It promotes the pursuit of vested 

interests and encourages extreme selfishness on 
the part of the individual.

It is also interesting to note that in a godless 
or semi-godless society where the concept of 
answerability after death is rejected entirely or 
treated so lightly and vaguely as to practically 
render it meaningless, it is very difficult indeed to 
find a definition of crime, which is fully supported, 
in a sound moral philosophy. It is very difficult 
to conceive that members of a godless society 
will be truly convinced of the wrong they commit 
when they break a law. After all, what is law? Is 
it the word of a despot or an absolute ruler, the 
decision of totalitarian regimes, or the dictate of 
a democratic majority? To a common man, which 
of the above should appear to be a just legislation 
based on sound moral philosophy? What moral 
philosophy indeed? 

If he does not owe his existence to any Being, or 
if he has no fear of being questioned regarding his 
conduct during his earthly life in the life to come, 
since, according to him, there is no life Hereafter, 
then the answers to the questions raised above, 
from his vantage point, could be very different 
from the requirements of a responsible society. 
He has only this short life to live. He needs 
society only for his own benefit. He submits to 
the superior authority of the society only out 
of necessity. If he can run away with some self-
appropriated benefit and snatch a few moments 
of pleasure here and there while remaining clever 
enough to escape detection, why not? What so-
called ‘moral’ inhibition could stop his hand?

This psychological attitude towards crime begins 
to develop and become stronger with the passage 
of time in godless and materialistic societies.

This exactly has been mentioned in the Holy 
Quran as the essence of the materialistic society.

 The disbelievers declare: 

ُن ْ َ َيا َوَما �ف ْ َ وُت َو�ف ُ ْنَيا �فَ َ ِإلَّ َحَياُتَنا الدُّ  ِإْن ِهي
فَ ْبُعوِث�ي َ �بِ

There is no life other than our present life; we shall die 

here and it is only here that we shall live and we shall 

not be raised again. (i.e., we reject the concept of life after 

death or life elsewhere.)(23:38)
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Then, again, the disbelievers mockingly address 
earlier Prophets by asking them:

وَن َخْلًقا
ُ
ْبُعوث ِإ�فَّ َلَ

َ
ا�قً أ

َ
اًما َوُرف

َ
ا ِعظ ا ُكنَّ

َ
ِإذ

َ
وا أ

ُ
ال

َ
 َوق

َجِديًدا

They say, ‘When we shall have become bones and turned 
to dust, shall we really be raised again into a new form of 

creation?’ (17:50)

ا ِإلَّ
َ

ذ
ٰ
ْبُل ِإْن َه

َ
ا ِمن ق

َ
ذ

ٰ
ُؤ�فَ َه ُن َوآ�بَ ْ َ َقْد ُوِعْد�فَ �ف

َ
 ل

فَ ِل�ي وَّ
أَ
ُ اْل َساِط�ي

َ
أ

They say, ‘Do you really mean to assert that when we 

are dead and have become mere dust and bones, shall we 

indeed be raised again?’ (23:83)

This, according to the Holy Quran, is central to 
all evils of a materialistic society. That is why so 
much stress is laid on the life to come and on a 
Day of Reckoning.

In one of the traditions, Ibn Masud relates that the 
Holy Prophet (saw) drew a rectangle and in the 
middle of it he drew a line lengthwise the upper 
end of which portended beyond the rectangle. 
Across this middle line, he drew a number of short 
lines. He indicated that the figure represented 
man, the encircling rectangle was death, the 
middle line stood for his desires and the short 
lines across it were the trials and tribulations of 
life. He said: If one of these misses him, he falls a 
victim to one of the others. (Bukhari) In another 
tradition, death is described as the terminator of 
pleasure.(Tirmidhi)

Four Characteristics of a 
Materialistic Society

ي َسَقَر ِ
َما َسَلَكُكْ �ف

فَ �ي َصِلّ ْ َنُك ِمَن اْلُ وا لَ
ُ
ال

َ
ق

فَ ْسِك�ي ِ
ْ
ِعُم ال

ْ
ْ َنُك ُنط َولَ

فَ اِئِض�ي فَ
ْ

وُض َمَع ال فُ َ ا �ف َوُكنَّ
فِ �ي ُب ِبَيْوِم الِدّ

ّ
ا ُنَكِذ َوُكنَّ

‘What has brought you into the Fire of Hell?’ They will 
say. ‘We were not of those who worshipped God, nor did 

we feed the poor.And we indulged in vain talk with those 

who indulge therein. And we used to deny the Day of 

Judgement.’ (74:43-47)

The features of a godless and materialistic society 
could not have been summed up more precisely 
and comprehensively. These are:
1. Failure to perform worship.
2. Failure to feed the poor.
3. Indulgence in vain pursuits.
4. Denial of the Day of Reckoning or accountability.

Before proceeding further, let us remove a 
confusion, which makes it difficult to truly 
diagnose the state of a society. Even in societies 
where the belief in God seems to be strong and 
prominent and the belief in the Hereafter is an 
integral part of their faith, such evils flourish 
as cannot be logically conceived to exist among 
believers of God and life after death with full 
accountability.

The question then arises as to why such societies, 
believe in a God and the Hereafter, yet in all 
other characteristics remain materialistic through 
and through? The answer to this question is 
not difficult to find when we examine, in depth, 
the nature of the beliefs. In fact, just a remote 
theosophical belief in a God cannot influence the 
social behaviour of such believers. This is because 
such beliefs are only academic in nature and is 
never translated into responsible godly behaviour. 
How can genuine belief in God cohabit with lies, 
falsehood, extreme selfishness, usurpation of the 
rights of the others, corruption and cruelty? The 
concept of God in such societies is only cosmetic, 
too unreal and airy-fairy to play an active role in 
the afterlife, and accountability is reduced only 
to a pale shadow of a distant possibility. At every 
moment of choice, immediate interests always 
dominate and displace any consideration for the 
life to come.

When we speak of materialistic societies, we do 
not only mean societies, which have uprightly 
rebelled against the ideas of God and life after 
death. Most theistic and atheistic societies may 
appear to be diametrically opposed in their 
ideologies, yet, for all practical purposes, they 
have very close similarities. 

                           (to be continued in the next issue)
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Continuation from Page 3

Continuation from Page 4

So be not of the doubters.” 
(Makt ū b āt-i Aḥmadiyyah, Vol. I, letter No. 271)

4. Hadhrat Shah Waliyyullah Muhaddath Dehlawi, 
Mujaddid of the 12th century Hijrah (born A.H. 
1114, died A.H. 1176), widely known for his profound 
learning and whose exalted rank is acknowledged on 
all hands, says: “That the Prophethood ended with 
the Holy Prophet   means that no Prophet 
shall be raised after him bearing a new law.” (Tafhimat-

iIlahiyyah, Tafhim 53)
 

5. Hadhrat Maulawi Muhammad Qasim Nanotvi 
(A.H. 1248—A.H. 1297), a learned scholar of 
the recent past and the founder of the Deoband 
University, known far and wide, in the Indo-
Pakistan sub-continent, as a centre of oriental 
science, says: “The idea of the common people is 
that the Prophet of Allah   is the Khatam, 
in the sense, that his period is at the end of that of 
rest of the prophets. But, to men of understanding 
it is clear that there is no superiority merely in 
precedence or in subsequence, in terms of period 
of time, as a mark of praise. How can then the 
verse “But He is the Messenger of Allah and 
the Seal of the Prophets” [33[AlAḥ z āb]:41] 
be appropriate in this sense? If, by way of 
supposition, a prophet were to appear after the 
Prophet of Allah   it will not be a breach 
of the Muḥammadi Khatamiyyat.” 

                                                    (Tahzirun-Nas, page 3 and p. 28) 

Little doubt, therefore, that the view that 
Prophethood has found its perfection in the 
august person of the Holy Prophet   and 
everlasting Shariah has been revealed and there 
is no Prophet after him, but, one who partakes of 
his garden-fruit in his service, bearing his seal of 
authentication inherits the favour of his reflected 
Prophethood and is raised to serve the religion 
brought by him. Would that people cared to grasp 
this minute point and recognize the Holy Prophet 

 .

I have no say in the matter. Similarly, in the 

beginning I believed that I bore no resemblance 

to the Messiah, Son of Mary  . He was a 

Prophet and one of the distinguished men of God. 

Therefore, whenever something in my revelation 

appeared to exalt me above him, I interpreted it 

as partial exaltation. But in due course, Divine 

revelation, which descended upon me like plentiful 

rain, did not permit me to continue in this belief and 

the title of ‘Prophet’ was clearly bestowed upon 

me, albeit with the proviso that I was a Prophet in 

one aspect, and follower of a Prophet in another. 

The instances of Divine revelation that I have 

cited in this book also reveal what God Almighty 

says concerning me vis-à-vis Jesus son of Mary  

. How can I reject the continuous revelations 

that I have received in the course of twenty-

three years? I believe in those holy revelations as 

I believe in all the Divine Revelations that have 

preceded me. I also understand that Jesus son of 

Mary   was the last Khalifah of Moses   

and I am the last Khalifah of the Prophet 

, who is the Best of Messengers. Therefore, God 

willed that, compared to Jesus  , I should 

not be deficient in any respect. I do realize that 
these words of mine will not be welcome to 

those whose love for Jesus borders on worship. 

However, I pay no heed to them. How can I reject 

the Divine command and revert to darkness from 

the light that has been granted to me. In short, I 

am not guilty of any contradiction. I only follow 

that which is revealed to me by Almighty God. 

Until I was enlightened by Him, I continued to 

assert what I had said in the beginning. But when 

God bestowed knowledge upon me, I said to the 

contrary. I am a human being and do not claim 

to know that which is hidden. This is the fact, 

whether anyone accepts it or not. I do not know 

why God did so, but I know this much that God’s 

jealousy is deeply aroused in heaven against the 

Christians. They have reviled the Holy Prophet 

 in a manner which would well-nigh rend 

the heavens asunder. In this manner, God reveals 

that the lowly servants of that Messenger  

are more exalted than the Israelite Messiah son of 

Mary. He who is provoked and angered by these 

words may die in his anger but God has done as 

He willed and He always does what He wills. 

What power does a man have to object as to why 

God did so? 

[Haqiqat-ul-Wahi, Ruhani Khaza’in, vol. 22, pp. 153-155]
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Services to Pakistan

The British Prime Minister made a formal 

announcement in the House of Commons 

on February 20, 1947, that the whole 

responsibility for the government and 

administration of India would be transferred 

to Indian hands and that if no settlement is 

arrived at between the political parties in 

India, the responsibility would be transferred 

to a Central Government and to provinces 

and other authorities in such a manner as may 

appear to His Majesty’s Government to be in 

the best interest of India. 

This was the time when the coalition Ministry 

in the Punjab, headed by Malik Khizar Hayat 

Tiwana, was at loggerheads with Punjab 

Muslim League. At this critical juncture, 

Zafarullah Khan in his letter dated February 

22, 1947 advised Khizar Hayat Khan to 

tender his resignation in the larger interest 

of the Indian Muslims. Acting on this advice, 

Khizar Hayat Khan resigned on March 2, 

1947. Zafarullah Khan’s letter, interalia, 

says: “It has now become imperative that the 

Muslims should close their ranks and should 

carry on a united struggle to secure their 

future in India. All other considerations sink 

into insignificance in comparison with this. 

You will appreciate that it is not possible to 

set out in the space of a letter all the factors 

to which the situation has given rise. I can 

only assure you that before writing to you I 

have considered the problem in as many of 

its aspects as my mind has been able to grasp.

The deliberate conclusion at which I have 

arrived is that notwithstanding every possible 

consideration to the contrary, personal, 

party or ideologic, you ought to seize this 

opportunity to come to a settlement with 

the League so that henceforth all efforts in 

the Punjab should have a unified direction 

and Muslims should devote themselves to 

safeguarding their future not only in the 

Punjab but throughout India. 

You should make immediate contact with the 

leaders of the Muslim League in the Punjab, 

whether they are in jail or outside of it, and 

tell them that the situation created by the 

British Prime Minister’s statement renders 

it imperative that you should come to an 

understanding with each other. You should 

also make it quite clear to them that on your 

side you do not insist upon remaining in power 

nor lay down any condition with regard to 

how the Ministry should be reconstituted. 

If on their side they insist that your Muslim 

supporters in the Assembly should join them 

unconditionally I would earnestly request you 

to accept the condition.”

Even the draft of the statement issued by 

Khizar Hayat Khan on his resignation was 

prepared by Muhammad Zafarullah Khan.

Commenting on Chaudhry Muhammad 

Zafarullah Khan’s vigorous advocacy of 

Chaudhry Muhammad 
Zafarullah Khan’s
Services to Pakistan and
the Muslim World
By M. J. As’ad
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the Muslim League case before Radcliff 

Commision, the Urdu daily Nawa- i-Waqt, 

Lahore, dated August 1, 1947, writes: “For 

four days on end Chaudhry Muhammad 

Zafarullah Khan argued the Muslim case 

in most forceful, most brilliant and most 

reasonable manner. Success is in the hands of 

Providence, but the excellence and the ability 

with which Zafarullah Khan advocated the 

Muslims case has given satisfaction to the 

Muslims inasmuch as they feel that their just 

and righteous cause has been represented 

before the powers that be in the best possible 

manner. We are confident that all Muslims of 

the Punjab, whatever their religious beliefs, 

would acknowledge and be grateful for this 

service.”

Iftikhar Husain Khan, Nawab of Mamdot, the 

President of Punjab Muslim League, in his 

letter dated August 8, 1947, to Muhammad 

Zafarullah Khan, who argued Pakistan’s 

case before Radcliff Commission, under 

instructions from Quaid-e-Azam, Muhammad 

Ali Jinnah, writes: “Now that the Boundary 

Commission has concluded its hearings, I 

wish to express deep sense of gratitude which 

I and all other Mussalmans of the Punjab 

feel towards you. Your unremitting toil in 

the collection of material, your brilliant 

presentation of our case and your profound 

interpretation of law and history has won 

universal admiration. In this most critical 

hour of our history, you have rendered an 

inestimable service to the Millat and created a 

lasting place in the hearts of all Mussalmans. 

We can never forget how willingly you agreed 

to interrupt your important discussions 

in London, return and fulfil this patriotic 

mission. The knowledge that your zeal was 

inspired solely by your love for Islam fills our 

hearts with pride and gratitude.”

Mr. Justice Muhammad Munir, a judge of 

the Lahore High Court (who later rose to the 

office of the Chief Justice of the Supreme 

Court of Pakistan) who presided over the 

Court of Inquiry set up by the Government 

of Punjab, to enquire into the Punjab 

disturbances on 1953, in his report - commonly 
known as `Munir Report’ - describes as 

`vile and unfounded’ the charges levelled 

against the Ahmadiyya Muslim Community 

that the district of Gurdaspur was assigned 

to India by the Award of the Boundary 

Commission because of the gratitude adopted 

by the Ahmadi Muslims and the arguments 

addressed by Chaudhry Zafarullah Khan 

who had been selected by Quaid-e- Azam to 

represent the case of Muslim League before 

the Commission. He says: “The President 

of this Court who was a member of that 

Commission considers it his duty to record his 

gratitude to Chaudhry Zafarullah Khan for 

the valian fight he put up for Gurdaspur. This 

is apparent from the record of the Boundary 

Commission which anyone who is interested 

may see. For the selfless services rendered by 

him to the Muslim Community, it is shameless 

ingratitude for anyone to refer to Chaudhry 

Zafarullah Khan in a manner which has been 

referred by certain parties before the Court of 

Inquiry.” (Munir Report page 197)

Chaudhry Muhammad Ali, who in June 1947 

was appointed as a member of the Steering 

Committee of the Partition Council for India and 

Pakistan, was Secretary General, Government 

of Pakistan, after the establishment of the new 

State, became Finance Minister in 1951 and 

Prime Minister in 1955, while referring to the 

debate on Kashmir in the Security Council 

and Pakistan’s reply on January 15, 1948 to 

India’s complaint, in his monumental book 

“The Emergence of Pakistan” states that: 

“Zafarullah Khan’s masterly exposition of the 

case convinced the Security Council that the 

problem was not simply one of expelling so 



14 Ansaruddin  Nov-Dec 2017

called raiders from Kashmir, as the Indian 

representative would have them believe, but 

of placing Indo-Pakistan relations on a just 

and peaceful basis and solving the Kashmir 

dispute in accordance with the will of the 

people of the State.” 

The Canada Stary Weekly, Toronto, in 

its issue of May 28, 1949, says: “The man 

who more than any other single person has 

put Pakistan on the international map as a 

force to be reckoned with is Sir Muhammad 

Zafarullah Khan.”

When some disgruntled persons made a row 

against Muhammad Zafarullah Khan in 1952, 

the daily Dawn, Karachi, dated May 22, 1952, 

condemned these elements and observed: 

“The Pakistani nation cannot be so ungrateful 

to Chaudhry Muhammad Zafarullah Khan 

(who is serving her with great sincerity and 

devotion) as to be misled by the uproar of a 

handful of reactionaries - uproar of a small 

number of people who are prisoners of their 

own obscurantism.”

Chaudhry Muhammad Ali, a former Prime 

Minster of Pakistan, already mentioned 

above, in his letter to Muhammad Zafarullah 

Khan, dated October 3, 1955, expresses his 
“deep sense of gratitude and admiration for 

the disinterested and untiring way, you are 

continuing to serve Pakistan and the cause of 

Islam.” He adds “It was very good of you to 

have visited Syria and Lebanon and done so 

much for Pakistan and I might add Islam.”

Syed Sharifuddin Pirzada, a former Foreign 

Minister of Pakistan and President of 

the Pakistan Legal Aid Association, says: 

“From Sialkot to the Security Council, from 

Round Table Conferences to international 

conferences, from the Join Parliamentary 

Committee on Constitutional Reforms to the 

Constituent Assembly of Pakistan, from the 

Viceroy’s Executive Council to the Pakistan 

Cabinet, from the Indian Assembly to the 

General Assembly of the United Nations 

and from the Federal Court of the sub-

continent to the International Court of 

Justice, Chaudhry Zafarullah’s contribution 

is clean and consistent, creditable and 

commendable.”(Dawn, Karachi, March 3, 1964)

Former Prime Minister Zulfikar Ali 

Bhutto sent a message of appreciation to 

Chaudhry Muhammad Zafarullah Khan on 

his retirement from the President-ship of 

the International Court of Justice at The 

Hague. His message read: “I wish to convey 

to you our deep appreciation for the services 

you have so selflessly rendered over several 

decades to the people of Pakistan as well as 

to the international community. As a leading 

member of the political movement, which 

led to the achievement of a homeland of the 

Muslims in the sub-continent and earlier as 

President of the All India Muslim League 

in 1931, you played a very significant role 
in the creation of Pakistan. As Foreign 

Minister of Pakistan for the first seven years 

after the birth of the country, you helped 

in establishing Pakistan as a state which 

commanded respect abroad and whose voice 

carried weight in international forums. 

Your services to Pakistan, however, did not 

end there. As President of the UN General 

Assembly and as a judge of the International 

Court of Justice you not only served the 

international community as a whole, but in 

doing so enhanced the prestige of Pakistan. 

I can say with full confidence that all of us 

shared the pride that one naturally felt at the 

respect you commanded in the international 

community and the United Nations in your 

various capacities.”

Services to the Muslim World

Muhammad Zafarullah Khan’s logical and 

forceful advocacy of the cause of the Arabs in 
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particular, and his support to the aspirations 

of the subject nations of Africa and the Third 

World, in general, on the forum of the United 

Nations and outside it, won him universal 

appreciation and respect.

The Statesman, Delhi, dated October 8, 1947, 

editorially observes: “For the first time the 

voice of Pakistan was heard in the counsels 

of the United Nations on a burning topic of 

world-wide significance when leader of this 

country’s delegation, Chaudhry Zafarullah 

Khan, addressed the United Nations 

Palestine Committee at Lake Success on 

Tuesday. It was a telling speech which tore 

into shreds the specious pleas put forward by 

the advocates of the partition of Palestine. 

Chaudhry Zafarullah did not merely indulge 

in rhetoric when he described the partition 

plan as `physically and geographically a 

monstrosity’, he proceeded to prove this 

by unassailable arguments. Answering the 

contention that the migration of more Jews 

into Palestine should be permitted because 

the Jewish displaced persons desired to go 

to that country, Pakistan’s spokesman asked 

whether the Americans would consent to 

relax or abrogate their own immigration 

laws if displaced persons of various other 

nationalities desired to enter the United 

States and settle there? Would America, he 

further asked, agree to take in the five million 

displaced persons of the Punjab if they 

desired to leave the scene of their suffering 

and cross over to the United States. We have 

little doubt that the Arabs will rejoice to find 

the voice of Pakistan so powerfully raised in 

the United Nations in defence of their cause. 

The addition of the independent sovereign 

state of Pakistan to the comity of free Muslim 

peoples of the World is already beginning to 

have its effect on international affairs,” the 

paper concluded.

The same paper in its issue, dated October 

11, 1947, quotes “an Arab Spokesman” on 

Muhammad Zafarullah Khan’s speech before 

the Palestine Committee of United Nations 

General Assembly, on October 7, 1947, as 

saying: “It was a most brilliant and exhaustive 

survey of the Arab case regarding Palestine 

that I have ever heard.”

In one of his letters in Urdu dated March 

6, 1948, addressed to a Pakistani, Khawaja 

Hassan Nizami, the well-known Muslim 

divine of Delhi, in reference to the 

brilliant advocacy of the Palestine cause by 

Muhammad Zafarullah Khan at the United 

Nations, writes:  “The fact of the matter is 

that Chaudhry Zafarullah Khan has done a 

job for which 80 crore Muslims of the World 

owe him a debt of gratitude. I never hesitate 

to mention this fact to all, the intelligentsia 

and the common people alike. Even in my 

speeches at big public gatherings. I freely 

express this view.”

His Majesty King Faisal-al-Saud, who in his 

capacity as Foreign Minister of Saudi Arab 

headed the Saudi Arabian delegation to the 

United Nations, in a letter, dated May 5, 1948, 

to Muhammad Zafarullah Khan, thanked him 

`for your close co-operation and the noble 

stand which your Excellency has taken, not 

only during the meeting but since the question 

of Palestine has been put before the United 

Nations. Allow me to state that your high 

principles have created a desire on the part 

of all righteous persons to identify themselves 

with the efforts of your Excellency, not only 

on behalf of the Arabs, but Muslems all over 

the world as well’, the letter adds.
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Hounded out of Taif

The Prophet  found little response in 

Mecca. At the time of Hajj the Arabs came to 

visit the Kaaba from different places. He went 

round their camps and called each tribe to 

Islam. The Quresh had their men everywhere. 

No one heard him. He next turned to Taif. It 

was a big town, some sixty miles to the south-

east of Mecca. He stayed there for ten days. He 

met the chiefs of the city. They all laughed at 

him. Abdial, the leading man of the town, told 

him to depart. Then he set the young men of 

the locality at him. They stoned the Prophet 

 for three miles. Ten miles outside the 

town, the Prophet  rested for a while 

in a garden. Rejected and forlorn, he prayed to 

God for help. Then an angel appeared before 

him and said to him,

“I would like to crush these people between 

two hills.”

The Prophet  told him,

“Nay, their children might yet worship the true 

God.”

“There is something lofty and heroic in this 

journey of Muhammad to Al-Taif; a solitary man, 

despised and rejected by his own people, going 

boldly forth in the name of God, like Jonah to 

Ninevah and summoning an idolatrous city to 

repent and support his mission. It sheds a strong 

light on the intensity of his belief in the divine 

origin of his calling.” [Life of Muhammad, by 

Sir William Muir, pp. 112-113]

In the face of the bitter hostility, and in the 

midst of all his grief, the Prophet  did 

not lose heart. He again went round the tents 

of the tribes who had come again on the annual 

Pilgrimage to the Kaaba. Abu Lahab and Abu 

Jahl were not far behind. They would warn 

people and say “hear him not. He has given up 

his religion. He wants you to do the same.”

The Prophet  met there some tribesmen 

of Yasreb or Medina. They were six chiefs of 

Khazraj tribe. He read to them the Quran. He 

spoke to them of Islam. They had had heard the 

Jews of their town say that time was ripe for 

a Prophet to appear. They said to one another, 

“Let the Jews not be the first to accept him.”

They all became Muslims. They were Abu 

Amama, Asad bin Zarrara, Auf bin Haris, Rafi 

bin Malik, Qutba bin Amir, Uqba bin Amir and 

Jaber bin Abdullah.

At the time of the next Hajj five of these men 

came back from Yasreb. With them were seven 

more. Some belonged to the influential Aus 

tribe. They met the Prophet  at Aqba, 

a hill outside Mecca. They embraced Islam at 

his hands. This is called the Baiat Aqba Ula – 

the first allegiance pact at Aqba. The Prophet 

 sent them Musab bin Umair to teach 

them the Quran and the disciplines of Islam. 

Soon the new religion had many new followers 

in Yasreb (Medina). Saad bin Maaz, the chief 

of Aus, became a Muslim. His whole tribe 

followed him. Usaid, the chief of Abdul Ashhal, 

also accepted Islam.

Invited to Medina
More men came from Yasreb to meet the 

An outline of 
Early Islamic History

by N. R. A. G. Soofi
Part I I



17Ansaruddin  Nov-Dec 2017

Prophet  at the time of the next Hajj. 

The Prophet  was now ready to leave 

Mecca. God had commanded him to depart to 

Yasreb. Seventy men met him where they had 

met last year. The Prophet’s  uncle 

Abbas (ra) was present on the occasion. He 

said to the tribes of Yasreb,

“Muhammad is loved by his family. They have 

been with him through thick and thin. Now 

he wants to leave Mecca and go over to you. 

You will have to guard him well against every 

enemy. If you can accept it, and If not, then say 

it now”.

Albaraa, an old chief, said, “We would like 

to hear the Prophet .” The Prophet 

 said, “I only want you to guard me as 

you would guard your relations.”

Albaraa took the hand of the Prophet  

in his own hand and said, “By Allah, we shall 

guard you with our lives.”

The Prophet  then said, “Your blood 

will be my blood. Your friends will be my 

friends. Your enemies will be my enemies.”

Then Abbas bin Obada, chief of Yasreb, said to 

his men,

“Do you know what it means? You should be 

ready to fight every black or red and make every 

sacrifice.” They all answered, “We know.”

Prophet  told them, “They will have 

God’s Paradise in return.” They answered, “We 

agree, O Prophet of God, give us your hand.” 

The Prophet  did. They all promised 

to obey him. This is called the Baiat Aqba 

Sani (the second allegiance pact at Aqba). The 

Prophet  then chose twelve leaders 

from among them.

Plot to Kill Muhammad 
The Quresh came to know of this meeting. 

They made enquiries. They could get no proof 

but they were alert. The Prophet  told 

Muslims to leave for Yasreb. Most of them went 

away. Only the Prophet , his family, 

Ali and some poor Muslims were left behind. 

The Quresh saw the Prophet  was 

friendless. They thought they could finish him 

now, believing that Islam would then die soon. 

They met together and agreed to kill him. One 

man from each family was chosen for the job. 

These men were to attack the Prophet  

together. The Prophet ’s family would 

not fight back everyone, they believed. God 

commanded the Prophet  to leave 

Mecca at once. He went straight to the house 

of Hadhrat Abu Bakar (ra) and told him that he 

had been ordered to depart for Medina.

“Will you not take me with you, O Prophet 

 of Allah?” asked Abu Bakr. “I will,” 

said the Prophet . Hadhrat Hadhrat 

Abu Bakar (ra) was moved to tears of joy. He 

said, “I have two camels ready, one for each of 

us.”

The Prophet  Leaves Mecca
The Quresh kept a vigil around the house of 

the Prophet . They were waiting to 

lay their swords on him. The Prophet  

asked Hadhrat Ali (ra) to sleep in his bed. He 

then departed. The Quresh did not expect that 

he would leave so early. They were hardly aware 

of him when he went out from their midst. He 

met Hadhrat Abu Bakar (ra), waiting on the 

way, as arranged before. Both made for the 

cave Saur, a cosy hide-out three miles south of 

Mecca. The Quresh found Ali in the Prophet 

’s bed. They were mad with anger 

and beat him mercilessly. The placed a reward 

of 100 camels for anyone who would bring 

Muhammad back dead or alive. Many men set 

out to win the prize. The search grew hot. The 

Quresh soon reached the mouth of the cave. 

They found a spider’s web across it. They also 

found a pigeon’s nest on a branch of the tree 
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that shaded the cave. The guide of the Quresh 

said,

“Muhammad is either in the cave or has gone 

up to the heaven.”

Nobody looked down into the cave. The 

Prophet  and Hadhrat Abu Bakar (ra) 

could see the men outside. They could see their 

feet. Hadhrat Abu Bakar (ra) felt scared on 

account of the Prophet . He spoke out 

his fear to him. The Prophet  said,

“Fear not, for surely Allah is with us both.”

The Prophet  and Hadhrat Abu Bakar 

(ra) left the cave after three days. On the way 

they were overtaken by one Suraqa bin Malik. 

He was pursuing them on horseback. His mount 

stumbled three times. Suraqa took fright at this 

and calling them, sought peace. He told them 

that he had come to win the reward set on their 

heads. But, he said, he had changed his mind. 

He then rode back. The Prophet  said 

to him, “O Suraqa, how will you feel with the 

bangles of Hormoz on your wrists?” “Hormoz, 

the Emperor of Iran?” asked Suraqa. “Yes,” 

said the Prophet . Suraqa stood rooted 

to the spot in utter amazement.

Welcome to Medina
After a hard journey of eight days, the Prophet 

 reached Yasreb. It was the 20th day 

of September 622. The people of the town had 

learnt of his departure from Mecca. There were 

expecting him. They kept turning out en masse 

for several days to receive him. One day a Jew 

espied from his house a party dressed in white. 

He shouted at the top of his voice:

“O people of Arabia, there comes the man you 

have been waiting to see.”

Soon the whole of Yasreb resounded with the 

cries of Allah-o-Akbar (Allah is great). Big 

crowds rushed to welcome the Prophet 

. They went wild with joy. Yasreb had never 

been so happy before. The Prophet  

then proceeded to Quba. Kalsum bin Alhadam, 

chief of the place, gave him a big welcome there. 

The Prophet  put up at his house. The 

first thing he did there was to build a mosque. 

It was called Masjid-i-Quba.

Yasreb was now called Madina-tul-Nabi, 

the city of the Prophet . Muslims of 

Medina were called Ansar (helpers). And the 

refugee Muslims were called Muhajirs. Every 

Ansar family wanted the Prophet  to 

stay with them. He chose to put up with Banu 

Najjar, the relations of his grandfather Abdul 

Muttalib.

Friday Congregational Prayers
After about ten days, the Prophet  

moved from Quba mounted on the back of a 

camel. Ansars and Muhajirs followed him. 

On the way he stopped for Juma – Friday 

congregational prayers. From that day, Juma 

prayer has become a regular weekly worship 

in Islam. On the way to Medina proper the 

Prophet  was warmly greeted by 

groups of Ansar. Women and little girls sang 

with joy:

“The full moon has arisen on us from the top of 

mount Vida.

It is our duty now to give thanks to God.”

When he reached the quarter of Banu Najjar, 

the girls chanted merrily:

“We are the girls of Banu Najjar.

How good the Prophet  will be our 

neighbour.”

Now the question was where the Prophet 

 would stay. He said his she-camel 

would sit where God wished him to stay. The 

animal sat down in an open space. The Prophet 

 dismounted and asked, “Who lives 

near here?”
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Abu Ayub Ansari came forward saying, “O 

Prophet  of Allah, this is my house and 

this is my door, pray and step in.”

The Prophet  stayed there for seven 

months. Abu Ayub Ansari and Saad bin Obada 

served him with meals and felt greatly honoured 

for it.

Soon after his arrival in Medina, the Prophet

 sent Zaid bin Haris to Mecca to fetch 

his family. After a few days he returned with 

members of the Prophet’s  household. 

Ali reached Medina three days after Prophet’s 

 arrival.

The Prophet’s  Mosque
The Prophet  bought the land where 

his she-camel had stopped and where he had 

dismounted. Here he built the Masjid Nabavi, 

the Prophet’s  Mosque and a one room 

house for himself. In one corner he built a shed 

or suffa for the poor refugees, the Muhajirs 

who were without means. The Prophet  

provided victuals, often starving himself to 

feed them. The Ansar brought for them dates 

and other eatables. They lived a life of prayer 

and devotion and kept the Prophet’s  

company day and night.

The Prophet’s  Mosque was his court, 

his prayer-hall and his council room. Here he 

trained soldiers and here he kept his prisoners 

of war. Here he received embassies.

The call to prayer was simple in the beginning. 

Later the present Azan became the call for the 

five daily prayers and Bilal, an African convert, 

became the first Moazzin (caller). The Prophet 

 gave the first place to prayer in all the 

duties. This, he said, was the badge of a Muslim, 

which distinguished him from others and led 

the faithful to the summit of true felicity.

Life in Medina

Medina is an old town. It lies some two hundred 

miles north of Mecca across the trade route 

between the Hijaz and Syria. Cold in winter and 

hot in summer, Medina has plenty of rain. It is 

a valley dotted with hills. People lived there in 

villages. Each tribe had his own village, its own 

fort. There were Jews and pagans. Jews had 

three tribes – Banu Nadhir, Banu Quraiza and 

Banu Qainqa. The pagan tribes were Aus and 

Khazraj. Jews were smart traders. They held 

great power. There had been plenty of trouble 

between Jews and pagans. Jews succeeded 

in dividing pagans, making them fight among 

themselves. There was a big war between Aus 

and Khazraj. It is called the war of Buas. The 

Banu Qainqa Jews aided the Khazraj and Banu 

Nadhir and Banu Quraiza Jews helped the 

Aus. There was much killing. When both Aus 

and Khazraj became exhausted, they realized 

their mistake and made peace. Abdullah bin 

Ubayy bin Salul became their chief. It was at 

this time that Islam made its way into Medina.

The Jews did not like the new religion. Abdullah 

bin Ubayy bin Salul did not like the Prophet 

. The Quresh were bitter enemies of 

Islam. The future of Medina was in the hands 

of God. Muslims were no doubt comparatively 

safe now. But security was yet far away. The 

drums of war could be heard from a distance.

The Ansar treated the Muhajirs with great 

kindness. They gave them equal share in their 

trade, in their gardens and in their crops. The 

Prophet  formed bonds of brotherhood 

between two groups. One Ansari and one 

Muhajir were made brothers. The Muhajirs 

started business and some grew well off. They 

all lived as good Muslims loving one another 

like real brothers.

The Medina Pact
Next the Prophet  made a pact with 

the Jews and the other tribes of Medina. 

It was agreed that both non-Muslims and 
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Muslims should live peacefully. Both should 

enjoy freedom of faith. Both would respect life 

and property of each other. In all disputes the 

Prophet  was to be Judge. Nobody 

was to go to war without his consent. Parties 

to the pact were to fight together against their 

enemies. Both agreed to defend Medina. The 

Jews promised not to aid the Quresh or their 

friends. Islam now had a state and a government. 

It had now a law and it had a head, the Prophet 

.

Meccans Prepare for War
The Quresh were very furious that the Prophet 

 had escaped from Mecca, his friends 

had found refuge in Medina and Islam had 

found a home. It had found a following. They 

decided to fight. So they began to get ready. 

They made friends with many tribes. They sent 

their agents all over Arabia to war against the 

Prophet . They wrote a letter to the 

people of Medina which said:

“Fight Muhammad or at least turn him out of 

your town. Otherwise we will wage war on 

you. Then we will slay all your men take away 

your women.”

The Meccans also changed their normal 

caravan routes and took to routes lying through 

areas around Medina and incited local tribes 

against Muslims. Muslims were in great fear. 

They had to keep watch at night. Some were 

armed even when asleep. The Prophet  

would keep awake the whole night. Almost a 

whole year went by in this manner. God then 

commanded Muslims to prepare to meet force 

with force. They were few and the Quresh were 

many. They were poor and the Quresh were 

rich. They were without friends. The Quresh 

had all Arabia with them. But God promised 

them victory. For, they were not the first to 

draw the sword. They had faith in the word 

of God and His great Prophet . They 

had been forced out of their homes. They had 

lost everything. All they wanted was peace. But 

the Quresh wanted their blood. Muslims were 

helpless. The Quresh were active among the 

tribes. The Prophet  too was alert. He 

took very wise step to meet the enemy.

1. He sent out small scout parties to report on 

enemy movements in the territory.

2. He made treaties of friendship with tribes 

around Medina.

The Quresh were on the war path. Their letter 

to the chiefs of Medina had not been answered. 

They decided to attack Medina. First a small 

party of Meccans raided a place three miles 

outside the town. It made off with some camels 

belonging to Muslims.

The First Battle of Islam
This was the second year of the Hijrah (Prophet’s 

 escape from Mecca). Muslims were 

commanded to turn their faces to the Kaaba, 

the Holy House at Mecca, instead of Bait-ul-

Muqaddus, the Holy Place in Palestine. The 

Qibla (point of attention in prayer) was thus 

changed. Also fasting was made compulsory 

during the month of Ramadhan. The year is 

important for other things too. For the first time 

in the city, courts started functioning, hygienic 

measures were introduced, lanes were widened 

and arrangements made to promote literacy, 

laws regulated the rights and duties of slaves, 

and people were enjoined to commit to writing 

all civil contracts.

Yet another great thing happened during the 

year. Muslims and the Quresh fought their first 

battle at Badr. The Prophet  learnt that 

the Quresh were on their way to Medina with 

a big army. He started to meet the enemy far 

away from the town. He also came to know 

that a big trade caravan of the Quresh was on 

its way to Mecca; the Meccan army was there 

ostensibly to protect it. The Prophet  

was prepared to his best as he could but he had 
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not many means for an armed conflict. He had 

not many men either. Muslims were prepared 

to meet only the caravan. They were not in a 

position to meet the Quresh army.

The Meccans had raised a big force. They had 

enlisted every fighting man. Only two chiefs of 

the town were not willing to join them. One was 

Abu Lahab, an uncle, but a great enemy of the 

Prophet . His sister had had a fearful 

dream so he was frightened on that account. The 

other was Umaiyya bin Khalaf, another bitter 

enemy of Islam. He greatly feared death. He 

had learnt that Prophet  had predicted 

that he would die in the battlefield. He knew 

the Prophet  spoke the truth but he 

was forced to join the army against his will.

Before the Prophet  took to the field, he 

wanted to know the mind of the Muslims. The 

Muhajirs were eager to lay down their lives at 

his command. The Ansar were no less willing. 

When asked, their chief, Saad bin Moaz, said,

“We are with you, wherever you go, o Prophet 

 of Allah! If, you tell us to jump in the 

sea, by God, we will.”

The Prophet  was highly pleased. He 

told them that God had promised him a great 

victory. When they reached the valley of Badr, 

they found the enemy camp already there. Its 

force numbered one thousand. The Muslims 

numbered 313 in number. The Quresh had 
800 mounts, the Muslims had only 30. Three 
hundred of the enemy had armour, of the 

Muslims only two.

The follower of the Prophet  camped 

close to the enemy. A pavilion shaded the 

Prophet  where he and Hadhrat 

Abu Bakar (ra) spent the night together. The 

Prophet  prayed throughout the night 

and the next day. It was the 17th of Ramazan. 

Soon after sunrise the enemy made advance. 

Some of them came to the spring to fetch water. 

Muslims made to stop them. But the Prophet 

 said, “No, let them have access to the 

water.”

The Quresh sent out one Umar bin Wahab to 

do scout duty. He went round the Muslims on 

horseback. He returned to the Quresh in a state 

of panic. He said,

“O Quresh I did not see men on the mounts, I 

saw death riding on the backs of camels.”

The first of the enemy force to seek battle were 

Utba, Shaiba and Walid. The Prophet  

ordered Hamza, Ali and Ubaidah to meet them. 

Hamza and Ali killed all three of them. Ubaida 

was fatally wounded. Then the Quresh made 

a general attack. The Prophet , who 

watched from his tent, prayed thus:

“O Lord, make good Thy promise. If today this 

party of Muslims is wiped out, there will be 

none left to worship Thee.”

Abu Jahl was also praying. His prayer was:

“O God, if we are in the wrong then stone us 

from above or punish us otherwise.”

First Victory of Islam
Both were heard. The Muslims won, the 

Quresh lost the battle. Musilms fought with 

great courage. Two Ansar youth rushed to the 

spot where Abu Jahl had taken his position. 

In an instant they cut him down. The Prophet 

 then ordered a general attack. Muslims 

fell on the enemy like lightning and the Quresh 

fled, seventy were taken prisoner and as many 

lay dead. Among them were 24 leading chiefs. 

Umaiyya bin Khalaf was one of the casualties. 

Thus was cut off the root of Meccan strength. 

The dead Quresh were buried in one pit. The 

Prophet  addressing the dead enemy, 

said, “Did you find true the promise God had 

made to you? Well, I found His promise to me 
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true.”

Then he said, “O ye who lie in the pit, you were 

bad relations of your Prophet. You rejected me, 

others accepted me. You turned me out of my 

home, others gave me shelter. You made war on 

me, others aided me.”

Grief in Mecca
Only fourteen Muslims were martyred in the 

battle. There was great joy in Medina. There 

was great grief in Mecca. The star of the Prophet 

 was up. The name of the Quresh was 

mud. They forbade all mourning and pledged 

to wipe out their shame with revenge and will 

then and only then mourn their dead. But many 

had lost their sons, brothers, fathers and many 

their husbands. They could not bear the grief 

in silence for long. It is said that a man named 

Aswad once heard a woman weep. He had lost 

two sons and a grandson in Badr. He asked 

his servant to enquire if mourning had been 

permitted. He said if it was so, he would like to 

cry. “There is a fire burning inside me. I would 

love to weep to my heart’s content.” The servant 

returned with the answer that woman had lost 

her camel and was therefore crying. Aswad was 

a poet. He at once uttered these lines:

“O woman, thou art weeping over the loss of 

a camel. Its grief is keeping thee from sleep. If 

thou must weep, then weep over Badr where 

our luck failed us. Aye, if thou must weep, then 

weep over my Adil and weep over my Harith, 

who was a lion among lions.”

Then there followed general mourning in 

Mecca. The only house that did not join was 

that of Abu Sufiyan. His wife Hinda would not 

shed a tear. She had lost her father and two 

brothers in Badr. “Tears cannot put out the fire 

of my grief,” she said, “If they could, I would 

shed plenty.”

She wanted them to go to war against 

Muhammad and so did many others. Mecca 

made ready for revenge. It was to be a great 

battle. They wanted to finish the Muslims! So 

they made big preparations.

For the Muslims, it was a great honour to have 

fought in Badr. Saad bin Abi Waqas was one 

of them. He was young when he took part in 

the battle of Badr and died at the age of eighty. 

Before his death, he asked for the cloak he had 

worn at Badr, which he had kept safe. He put it 

on when he was dying. He said he had saved it 

for that day. He was buried in the same cloak.

Humane Treatment of enemy 
P.O.W’s
The Prophet  ordered that the 

prisoners of war should be treated with 

kindness. At that time prisoners of war were 

dealt with very savagely. They were kept as 

slaves and used as beasts. The Prophet  

was the first man in history to give prisoners 

of war humane treatment. He ordered that 

they should be set free on payment of ransom. 

Some prisoners were asked to teach Muslims 

how to read and write. This duty was in turn 

to earn them their freedom. Abbas, an uncle of 

the Prophet , who had been forced to 

join the Meccan army, was taken a prisoner. 

He was bound up like the others. He felt pain 

and moaned at night. The Prophet  felt 

very uneasy on that account and the Muslims 

noted this. They at once loosened the bonds 

of Abbas. He felt at peace. When he did not 

moan any more, the Prophet  knew 

the reason why. He ordered all the prisoners 

to be treated alike. Soon the bonds of all were 

made loose. Muslims were very good to treat 

the Quresh prisoners of war. They gave them 

food and starved themselves. They gave them 

mounts and themselves walked on foot.
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National Amila Majlis Ansarullah UK 2018

Naib Sadr Awwal
Zaheer Ahmed Jatoi Sb

Naib Sadr Safe Doem 
Faheem Anwer Sb (Already Ap-

proved)

Naib Sadr  
Dr Mansoor Ahmad Saqi Sb

Naib Sadr  
Khalid Mahmood Sb

Naib Sadr  
Rafi Ahmad Bhatti Sb

Qaid Amoomi  
Muhammad Mahmood Khan Sb

Addl Q Amoomi  
Shahbaz Ahmed Sb

Qaid Tarbiyyat  
Fazal ur Rahman Nasir Sb

Addl Q Tarbiyyat  
Nadimur Rahman Sb

Qaid Tabligh  
Shakil Ahmed Butt Sb

Addl Q Tabligh  
Sh Rafiq Tahir Sb

Qaid Taleem  
Amir Khalid Mahmood Sb

Qaid Taleem ul Quran 
Fazal Ahmad Sb

Qaid Maal   
Abdul Manan Azhar Chaudhry 

Sb

Addl Q Maal (Expense) 
Mansoor Qamar Sb

Qaid Tajneed  
Mohammad Anwar Sb

Qaid Tehrik Jadid  
Rana Abdul Latif Sb

Qaid Waqf Jadid  
Zia Ur Rehman Sb

Qaid Isaar   
Ashfaq Ahmad Khan Sb

Addl Qaid Isaar  
Muzaffar Hussain Sb

Qaid Zahānat Sehate Jismāni 
Amir Anees Sb

Qaid Tarbiyyat Nau Mubāeen 
Tommy Kallon Sb

Qaid Ishā’at    
Mahmood Ali Mirza Sb

Add Qaid Ishā’at
Muhammad Ishaq Nasir Sb

Zaeem-e-Ala Muqami (Fazal 

Region)
Mehmood Ahmed Sb

Muavin Sadr   
Humayun Chughtai Sb

Muavin Sadr   
Waseem Zahid Sb

Muavin Sadr   
Mubarik Cheema Sb

Auditor   
 
Miyan Mansur Mannan Sb

Rukne Khasoosi  
Imam Ataul Mujeeb Rashid Sb

Rukne Khasoosi  
Sir Iftikhar Ahmad Ayaz Sb

Rukne Khasoosi  
Ch Waseem Ahmed Sb

Rukne Khasoosi  
Chaudhary Rafiq Javaid Sb

Hazrat Khalifatul Masih V ایدہ ہللا تعالٰی بنصرہ العزیز  has graciously approved the 
following as members of Majlis Ansarullah UK National Amila 2018:

May Allah enable all to serve to the best of their abilities. With request for prayers.

Dr Ch Ijaz Ur Rehman
Sadr Majlis Ansarullah UK
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Chairman:   Zaheer Ahmed Jatoi Sb

Vice Chairman: Rafi Ahmad Bhatti Sb

Secretary:  Fazal Imran Sb

Treasurer:  Jahangir Tariq Sb

Member:  Mubashar Siddiqui Sb

Member:  Waseem Azhar Sb

Member:  Ashfaq Ahmad Khan Sb

Member:  Amanullah Khan Sb

Member:  Khalil Yousaf Sb

Member:  Tayyab Ahmed Sb

Charity Walk for Peace Executive Committee 2018

Hazrat Khalifatul Masih V ایدہ ہللا تعالٰی بنصرہ العزیز  has graciously approved the 
following Executive Committee for Charity Walk for Peace 2018:

May Allah enable all to serve to the best of their abilities. With request for prayers.

Dr Ch Ijaz Ur Rehman
Sadr Majlis Ansarullah UK

Regional Nazimeen-e-Ala

Regional Nazim e Ala Baitul Futuh    Naveed Zafar Sb

Regional Nazim e Ala Tahir    Mubashar Ahmad Sb

Regional Nazim e Ala Noor    Ahmad Naseer Ud Din

Regional Nazim e Ala Masroor   Azhar Mustafa Sb

Regional Nazim e Ala South    Nasir Ahmed Malik Sb

Regional Nazim e Ala East    Rana Abdul Wadood Sb

Regional Nazim e Ala Middlesex   Umar Khan Sb

Regional Nazim e Ala Islamabad   Ataul Qudoos Sb

Regional Nazim e Ala Hertfordshire   Haseeb Zafar Sb

Regional Nazim e Ala Midland   Syed Imtiaz Ahmed Sb

Regional Nazim e Ala North West   Muhammad Kashif Sb

Regional Nazim e Ala North East   Rashid Amini Sb

Regional Nazim e Ala South West   Munawar Ahmed Mughal Sb

Regional Nazim e Ala Scotland   Tahir Naseem Ahmed Sb
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Waqare Amal By Fazl Region

For Road Cleaning Around Fazl Mosque

Fazl Region Ansarullah had an opportunity to arrange Waqare 
Amal on 23rd November, 2017.

It was observed by the Zaeeme Aala, Muqami, that due to 
Autumn a lot of leaves had piled up on roads and foot paths 
around the Fazl Mosque, which was undesired and could cause accidents.

A total number of sixteen Ansar brothers joined in this activity and cleared the area, which was much 
appreciated by the local residents and neighbours. One of the neighbours joined us in the activity and 
appreciated our team work. 

Now you can 
PAY YOUR CHANDA
ANSARULLAH
online!

HTTP://CHANDA.ANSAR.ORG.UK

VISIT DONATION PAGE

Coffee Evening 
By Majils Ansarullah Morden South

A coffee evening was organized by Majlis Ansarullah Morden 
South at Morden Library on Saturday 18th November 2017.

Ansar brothers were encouraged to invite their neighbors and 
Tabligh contacts to the event.

A Tabligh stall was set up to provide information about the 
Jamaat and Baitul Futuh mosque. An exhibition of Humanity 
First displaying different projects all over the world was also set 
up. Participants showed a keen interest in this project.

A stall of the charity, McMillan Cancer Support, was set up by the 
charity to provide information about the organization and to help 
raise funds.

Over 80 people visited the coffee evening and saw the Humanity 
First exhibition and expressed interest in our humanitarian efforts. 
Visitors were also presented with our literature.

Over 40 Ansar and their families volunteered to organise the coffee evening.
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Charity Walk Cheque presentation 
at the Palace of Westminster (The House of Lords)

Charity Walk for Peace UK

 
The annual Charity Walk for Peace was held in May 2017, at the Docklands in the City of London. The 
aim of this fundraising event was to provide financial support to charities which rely on funds from such 
events.
 
On 6th December 2017, Charity Walk for Peace hosted a Cheque Presentation event at the Houses of 
Parliament.
 
This event was held at the Palace of Westminster in Central London. Over £685,000 has been raised 
from this year’s charity walk which was distributed among 114 UK based charities. To date over £4.2 
Million has been raised by Charity Walk for Peace and donated to 364 UK Charities based over the 
years.
 
The donations included £250,000 raised for Royal British Legion Poppy appeal, £125,000 for Masroor 
Institute of Ophthalmology in Burkina Faso, a state of the art teaching hospital being built by Majlis 
Ansarullah UK, £58,000 for Humanity First Water for Life Project, £ 25000 for Humanity First to Build 
a School Project and many more.
 
This was followed by an introductory address by the President of the Ahmadiyya Mulsim Elders 
Association, Dr Ijaz Ur Rehman. In his address Dr Rehman thanked all the volunteers and charity 
partners who made this year’s walk a success and brief update on funds raised.
 
 
He was joined by other MPs, Lords and Mayors who thanked the Ahmadiyya Muslim Community for 
its continued efforts in serving mankind. They also expressed their gratitude for such events, which 
breaks down barriers between people from all walks of life, extending the true essence of uniting 
communities.
 
The national president of Ahmadiyya Muslim Association UK, Mr Rafiq Ahmad Hayat, delivered the 
keynote address. In his address he acknowledged the efforts of the community to succeed in raising a 
large amount of funds that were distributed among the various charities. He paid particular recognition 
to the charities and individuals who give up so much of their time to help humanity in any way they 
could, especially in areas of conflict thorough the world.
 
 
The event was attended by 9 Members of Parliament, 4 Lords, 7 Mayors, and representatives of the Air 
force, various dignitaries and representatives of over 70 charities.
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Midland Regional Tabligh Training Class

A Regional Tabligh Training class was held in the Midlands 

for Wolverhampton and Walsall. 

Ansar brothers from both Majalis attended the class. We 

discussed the importance of Tabligh in our Jamaat and 

discussed a national Tabligh plan. It was attended by 13 

Ansar members.

The regional team also visited Nottingham to meet with Ansar and also held a Tabligh training class. 

Majlis Ansarullah Birmingham Central

On Friday 13, October 2017, Majlis Ansarullah 
Birmingham Central held a street party. It was arranged 

for football match viewers on the side gate of Dar ul 

Barakaat mosque. 

By the Grace of Allah, the response was very good and 

the visitors appreciated our efforts to promote harmony 

in society. Two visitors also gave their contact details for 

further contact. 

Birmingham West Majlis
Village Exhibition Report Romsley and Hunnington

By the Grace of Allah,  Majlis Ansarullah Birmingham West organised its 3rd village Tabligh exhibition 
in Romsley and Hunnington village on Saturday 21st October, 2017. 
Romsley is a village and civil parish in the Bromsgrove District of Worcestershire, England on the east 
side of the Clent Hills. It is about 4 miles south of Halesowen and about 6 miles from Baitul Ghafoor 
Mosque with a population of over 1600 people.

A hall was booked in St. Kenelm church. St. Kenelm was an Anglo-Saxon saint. This church dates back 
to the eleventh century and became Romsley’s Parish Church in 1841.

In the hall pop-up banners were set up and translations of the Holy Qur’an were displayed. Stalls for 
Review of Religions and Humanity First were set up along with stalls for Jamaat literature. Some 
guests asked various questions and were provided with answers. 

The exhibition was attended by 12 local residents including 
representatives from different churches. Sixteen members helped 
to organize the exhibition. We received positive responses from 
the guests.

One of the guests said: “I think the idea of such events throughout 
the country would help to create a happier, safer world.”

Another guest stated:
“We would like to take the opportunity to thank you for your 
efforts to make such an important contribution to social harmony.”
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Quran Exhibition by Majlis Tooting

By the Grace of Allah, on the 10th September 2017, Majlis Tooting got an 
opportunity to organise a Quran exhibition in Caterham Village at Caterham 
Community Centre, High Street.
 
The purpose of such exhibitions is to spread the true message of Islam and to 
eliminate misconceptions. 

On the stalls, copies of the Holy Quran and other books published by the 
Jamaat were displayed, with pop up banners showing the positive message 
of Islam. Throughout the day, Ansar held short seminars on the topic ‘Islam 
means peace’. 

5 Ansar along with local Murabbi Sharjeel Sheikh received guests and showed them around. The 
guests appreciated the efforts and gave positive feedback.

Majlis Ansarullah Tahir Region  Tabligh Training Workshop 

A tabligh training workshop was held on  22nd November 2017 at Community Centre, Garrett Lane. 

Guest Speakers were Shakeel Ahmad Butt, Qaid Tabligh UK, and Mashood Ahmad who gave 
presentations on future plans and how to establish individual contacts. The following topics were 
discussed:

1. Greeting card presentation to neighbours and contacts in the city and villages from 1st December
2. New leaflet, “The Promised Messiah” to be distributed at stalls in the city and village as part of a 
new campaign.
3. Another new flyer, “Jamaat’s web addresses in different languages and contact details” is also to be 
displayed at stalls. 
4. Tabligh guidelines, points of Friday sermon delivered by Huzur-e-Anwar on 8th September 2017 
and an English and Urdu flyer are to be given to every Nasir.
5. Seerat-un-Nabi (saw) conventions to be held and non-Ahmadi guests are to be invited.
6. To hold discussions and Q&A sessions. 

The workshop was attended by  55 Ansar from all Majalis including regional Amalia.
Naeem Ahmed
Tabligh coordinator Tahir Region
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C H A R T E R E D  A C C O U N T A N T S

S A R M A D  G L O B A L

Q U A L I F I E D 

C H A R T E R E D  A C C O U N T A N T S 

W I T H  B I G 4  E X P E R I E N C E

FREE  T ELEPHONE  /  EMAIL  &  WHATSAPP  SUPPORT 
 

• Company Incorporation / Registered Office Address

• Personal Income Tax Return investigations

• Rental Income Tax Returns

• UK State Pension Entitlement Review

• Advise on fil l ing Gaps in UK State Pension 

• UK State Pension / (Contracted Out ) Tracing

•  Private UK Pension Tracing 

• Assets Review for Inheritance Tax

• Appealing - Past years HMRC Penalties

• Preparation / Filing of prior year tax returns

• Duplicate - Payslips / P60s

SARMAD KHAN  |  ACA , FCCA

OFFICE  115 LONDON ROAD, MORDEN,  SURRE Y SM4 5HP -  UK

CELL +4 4 (0)7903 416 966

TEL  +4 4 (0)208 646 3666    FAX  +4 4 (0)208 082 5002

EMAIL  INFO@SARMADGLOBAL .COM   WEB  WWW.SARMADGLOBAL .COM
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